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this sutra is an extensive treatise on the middle ornaments.
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homage to youthful manjusri.
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with incomparable diligence, one should pay homage to the perfection of ev-

erything that benefits oneself and others- the ornaments of the central figure.
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to engender faith in the blessed ones, the source of inconceivable, immeasur-
able, and precious qualities, one should first pay homage to them in order to
express their true qualities.
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the blessed one then expressed his extraordinary qualities in verse:
y?\'EN'ﬁt\v'gf(i'aq'rﬁw'24\1'g;qgr\'q'g\am’%'?\'rﬂwﬁ'?g&'&ﬁnﬂf;ﬂ'gﬂt@'gqxqgﬁﬂ

once they have heard this teaching, those who follow it with faith will certainly

feel a surge of faith.
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those who follow the dharma will find no harm in such beings, and they will
realize what is superior to them through their cultivation of the qualities of
insight and so forth. having gained certainty about this, they will feel a surge
of faith in them.
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in order to have faith in them, those who wish for their good qualities should

first pay respect and venerate themselves so as to uphold the treatises and
teachings that rely on their teachings.

]?\a'iq'@'ﬂ“/«'&!m&@mm'2\7414\1'Aﬁ'ﬁ&i'xq'{3’43’5&1'@N'&tq&'u'r\sm’ﬂfqumgx‘i]

subsequently, they will attain sublime excellence by means of the gradual
development of insight arising from learning and so forth.
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therefore, having faith in those who are endowed with good qualities is the
cause of being foremost in all virtues.
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it is for this reason that most of the preachers venerate the first instruction

in the treatises, since they are also the factors conducive to entry into these
teachings.



]?\'%’@@x':ugﬁ'q‘{&r@f\um‘{z\uw'xa'ﬁ"éﬁ'ﬂ&'@'qr‘i‘q‘w@ﬁﬁm'uxg'qa'éxﬁm'@n]'qém'q’éa\rﬁﬁ&n.ﬁ‘{]

it is for this reason that the scriptural exegete said, in order to understand the
greatness of my teacher, i shall pay homage to him.
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1 pay homage to those who dwell on the grounds.
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although it is said to be primordial, the blessed buddhas are indeed manifest.
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it is because there are no other qualities as described.
1%&é&'ﬁ{&'fgqqﬁmgﬂk\m@q'rxém'nx’i&u’%ﬁﬁ'ngn'n&'@x’?'fg'n'qaﬁ'@'ﬁﬁ'%’{r\nxéﬁ‘ﬂ

therefore, in order to make the blessed ones worthy of veneration, they praise
their qualities exactly as they are.
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these qualities are also taught here in two ways, according to the particularities
of their own and others welfare.
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the excellent benefit of oneself is also twofold, in terms of the excellent cause
and effect.
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that excellent cause is also twofold, in terms of the particularities of near and
far.
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the excellent fruition is also twofold, in terms of the excellent wisdom and
abandonment.
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the perfection of benefit for others also depends in two ways on which others
attain deliverance and exalted states.
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this is what should be applied once the sections have been explained.
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these excellent qualities bear the conclusion that the blessed ones are supreme
to outsiders, trainers, and great masters of learning.
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it is for this reason that only they are first worthy of veneration, not others.
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the meaning of limbs is as follows:
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those with stable minds are said to be so.
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it is pure because it is free from all stains of desire and so on.
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in this way he distinguished himself among those who are free from outsiders
attachment and those who train.
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in this way, how could anyone who does not satisfy all the bonds of attachment
and so on, whose mind is entirely driven by delusion, become an immaculate
one with a stainless intellect?
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how could those whose minds are stained by any stain that is to be relinquished
through training become pure minds?
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it is because steadfastness does not sway the winds of the habitual tendencies
that do not involve affliction, which are the cause of the distorted perceptions
of body, speech, and mind.
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it shows how to distinguish oneself from those who do not train.
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because they have not abandoned it.
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in this way, the perfection of abandonment is demonstrated.
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the earth is known to be for the sake of wandering beings, but it has not been
explained.
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if that were not the case, it would be inappropriate for him to attain all good
fortune.
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this concludes the teaching on the two types of perfect benefit for others.
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how will they become stable minds?
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the following outline is provided as an overview of and topical guide to the
dharma:
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the dharma consists of form and so forth.
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their characteristic is that they abide exactly as they are.
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moreover, since it is dependent on an unfathomable reversal of the distorted
and contradictory nature of things, it is like the ocean because it cannot be
grasped by any particular source.
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this teaching is profound and the way of the dharma is like an ocean, since it
is difficult for hearers and so forth to fathom.
qr\'fﬂ'ﬁ«'?ﬁ'm’fm'&a@&‘ﬂfm'?\'ﬁﬂm'ﬁ'ﬂﬁ%&!g‘rﬂ

those who see the farther shore are said to be so.
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this concludes the perfection of wisdom characterized by omniscience.
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it is precisely this cause that all disturbing emotions, along with their habitual
tendencies, are brought to an end.
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since they do not exist, sravakas and so forth have not relinquished their ha-
bitual tendencies.
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the perfection of wisdom is also the omniscience of the blessed ones on the
basis of the relative truth, and not on the essence of the ultimate.
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because in this way everything is unborn.
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how does the wisdom of omniscience arise? in order to illustrate this, he
asked, exalted devotion, and so forth.
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the expression inclined refers to everything from the level of devoted engage-
ment up to the tenth level.
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this is because it is distinguished by the superior inclination that determines
the essencelessness of all phenomena in all respects.
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or else, in order to enjoy themselves together, they will describe all the cir-

cumstances of the cause.
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it is said that those whose inclinations are directed toward the attainment of

insight arising from hearing and so forth, gradually cultivate omniscience in
order to generate specific formative predispositions on a superior scale.
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this concludes the teaching on the two types of excellent causes.
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not only is this cause of the arising of omniscience, but it is also the cause

of accomplishment. as for those who engage in unmistaken practice and are

certain to attain the fruition of such practice, it is as if they were diligently

striving for healthlessness.
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they are unsurpassable to the outsider practitioners and the great masters of

learning and no more to learn.
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it is the crown jewel of all beings.
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it is for this reason that they are all worthy of veneration, not others.
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the sravakas, pratyekadbuddhas, buddhas, and bodhisattvas all pay homage to
him because he is superior to the worldly practitioners such as kapila or visnu.

ﬁ"ﬂ ’\ﬂﬂ gﬁ'}f&f«m'ﬁ& ‘gRr 'q?\l\! %‘éﬁ\iﬁ\! "\R’X’R’Nf\l\! '@N "\R’NRN '@N 'i&!l\] ] %‘ﬁa

the sravakas, pratyekadbuddhas, and buddhas are taught by those with pure
and stable minds.
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steadfastness of mind means not being shaken by the winds of degeneration.
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monks, it is because noble insight teaches that abandonment is abandonment.
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the blessed buddhas are shown to be on the far side of the ocean-like profound
dharma teachings.

gxqﬁ'@f\'q‘@f&qqa@rﬁqm'ﬁq'@’ngﬁ’!ﬂ

although it has been shown to be primordial, it is only partial.
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whatever you say should be added to each of them.
1waﬁm‘g‘nﬁq'%’q%x‘{q@am‘{qﬂa‘éx&'§N’§1

the phrase again is not a reference to the meaning in this context.
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it is for this reason that i pay homage to those who observe the ocean-like
profound dharma teachings.
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similarly, we pay homage to the minds of bodhisattvas who have cultivated
superior devotion.
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here, too, the meaning of a repetition is to be seen.
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why are they all called worthy of veneration?
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the blessed one replied,
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since they are endowed with perfect qualities just as they have been taught,
they are the foremost among those who want to be a great outsider. that is
why we pay homage to them alone.
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since the meaning of the treatises is so deeply comprehended that one does

not understand words, there is no other means of comprehension.
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for the sake of educating those who need instruction, i will briefly teach this
text in order to demonstrate its intended meaning and purpose.
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the blessed one replied, this is like a reflection in a mirror or something else.
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what should be expressed here is the essencelessness of all phenomena.
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realizing this is the only thing that can be accomplished.
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its function is to relinquish all the obscurations of disturbing emotions and
cognitive objects.
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henceforth, as hopes have been cut off, there is no other thing that can be
accomplished.
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i will teach the defining characteristic of the object that is to be accomplished
and accomplished in terms of its application and purpose.
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because it is not a factor for entering the pursuit of others.
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it has been taught exclusively by those who rely on it.
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it is because their nature is essentially indemonstrable.
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therefore, you should not teach it separately.
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the following outline is provided as a means of eliminating the obscurations
related to afflictive emotions: realizing that all phenomena are devoid of in-
trinsic nature, such as reflections and so forth.
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the defining characteristic of attachment to entities and so on is that all the
afflicted mental states, such as attachment and so forth, are exclusively driven
by erroneous views, while these mistaken perceptions are also a distortion of
what lacks intrinsic nature.
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it is only by understanding the lack of inherent existence in contradiction to
mistaken perception that one will be relinquished.
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how could the aggregates of afflictive emotions and the obscurations of cog-
nitive objects, which are rooted in mistaken perception, come to abide in a
mistaken nature?
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they said,
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skilled in the absence of self in phenomena, those who meditate on the nonex-

istent nature of phenomena will eliminate unobscured afflictive emotions aris-
ing from mistaken perception.
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it will be explained by saying,
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it will be extensively explained in the context of delusion with regard to enti-
ties and so forth.
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the expression aspect refers to the gathering of things.
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analysis is the correct discernment of the reality of things.
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where there is no obscuring consciousness and so forth, that is not something
to be scrutinized.
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it is delightful to be delighted by this teaching, for it brings the joy of being
alone in a secluded and unconcerned place.
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this shows that the appearances of the relative cognition are not discarded.
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well then, how could that be a non-existence of inherent existence?
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‘Fhe correct refers to the essence of reality that is realized by means of an imag-

inary power.

gD Ay RRq g SR B )

that is to say, it is empty when examined by means of suchness.
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with this in mind, only the ultimate and ultimate are explained.
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alternatively, it can only be spoken of in terms of correct knowledge and so
forth.
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because that is their referential object.
yu!r(rﬂ'ﬂa@w'Ala'nm&ma’rﬁf\'ﬁw'x&naﬁ'&ﬁwfﬁq@ Qﬁ"fm'@'.ﬁN'na’rﬁr\@w’%aq'&ﬁ'%"ﬁk\lgﬂa'a%ﬂﬁ]

it is on account of the intent of correct knowledge that the nature is nonexistent,
and not due to the relative knowledge.

[RRaxgRa Ry Ry Rggara

who is abandoning it?

RIS e B g msea gy

the perfect benefit for oneself and others is described as follows:
qr\'ﬁ&rqrﬂ'ff(lqqq’@"{ﬁ'@g&'}fﬂ&'Amgqna'éx] %m'&'xq'mxgﬁ'mm"A\Tﬂ&'ﬂ'ﬂ‘éﬁ&«'r\r\'i!'ﬁN'@'ﬂﬁq'%ﬁ&&'ﬂ'qg&&u'?\m'?\'gﬁ%&!s’%q

it is said that in order to accomplish the perfect welfare of oneself and oth-
ers, one should apply oneself exclusively to generosity and wisdom without
relying on anything else.



féﬁ'ﬁﬂ'm"éq&xn"%’gq&'ngm‘i’@xﬁ:] gmi'ﬁ:n‘gq'qgm@ma@q ﬁN'@&%RY'&!'&lﬂ"(ﬁﬂ'ﬁ%’q'ql,ﬁm'ﬂ'&Y'@R’qxﬁ&!&!'K!X’g&l'QN'NR?\G"'KYR'R!%:I'QX'@RF%:

hearers and so forth are unable to accomplish genuine accomplishment even
if they have meditated for an incalculable eon on the abandonment of all ob-
scurations of consciousness due to their lack of stability, compassion, and
diligence.

AT

]@R’a@'q'Rlaq«'ﬁﬂq’;&w'@%m'&l':Rq'4'E54&\!'6ﬁ'%4“qﬁ'@'}ﬁ'gﬁg&'gﬂ&\m'qgﬂ'ﬂaéﬁ'ﬁfﬁ@ﬁwq&ﬁg]

all that bodhisattvas do is for the sake of accomplishing the perfect welfare of
others.

xaﬁ’{{gﬁg&ﬁfq«'n'ngma'%f\'gf@rﬁ'&ﬁn'&ﬁ'n&'ﬂ%ﬂ&"{qqgﬁl

in order to accomplish the perfect welfare of others, there is nothing that can
be accomplished if it does not exist. thus, the meaning of both is expressed.

xn’@’qqrﬁﬁm'g'qu?\m'%'m'@'qq:\'ua'ﬂgﬂ"%’qux@ﬁ%ﬁqﬁaﬁm'Q@:\'ﬁwg‘g’mz@ﬁ‘ﬂ

this exalted endeavor is shown to be supreme, for it leads to abandoning the
recitation of this mantra.

ﬁ“@qa’fﬁﬁ'@ gﬁ'@gq"'\\“fﬁ'@m@‘"'g“"E’““"5'\'*“@5'3‘3'“@ﬁ’@"’%‘ﬁﬁﬁ'@l

it is for this reason that the preceptors of the past taught that all phenomena
have no intrinsic nature.

gﬁ'ﬂ'!q’m&'%&'a!aa'fﬂ'm\m'qa'éxqqr\'n'&ygq'r\agﬁ'nm"éﬁ'nx@r{{@m’qqr\'m'c“w?{]

in order to dispel all the stains of bad omens, he teaches with supreme dili-
gence.

[ARBxaRsa g AR a g
therefore, endeavor is not without benefit.
1%’%r\'@'@x’gﬁ"q'Rﬁ'n&%&'qmm'qm'q%r\gaagﬁﬁmsﬁ

because he has eliminated the stain of bad omens, he is known as the ornament
of the middle.

]%’N’iﬁq'ﬁ&'ifxiﬂ&'qﬁﬁ«'qgn'qx’g'q'ﬁ!ﬁ'q&\rq%’\'aﬂﬁ'q]

this concludes the logical proof: first, it must be established by means of logic
alone.

%’N'rga'a«'g'qm’&?ﬂ«nf{w@]
the blessed one replied with the following words:
ér\'mmgﬁiﬁ'&!s«n&fy\'g’qqﬁ'@'m:ﬁm:@f'qr‘i'@x]

it is because the scriptures that have not been mastered by the wise are able to
be traveled elsewhere.

fﬁkw'ﬁ&x'g'qga'qgam'@R'RN'4'3“4'5’:!&\1'ﬁ&&'ﬁ"%&'ﬂxsﬁugﬁﬁ
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those who follow in accordance with faith will not be satisfied by a lack of
certainty.

o=y Ry g Rz ganry Fropadafn g g axdsy|

so what need is there to mention those with wrong minds?
]ﬁf«'ifr%lgm\@m'@qt\m'§N':r%'g&m&'514"&1':taﬁmg'ﬁml'q'q«xmn&@x@]

entering by means of the power of material objects in order to eliminate the
recollection that is renowned from the scriptures.
?\wr\'rgr\'ﬁm5‘&&'?\3@6&@'?\'&@&1'ux's“l'@ﬁm&'éx%&'nx&'quf]

since it is in accord with the scriptures, they are not satisfied because they do
not bring certainty about it.

]in]t\m"%’i&':1'gﬁnx@ﬁm\!'ﬁ;«'g"%&'qx@f\'q'&q?ﬂ

it satisfies them by generating certainty.

BTy A R g B

if that were the case, i would be satisfied with only what is appropriate.

SR ARLAELE]

what is the use of scripture?

&rfiq’% fg&%’%ﬂm'u&gq’&ﬁn&'@xﬂ

it is not so, because the scriptures are adorned with reason.
]?\'rg&'&ﬁ'q?\'%‘gq'ﬁ'm'ﬂ&"r@l':!;41&'n'&q?{'é{&x'a“\r&ﬂw'n'm'%q'ﬁ]&\m%amxwmgﬁﬁ

if that is not the case, they will be denigrated by some unskilled people, think-
ing, this is what is concealed by the black logicians.

ﬁm(‘%ﬁ:gmna&‘ q:’rﬂm'xﬁqaﬁr\'sm':r?(tf\'m\ram'gqg&mxgxﬁ]

this refers to those who are without intrinsic nature or natureless.
a?ﬁ'éﬁs@'agwg%ﬁﬂ

this is the fruition of logic.

@*""%q%ﬂaﬁ%} AR A ARy R R AR A Ry 1 A ARE AR AR KGR

this is how it is with reference to the essencelessness of a single and multiple
person on the ultimate level.

ﬁaxﬁ'ﬂéﬂ&mﬁqaﬁy‘
it is like a reflection.
1nrﬂ'ﬁr\'&qqﬁ'@«'g{&'@'ﬁ‘f«%’g&«'@zxq%ﬂ]'f\r\'@'&ﬁ'mqaﬁ'&'&qnm’awgq'%'@qwxéﬁ'u'&'ﬁ%q&'ﬂ'&@l
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since the entities spoken of by self and other are not of a single or multiple
nature, this is indicated by the non-apprehension of what pervades them.

AR S AR AR o

because it pervades the nature of things by means of being singular and mul-
tiple.

AR AR L R A R L U RO R E A A O
in order to demonstrate its pervasiveness, he said, if you were to have a nature,
=g iEdae gy

the one-pointed lance means that there is no part of it.

Q.

BafdngagyadiiagidRvgRadg
the one-pointed lance means a multiplicity, and that is distinctive.

A28 A,

AR e xR AR T R AR AR R AR A G i)
when the essence is not discarded, there is no annihilation. that is the defining
characteristic of abiding by abandoning it.

ﬁﬁ:ﬁ'ﬁf&"ﬁ&:z\'qg&'qx'n"sﬁ'u'&tﬁq’ﬁmg’ﬂ‘éﬁu'&ﬁq'fg:ﬂ%ﬂ'ﬂ@ﬁ:@'&@ﬁq%&!'@mqéﬁ'@"ﬁ?g&':tx'qsr\'q'ifﬁ'iﬁmg’q‘s’ﬁu'&ﬁ:ﬁq'&qﬁ]

as an analogy, when there is no disruption of nonentities, the two aspects of
sameness and difference do not disrupt them.

a'gﬁ'ﬁmiﬂ'nx@rﬁ

they will be ascertained through conventions.

Ry e qeg g s aRadsian A5

that is why it is characterized by the absence of mutual dependence.
(R R s AR gy AR R R Rare s A v N AR g xRS g |

this explains permanence and impermanence, as well as the sequence and the
absence of sequence.

R A R E AT AN R o EE R s i i R R L AR R SR L Rt A e
bodhisattvas realize the nonexistence of other aggregates due to the fact that

the characteristics of remaining apart from one another are both existent and
non-existent.

N ATA 02y

Al R e R R o e A NG A L E A S VAR R
like an entity or a non-entity, so too are the characteristics of being separate
and remaining apart from each other.

AR R R e i AR R AU AR AR R A S ot
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therefore, since there are no other aggregates, the essential nature is accom-
plished by combining them into one and many.

]x:ﬁ'ﬁﬂ'ﬁ&@"im'ﬂ'ﬁq'ﬁ&'ﬁ&'ﬂ&'@:ﬁfﬁ&'ﬂ?ﬁm%ﬂ&'um'%'fﬂwr\'ﬁﬂ'uz'q'&tﬁ'?\ﬁ&x'g'n'%'gqt\r@'g&'%ﬁu'&qﬁﬂ

it is said that the aggregates and other topics, such as those taught by the
authors and others, do not exist in any way whatsoever. this is the causal
attribute of the dharma.

1Ll!f\'f\ﬂ'R!X’ﬁ'@&’g'ﬂ'%’&{ﬁ'ﬁ&m'&ﬂ&'ﬂ”\f{qﬂm'ﬁ'&f\'ﬂx\gﬁ'\ﬂ

this is how it really is: it shows that there is no difference between direct
perception and so on.

]ﬁ'a%'%am‘qxqgmxng&q@] Eﬁ'ﬁ'mﬁgﬁ@&ngaﬂ

well then, is this a practice that destroys everything? or is it an activity of ones
own lineage?

PRy R E gy
if you think this is the first, then it is not a true conclusion.
qGF AT R R ER AR Ry R AR A ma & A A EaE|

it is because others do not accept that all things are lacking in terms of a single
or multiple thing.

EyTpsafaifd) g qusdggagaly)

if it were the second, it would not be an accomplishment.

29 B e A aAgxas| B arasxaf KR a g A yaryapsearary) 5%’%41&\1'G%&'%ﬂ'ﬁg&'@'&!'&&N'ﬁﬂ"’%&'@'ﬂ'gﬂ"&ﬁ
you should not think, this logical proof has not been validated by an opposing

opponent, because it does not make a foundation for itself.

@'g&gamml

what do you think?
Rg«'g’i&'ﬁﬁ@xﬁx’n«, @N’gnm"ﬁﬂmwﬁw{q

the following outline is provided with the corresponding sequence of results:

ﬁ%’g&'@'&m\ﬂ;l i‘(%q’qqﬁ'rﬂ'ﬁ«’qgﬂmnga'&mam'RT:}N'n&'f\‘r@!’ix"&!'imk\l'n&'x&'ﬁ"fﬁqvﬂ'&ﬁ'q%m?'ﬂm'ﬂxﬂgﬂu'r‘ﬁﬁ'&ﬁmx
it then occurred to them, whatever is the essence of an insubstantial imaginary

phenomenon, namely, space and so forth, is exclusively a cause of transgres-
sion.

gq&'ﬂ&'mﬁ'ﬁg&«m%ﬂ%ﬂ'ﬂg&'m&@&w&tr\'?ﬂ

the very essence of what is renowned is free from both faults.

A

q?\'fgxqqﬁq'ﬁm'ﬁ‘fm'ﬁﬂ&«%ﬁ%gq'4'34'3“4';4"'n@r@m'gf\'ﬁaﬁ&'gmm'gw'@'@xﬂ
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it is because others hold all entities to be two aggregates, in terms of perma-
nence and impermanence.

y?\m'i'aq'qrﬂm'ﬁqm'ﬂ'&'{mmn&'mﬁ"ﬁf;&m'@Rmﬂ%ﬁ'q%ﬂ'm@rﬁmm'g,wﬁr\@ ?ﬁq'%'qg&'g’i&'65’&&1'nrﬁm'nm%q&'nm@'qx‘gmx‘m&‘&r
in this regard, even though the essence of self and other things that are not

renowned may be of a single nature, they still assert that their sequential out-
come is connected to consciousness and so on.

ﬂqk\v'@N'&Rqaﬁ'q%q'u'%r@r\'u'qi{ux@ﬁu&'i’aq'q%q'n'@r\'r\r\'gm'qx'%qn'r‘ﬁqaﬁ'?ﬁ
it is only by means of the strength that one can ascertain the nonexistence of

a single nature that one will succeed in separating them from one-pointedness
for the time being.

1gq'm'%’@m'ﬁaﬂ’ma'éxiwrﬁgm'q'm:ﬁﬁ'@'{\]ﬂu’&q%&*{xnﬁm'43"{{&3’?{]

as it is asserted to be permanent, the absence of diversity will also bring com-
plete accomplishment. this is the meaning of the condensed meaning.

BRREAERE AR SO ﬁ&'ﬁé'ﬂ'ﬁﬂﬂ(Sﬁ'@'g'ﬂ&\!'mk\!'a&k\l'Q&'ﬁf&'ﬁ%’ﬁﬂ%ﬁ&'@'q'N'2(14'14\!'44\1'%’gﬂ"'algi'gﬂ'ﬂa@ﬁ}i&l'quijﬂ'qxéﬁ'\ﬂ

the rest will consist of material things that have been asserted by the authors
or other philosophers, and they will be divided into sections based on the
chapters.

]34":7(%‘«'5'11'%'541'41';&«'{11 ]Wa’n'ﬁ&'ﬂ@&'qm"éﬂ«'n'a&g’qm"éﬂ«n'81&1'g'q&'a&r%q?\'q'w:&'aﬂ
%ﬂ]'Q§N'KI'NR‘N'&!{@‘N'@H'N'\&\Tﬂl\!'ﬂ'ﬂ%f\f]
the first refers to permanence, as well as pleasure, sorrow, and so on. in this

regard, the term neither pleasurable nor painful is taken literally as a referential
object.

]Fﬁq'ﬁw'qgk\!'g’;&m'@:’%:q%x@’a@mm@m&’@ff@«'g':!'%’g&rém'&ﬁna'@xﬁ]

it is because their fruits are simultaneously produced without any deficiency
of the cause.

RSN,g.@.ﬂ.m.z(m.‘w,q.@.&‘%ﬂ%xvg.q.qaifﬁ
it is like the simultaneous arising of many sprouts, fruits, and so on.
]qg«'g’;&m"%‘g&!'Kﬁ'ﬁm'@'ﬁ«'gnm"(!q&'ﬂ'%‘ﬁ:%ﬂ%&'@&'@nuz"%ﬁ'nx@ﬁ]

if the fruit has not yet been fully ripened, the eastern portion is said to be
permeated by a single junction.

ﬂf«'fﬂmg&'@«'4"54"&'4'34ﬁu'ﬁﬁq'?\'ﬁqm'?\'ﬂﬁ%«sﬁ
those for whom the power of causes is unimpeded are said to be so.
et

extortion means resting.
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]a"m'ﬁ'qgmg'g&'?é«'ﬂ&«%ﬁ@'ﬁ«g@ﬁ@gﬁﬂ ﬁxqgm'&r&ﬁaq

if you were to follow all the teachings on the causes of the fruition, would it
not turn out like that?

2‘6’&1’@@'3&'@5«'g'ﬂf;&\rq%qu'ri?ﬁxqu@&w] E'rgmg&'3;?5?\1'ﬂaw'6!@'2«'g’@ﬁ'ﬂr\'aﬁ'a‘{f\u'qaq@i&'&1'&ﬁ'qaﬁt\rg@r\'q@ﬁ'q‘ﬁwa?\'gxagﬂtﬁﬁ

as long as the cause and effect are the same, just as one does not wish for a re-
sult to conform to any phenomenon, that is also the case with the performance
of the step-by-step procedure.

ﬁm.ﬁ‘%ﬁm's’q'mvgﬂ«'qi;\}/«";l
if that is not the case, the postulant responds with the following words:
E\m':qm'6’@5&'gm'g&'i«'&M’ﬁq'ﬁ'ﬁ&'g@f\'ﬂ'%&ﬁiz\'@] iﬁ'{gf\'q?\&\l'nﬁﬁ'ira'qxﬁm'ﬁr\'m‘&'g«ga{]'q'z\r\"gfq'na@&g@r\nxqgﬁﬁ

in this regard, if the fruit is not accompanied by any phenomenon related to a
cause, it will certainly come and go according to that object.

Ry s dggRyxiinggquy)

if that is not the case, how could its effect be said to be?
33 AR T PRIXN TP RGN IRIA ARG

if that were the case, it would all bear fruit.
yqm'E'gq%ﬂ'@ﬁuagm"g’m'u&'@!{g’&'ém'&!r\'q@r\'&’g’q’&gw'amq

if you ask why the lack of an incomplete cause is unestablished because it
depends on the causes of causation,

@'gzx"@'qgéx@'ixga'qg&mm'%'gﬁ%ﬂ'@ﬁ'kﬁg’m"é&'ﬂ:&'qﬂﬁ%&’g’qm’ﬁqm'qf{;&!@‘
for those who are unrefined, the causal relation does not seem to be logical.
PRI ga AR Iy g Ry e Framags|

if they were able to do so themselves, why would such unhelpful intercourse
be considered beneficial?

23R R Ry Fas TR
if he cannot, it would not be right to look at him.
?\'rﬂ'E\]N'?\'r\n]mm'rqqgxsa@ﬁ%’qﬁfqua@fﬁ

it is because they will not attain even the slightest benefit from them.
(A8 58 gE saa dRaaN R RTRGRE]

if that is the case, it would be a ruined state of permanence.

ﬂqumgm'g’@r\'@'@&i'q@im'g'nm'i\’m"«y'n«%’gq’éq@ﬁnw%’mn'&q’@'@q'ﬁwr\'gq‘éq'@r\’qa@@naﬁw'qﬁﬁu'ﬁ:x:qaq'@ﬁux&ﬁm‘i@xﬁﬁmﬁm':
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furthermore, if it is the case that the effect occurs at the time when the fruit
is produced, it is difficult to reverse as long as the effects do not permanently
cease due to the absence of an impairment caused by the non-existence of
mutually interacting causes and their lack of particular natures. since they do
not conform to the nature of what is produced in relation to those causes, they
are always held back by force, like a necklace affixed to them.

qr\m'gq‘éq'@ﬁu&'@q&aqﬁq'ﬁmﬂn'ﬁﬁu'@«%ﬂ'g&'ﬂ&g&"ﬁ

what is accompanied by all the conditions for intercourse?
Yq?\“’%ﬂ“ﬂ'%W%ﬂét\ﬂa@'}@’\'@“""a’ﬁm‘{r\?\a&s'qm{"ﬂ“""N%ﬁ“m’gﬂ“'“x'ii'q’“Tt"‘ﬂﬁ“’W'{’ﬂ“""a"\":“\"?ia‘wmqa{ﬂ%ﬂ""%’\ﬁt\@]
i&'@&'r{gﬂ'u'@q@'a«g’g&«m'é&'ﬁ«'qg«'g’rﬂ'@ﬁn:@rﬁ’amém'?\'ﬁqg&'q?\z\m&w"ﬁ'@m’ﬁﬁ'ﬂr\'@rﬁ

this is also the case with those who teach that although all phenomena are of
a single nature at the same time and in the same vein, they produce results
based on the force of their gradual progression.

PRFE TSR Ta AR AR B R 3y A g A s g E A
if, on the other hand, you claim that these powers are of a different nature,

then it is only because of their mutual association that i have said this. there
is no difference whatsoever.

[ARBxygAgRA WK EF A5 E]
therefore, even slander is itself so.
1E%'}\/‘ﬂ'ﬂqﬁ@mWa’ﬁﬁl 9\5'?‘5'%"\“1';\3'**"@%"““"ﬂ'94"ﬁ'ﬂ3;%*'%3'*“31%’2«@&51*“'@W‘W'@'@'aa-xméﬁawn«-E-fgxﬁ'as«gq%ﬂnmgﬂ

if that were not otherwise the case, then their essence would be undifferen-
tiated from that essence. since they are always of a nature that is constantly
close to it, how could the fruition ever disintegrate?

E’@@N'u’qgmgziﬁr\'@mgqm'@qm'u«'%%q&g’%fﬁa@ﬁﬁq'&'g&ux’@ﬁ]

the blessed one then explained the remaining half of the verse to him, saying,
what would be wrong with me if i were to commit this transgression?

SRR ST Gy e

yearning for permanence means contemplating permanence.

R Gsgaq5ay Ak ]

to those wishing for something permanent, he said.

[RRAGs YA FRRuxagRX] (FagagrazagL| W\'A“"'g'm'qf\'rﬂ%N'g'qmi\’lqt\rm\r%@'gq'@g'qa’q@rﬁ]N’&gﬂ'ﬂ@ﬁ"{ﬁm:@r\’ﬂ

the former nature will perish, and the latter will arise. if one were to ask what
is unestablished in the pratyekadbuddhist philosophical schools,

y?ﬁq'%"A\’r"{fx'qgq«'mm'ﬁq&mu@&ms&q GQN'g&\l'@'fﬁﬂ]'ﬂ'ﬂ&!&\!’%ﬁ'ﬁf{a'&gﬁ'ﬂ'gN'gﬁ’\'ﬂ'a'ﬁ'&&'ﬁ'lg"k!%ﬁ'af\'@g\&!'47{.?1«'ﬂ&'ﬂg&'g’m'wﬁf\iﬁk\m'&f\'
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they hold that unconditioned phenomena, such as discernment and so forth,
are unsuitable for all conditioned engagements, and that even the fruit of mind-
consciousness, which has its own domain, is devoid of any purpose.

%t\gqsmgﬁﬂ%qiﬂsﬂﬁaﬁéx P\’ﬂq@““@“@%“&ﬁtﬁfaﬂﬂﬁ‘wqaéxfl
the causes and results are conditioned. they are not unconditioned.
]F\w;';m'q‘g’rua'ﬁ‘t\!'q'z\&'qa'tgm'&quaéx] ‘{qﬁ&rﬂxﬁqu&@{mg‘q’]

it is said to be ultimate because it is the domain of the spiritual practitioners
sublime knowledge.

y?\3'@:?\':\41'ﬁ'@q&'rg&'{qg«gi&%ﬁm'@qx‘gm’@r\n&éﬂ E'rgrﬁ'q%q'ﬁ:@'&&'&méq’@'mm'%ﬁugﬁﬂ

it is for this reason that, in the same way, since there is no connection to a
gradual result, how could they possibly contradict the nature of duality and
multiplicity?
xqﬂmﬁ'@‘mgnm'&?ﬂm'n'%mqq?\m\@l
the answer is in the following way:
-

.ﬁ&':rq&m':1§5m'n'NNg&'q"zﬁr\'ari\«rﬁA\l'4&5'@'@@«'&5&1'ﬂ:&ﬁu'i\'g’ﬂaﬂagm%ﬁ'q&'tﬂ'&ﬁ'm'@‘«gqgamxgma’{qm

whatever cognition arises from meditation, that is to say, the uncompounded
things that one understands are said to be in the nature of teaching.

R 3degagagragsaag
these are called unconditioned phenomena.
]gm'3&&@1'65'&‘3'43'@&'@&\1'5':1m"L\Tﬂ«'rw'%'fd"fm'@mq@"{qwnx@r\w'%q

as for objects and objects, the answer is to refute what was claimed by others.

oS o

a’fm’@’q«t&!n'%qrﬁq'ﬁw'ﬁ'a',%u"'4@3’9&4\1'ux’qg‘m@gqmﬁaﬁmaﬁsﬁ&x'q'i&!%ﬁaﬁ'ﬂ'qﬁm'qx'%mm'ix'&qgg&rﬁﬂgﬂ%ﬁ'@ﬁiﬁ

the antithesis of the other is that they have degenerated into one-pointedness,
as if their consciousness were like a lump of cotton or wood, and that they do
not associate it with objects or objects.

[grRgsgdRR R adiguadagqaayy

even though objects and objects are of a single nature, they do not contradict
one another.

QAR

‘{ﬁ&mrﬁ'ﬁ«'n&'ﬂn&'ﬂ'&'ﬂm'&'“q'nt'r‘iﬁxg&!'6’&'@3’3'%&'&13'@:‘5}

because ultimately, without touching their own essence, they remain merely
objects.

ygm'%’ﬂ‘rﬁ'ifa'nxg&"i‘:?r‘iﬁxqu‘n'Nxﬂ'aﬁ'?{%smﬁﬁﬁ

it is certain that objects do not transform into the very essence of a cause.
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]31'f@&@ﬁ&g’q'm"«’xﬂ«u&%ﬂﬁﬂﬁn«ﬁ

the answer is no, and so forth.

ﬁ%‘m'@q&'ﬂ%m'ﬁ i&\mﬂ"a';&!'nxﬁ&t'n'tg'&'m"éqmnw'ﬁ&'u’g'q'ﬂ:&ﬁ'ﬂ'?@xmaﬁ'ﬁ'g&nxﬁm'n'@'a«m'ﬁq&'ﬂ@n&'@«'ﬁ'mnﬁ&g‘qﬂf\'&m
in this regard, there are two extremes: the nature of what is perceived by the

consciousness of the past and so on for a short period of time does not follow
even when another consciousness arises.

w:q&'qsr\n@q'&ng

or is it not to be sought after?

qm'5’2«1'g'qgf{:!'ﬁqq’%ﬁa’%}\&'ﬂxﬁ&u’g&rw'ﬁqm'u'3«'41%41'4@35@@5251

if it were after me, then the consciousness of the past and so on would remain

for a single duration.

;64'mx.ﬁm'n';&w'@N’.ﬁmu:@'ﬂ&'xﬁnaqﬁm'ﬁ'qgma'éxﬁ

because consciousness emulates the nature of what is to be known.
@m‘%ﬂf\'ﬁ'%'ﬂr\'aﬂ'g&'ﬂ&ﬁmn'qaijN’.ﬁ&'m&'@'qaﬂ\'ﬂaﬁ«'g'asfw?\'%?@%;&wtﬁk\v'n'?\a'ﬁm'g'asma'v\'qaﬁ'&qﬁ

this is how it is applied: when one pursues the nature of something perceived
by consciousness, that is the essential nature of that consciousness.

]ﬁitf\'ﬁ'xa'ﬂ“"';&'n:ﬁ«'n'\%’qa'qﬁm'ﬂq&qu@&'&5«%@3’@'3‘%’

it is like the uncompounded nature when consciousness arises in ones own
state.

-

kr‘fm'ﬁw'q‘{ﬁ&rq@«x'&'@Ng&'qx’.ﬁmu'ﬁ'&ﬁﬂ @'aw:ﬁm'«'@'ﬂ&'&m%ﬁ'g\my@:gq'@'2«'g'qgr\'w'égm'g'q"%'xmaq@'ng‘%qw&w

the logical proof of the nature of unconditioned consciousness, which is al-
ways perceived by the primordial and subsequent consciousnesses, is as fol-
lows:

1%’g'&r&q{?ﬂ&'g'qm'i(vqﬂ'm'%q ﬁ%’qt\v'a?\a'&r?\&v'n'@aﬁ&«g’ﬁm:@ﬁ?ﬂ

if this is not the case, and so forth, it is said to eliminate the uncertainty with
regard to these reasons.

&a«'ﬂxﬂ&'n'&tﬁ'g&wcﬁ4\1'n&'ﬁNs&’xmaq@r\'iﬂ&!'ﬂ'&'ﬁq@}

if there is no consciousness, it is inappropriate to assume the nature of con-
sciousness.

§BRINTXRYIIAYE]
because it would be too much to bear.
1?\a'éx'q%qmﬁwq%ﬂ'@'ﬁf\'ﬂ'ﬁf{&ﬁq’mqgﬁ'qﬂm'Wﬁﬁux’m&g&murqg&@,

therefore, it is only at the same time that existence and non-existence are as-
serted to be mutually contradictory.
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ERRECE At v ]
hence this is not the definitive nature.
@qk\m@&l'ﬂ'm'mnmﬂﬁqﬂq{r\r\'qqﬁ@'ﬂ&'@v\r\'] tg'&rtg&!wmﬁq'4&'@25\&74&5‘&m'?\'r\f\'as'qxﬂﬁgq'n'@ﬁ@'ﬂmuxqgﬁi‘

in the second, consciousness arises due to different natures and also due to the
destruction of previous natures. this would be equivalent to the momentary
existence of consciousness.

y%@ﬁ?’%’ﬁ&n'&g’&ﬁ:@'&«;ﬁN'ths'ta'@‘Ng‘tzm'ﬁqax'u&"{a]N’m&'@«q&'qm@'ﬁrgﬁ §§'r\r\'§'aa'qmgaﬂgﬁmsnm'ﬁq&'nm'ﬁ'm&@f\'?ﬂ

if, on the other hand, he had doubts that such knowledge could be known by
means of previous and subsequent cognitions, he would have said, if it were
so, how could it possibly be found in the abodes of the past and future?

n«a}'qﬁ'%g&'&'&ﬁw'qr\'rﬂ'm'%«'ﬁ’i]’«'@'3{4‘1'@'q’ﬁﬁ'ﬂamgﬂg&uxg’{‘ﬁ

concentration itself is not a fist, and the eyes of intelligence are open to those
who do so.

AR CE ORI CECE N e RS

there is no other time. it is simply a matter of time.
Resqugagagagediiigy)

this too is the meaning of unconditioned phenomena.

]3“4'qr\qnmgx‘fa«ygﬂ'%'gm'@'i&'@«'gm%q@'i&mm'@qnw'g@rﬁ'@'i&m'%'gm'@N’g«'n3'@:;'@4'4'§ﬁ‘§§'nx§r\"ﬁ‘(§ﬂ'g'qa'a'éﬂ"' i

that is to say, since the stages pertaining to objects are permeated by a stage
of objects, they do not transcend suchness.

y?\N’ﬁ'gr\r\'@qg&«'@N’@N‘n@ﬁ@'@%’qiﬂ'&'gk\l'ﬂ"&;}?ﬁ'n'w{&s:%q

it is therefore inappropriate to speak of the uncompounded because it is pro-
duced by causes and conditions.

SRRy Ry RN FaFazaadRE

because the earlier moments produced the later ones.
Y;\'%"“'&‘ﬁ'w’\%ﬂ“3"‘“@%“%‘3@“@"‘{1

if that were not the case, then the momentary events would be uncaused.
[ARBxRRaRRGRRAcA s

therefore, it is also impossible that things are temporary.
]ﬁﬁu'ﬁ&'&tﬁ'ﬂ&'@&qgm'@gq'&:\na@fﬁ

because the time of existence and nonexistence are undifferentiated.
PRysasresi R S sy g i fyager e =)
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he then proceeded to repudiate all of them with the following words:
q%&\ma’}ﬁ%ﬂ:ﬁm'ﬁ’éfq«'@'?é&@rﬁ&'quq'{ﬁéﬁn&"%ﬁq’%@g’gﬂN’@'?ﬁ&m’g’q@m'urﬁﬁu'%’&'ﬁq@}

as for summarizing the meaning, it is not the case that such things do not
transcend the phenomena of the directions and are devoid of any objective
activity.

\ﬁ/ﬁéﬁ'ﬂk\l%&'ﬂ'%’%’4’1'Q'K\R'Eﬁ'ﬂ'&&w'@&l'R!ﬁﬂ‘lgwﬂg'@q'@’\'@'EHN'ﬂ&'@i’%(%&'@'ﬂ'&ﬂ'tﬂ

being empty of what is beneficial means being equanimous toward those who
conceptualize.

]a?\&r%qaﬁq'&'gﬂ'n'@z\m'2\74]N'qxngﬁr\'n'm"(wqwn'm‘ ﬁ'g'g«'&'i«'m@ﬁ"{ﬁn:@ﬁn'ﬁ'zﬂ'gammnﬁﬁxﬁr\'@%ﬁnx&g]

this is how you should understand that even those who speak of impermanence
as such, and so forth, are utterly unmistaken.

~

R S R R S o N P R R vk A AT S S AR

this is because it is the logical proof that all conventional expressions have the
characteristic of being capable of producing results.

Ry Ragegrersliqefgiayguasdged)

it cannot be shown apart from the nonexistent.

RRH G N INNTHARTV TN Y5 G AgAT=E|

it is because nonexistence has the defining characteristic of being nothing but
an absence of all forms of power.

~ QL Q A~

AN AR YA ARRFA |

conceit is conceit that thinks, i am.

NS RACARRRPACAN IS B el i i

PR Exg T

e

SR AR ARG

on the contrary, if one does not wish to investigate an object conducive to an
objective analysis, what use is there to examine an object that has no objective
analysis for those who are in pursuit of an objective?

‘g’q’4'=\Rr§§'na'q5q'Lr%'rﬁax'ﬂ'ﬁf(gﬁn&'@@m&@ﬁx’]
it is because conceptual engagement pervades all that is needed.
]ﬂ""\YE%Exﬂ]’\ﬂﬂ"\RQ"%&"NNKE‘NQ%&&NNE’W%&’WM g'g’(qf\ﬂ"'&ﬁﬂ'Q§Q'4X'§'§)YN'ﬂ'NI

if in this way persons, forms, and so forth are always devoid of phenomena,
how could i attain the absence of self?

‘{R/N vGy 5\3{ kN ?\ ‘g TN '(%N FRAA \1\74'14\! kSl '{;N i %l]
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the following outline is provided as an overview of and topical guide to such
entities:

q%’ﬂﬁﬁ"{ﬁ@%«'n:gq«'m'qr\'a{n'?\ﬁqm'ﬁ'qWt\m'am'ﬂ‘a’fq'Atﬁr\'na‘ig"ﬁ&'%'4"4'341m"«’xqm’m’nrﬂ'&r\'m:ﬁq'uxér\m]
it is because those who are renowned as capable of acting on objects of desig-

nation can be turned away from such superimpositions that people and so on
achieve selflessness.

rﬂqu&l}{"ﬁ&'%'ng&m'Z\’lzqk\t'At'ru@ﬁ%’?ﬁq'@'ng&'maﬁf’aﬁqw@ﬁﬁ] S EE S R S S e e KRR B EECAR R EA R TSR

it is explained that the objects of conceptualization such as form and so forth
are prevented by means of the removal of the essence of mistaken perception.
this is not the case for people and so on, who do not have the capacity to do
S0, to be prevented without a foundation.

]Eﬁqqﬁm'E'g'ﬁ'rgmgqgm'nm]

so what can 1 do for others?

qqq%’n%q'm’wﬁitﬁfﬂﬂuwf(&f\%mgnm'k?qk\r:lfﬁ&ﬁ

others said, there is no attainment or cessation.
ﬁﬁ’q&'fﬂ’:qa’aq’%«'g'n'gn','uw'i(m"«r'@g&'ﬂ?i{ﬁ@'iﬁ\n@r\'r{(«!'ifm‘{f\'n'%'rﬂw'g'fgx'xmaq’&ﬁu'@ﬁq%:mmgﬂ
well then, how could the insubstantial nature of what is called a person be

established for those who believe that things are impermanent in terms of
permanence and so on?

E’ﬂga’q%’m’qW‘?éq&'ngmrqug&um

how could the reason for this be fulfilled?

RyacaKidygeadngmaigaa )

it is for this reason that the so-called meaningful action is said to be effective.

~~

%’@ﬁ'@éxq%’gx’&m&':r;sw'%"{ﬁ@ﬁ%&nmﬁ‘fm'ﬁ%&éﬁ@ﬁ@’é’\nx@ﬁm‘ ‘{ﬁ'@f\'@&':mw:ﬂﬁ'%qm'%@«r@qu'ﬁq’ﬂ
it is for this reason that the wise speak of what has the characteristic of be-

ing an entity while at the same time instantaneously pervading what can be
accomplished.

(1R a8 B A

it is because there is a contradiction between what is beneficial via the stages
and the second stage.

B RqR A A R AR A G5
when the dharma and the person are instantaneously discontinuous,

ﬁﬁ'%ﬂ'lw'@q'q'E'ﬁﬁ'gm-qav?ﬂ’ﬁq.;gﬂvqwqg&.&.ﬁﬁ&m,\,ﬁqn@ﬁﬁ
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it is the momentary, spontaneous, and unstoppable accomplishment of all that
has been described.

IR ST A i B gy

furthermore, if one were to say that the logical proof is momentary and not
momentary, it could be explained as follows:

S AR g ] RN A R A gRIR B R AR xR g

if it were momentary, it would be of many different natures.

a

yl,}ﬁ%q'n's«'&ﬁ'ﬁ'&r\ﬂa{ém'qqﬁ'&%’q&é&'rﬁ g’&'&:&'aqm&@xq%q'g’%ﬁ'@'@gﬁﬂ

if it were not momentary, it would be one thing, because the other nature does
not arise, and because the former did not disintegrate.

F@qa'ﬁw(%'ﬁﬁ'%q%q'ﬁ&ﬁ'&&'&mﬁqﬁ:ﬂm':R'E'fgxa“«'qu@q'uxéﬁu"rﬁq'q@:mxg'qqgmn'%’&yﬁ]

if the essence of both does not exist, how could it not be free of the nature
of duality and multiplicity? when it is discontinuous, there is no abode of the
object conducive to it.

@qw@ﬁum'&r@q'n'@ﬁ@'ﬂm'qxagxqaéx‘ﬂ

because it is not pervaded by anything that pervades everything.
AR BRARa ey B g g A

that is why it is only logical proof for a person to be established.
]iﬁq'ﬁ'gxgqna'gﬁcﬁ%&'wﬁmm'4'1%4]'ﬁ&'@'&&'xmaﬁ'ﬁ&'gm'ﬂmgﬂ«u'@q’?{]

it is in this way that the aggregates of permanence are taught to be devoid of
a single and multiple nature.

xwx?\'rg'&'&ﬁ'm?gﬁ@fﬂ@m’gﬂqqqm r\?@\rﬁa&k\l%ﬁmm’ﬂgq'ﬁ:@'&&'x&'naﬁ'ﬁ:gmnxm'@'ﬂgn'm&'@%’ﬂ@ﬁwr\'ﬂqqﬁq'ﬁ«'@&'@'nm"&q«'ﬂfﬁmﬁ

furthermore, having established the two aggregates in a disparate manner, he
taught that all entities are free from the nature of being of a single or multiple
entity, so that others could say,

]rg:m'ﬁt\rg'n'%aﬂm%ﬁ'ﬁﬁu'%q AR R ARER KRR ARy ]

what pervades everything means that it is all-pervading, like the self and space.
[REA R arERa RguxRay x|

know that the opposite is inconceivable.

ﬁﬂ«u’%&ﬁmﬂ%ﬁmm{q

the gross are the limbs.

13m'g'mm'§qmu'%'gﬁgam’iﬁ
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the smallest particles, and so forth, are subtle.
]gaiﬁgsmL§§'4m'if'gtq'4'&&«%&'@:1'43‘@:‘5%4@'@3&'ﬂ&'rﬁ'@'@ﬁn&g«ﬁ}

understand that the aggregates as previously described are impermanent, and
that they are contained within the aggregate that is not pervaded.

%N'g'ﬁﬁq"rﬂqm'ﬁq'@'q%q’f\ﬁwa’xmaqﬁr{gm'nxxn'\rz'&'ngn"]

therefore, they should not be separated from the nature of duality and nondu-
ality.

ﬁanm"(tqm'mw‘r\'r\q'm'a'ﬁr\'m&"éqm'ﬁﬁn'?\'rﬂm'?\'ﬂﬁ%&fsﬁ
they are said to belong to different parts of the vase and so forth.
]qgw'n%ﬁ&'mﬁq&\m'%'q%q&m'fﬁ&i'qﬁqm'm'rﬂ'ﬁ

obscuration and hindrance are both obscured and unobscured.

];\ﬂgN@ﬁ{NE%ng“’“%ﬁm\{'ﬂ"“é‘} ﬁﬂ““aﬁ“’%“‘ﬁq'\Raﬂﬁqgﬁmgﬂ“’“q%\‘{]

the essence of these two is obscuration and so forth, and so on, up until fluc-
tuation and nonfluctuation.

xR g B pesg R AR A ARk asafg e vy

as for those who have different parts of the jar and so forth, they are certainly
not of a single nature.

RARk RGNS CA AL RN R RS ERE]

it is like the jujube that sits in a variety of bowls.

ﬁ&! 'RNRIA 2\74',’\\1 [ aﬁ{l\l ilf‘i&! N '@R’éﬂl\l '] ﬁﬁﬂ %ﬁ'ﬁﬁ' "%Y i'q N'BRAX éﬁ J "?4’1 [2\KN ‘\il ﬂi\l q a! ﬁg‘

since all entities, such as the sky and so forth, are characterized by distinct
directions, they cause harm and cause them to disintegrate.
q%’%’amnxqgmmgqn'&q?ﬂ

this is the sadhana of candadmahadrosana.

m%’%‘,w@'@q'an@ﬂ&'@ﬂ ﬁ&'&lmﬂxm’ﬁz‘&x'q'gﬂN'a'ﬁﬁqa'ﬁﬁm'ﬁqu'ﬁ:’qﬁm'q'@w@nm"«’lq&mﬁ{;&y@]

to illustrate the consistency of the logical proof, he said about what is con-
nected with trees that are distinct from the sky and so forth.

R RRAFHIRFI YN A NG E ) AT R ARV AR AR KNG PN T IR FHE B KGN AGR|
if you do not accept that the nature is undifferentiated, then all the luminous

nature that coexists with space and so forth will fall to one side.
gmi(lqmwr{(&r?fng'ﬁmﬁmna’xﬁﬁ'Fﬁ&ﬁ'ﬂ&'@:‘i}

because it is the essence of what relates to a single thing, such as an object

and so forth.
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if this were otherwise the case, it would not be the case that all objects of
designation and the like were to remain elsewhere.
?\'qkw'n'q%q'ﬁ&uﬁmn&'wﬁ’ﬁfaqu&'@x’ﬂ

because that is the essence of what is included in a single syllable.

RSB YR AEs)

it is because there are no other distinct natures.
xr\'naﬁ'&ﬁuﬁmn&gm«'&'im'n@r\'&{?ﬂ

if it lacks intrinsic nature, it would be inappropriate to associate with it. this
is uncertainty.

A

]xn]t\m'g\&m’gxn%q&'ﬂ'ﬁ:&'ng«ru@f\m'ﬁﬂ&x'4'ﬂﬁ'gﬁuqm'qa'gﬂ'qﬁm'uaéﬂ fg&!%«ﬂ'ﬁ&'ﬂl\!'6ﬁ'&'&ﬁ'ﬂ'ﬁlaﬁﬁ'@'\ﬂaﬁ'ﬂ%ﬂ'Q'@ﬁ@%ﬂ"&'ﬂ'&'&ﬁ'ﬂ

it is not logical that the aggregates are one-sided, obscured, or mutually con-
tradictory phenomena, in the same way that they are physically and uncon-
sciously.

mm'@'ng«'nm'ﬁﬂ&mwﬁ'm"';&N'@'&q@ﬁ&@nm'ﬁqm'ﬂ«'%‘k!’fm"ATN'a\tgq'4'%@':!”{:\':13"{4"&1'4'1:!«‘11':r%q

if you ask what constitutes the limbs, starting with obscuration and so forth, i
will dispel the skepticism expressed by the other as being unestablished.

m’fm'@n&m'n%’%qﬁf&'ﬁng'04't:!%m«'q@r\mﬁqm'nuqm'@ %i’ﬂ"\’\"‘"“'%“'&i";X
the view of the other is that the basis is in contradiction to one thing, such as
obscuration and so forth, but not to an undifferentiated basis.
wﬁmq'q%q'm'%’qﬁw'n't\r\'&'qﬁqm'm@r\mﬁqxi'4'&@1%’]

a single limb cannot be obstructed or obscured, and so on.
R5Rygdy)

how is that?

wﬁmq'ﬁmm'@r?\a@xﬂ55‘%«1&'&'@@‘6@&1%‘&{{}

as it relates to the limbs, there is no such thing as a logical proof.
ﬁ'wqmﬂ"%ﬁ'q%’ﬂ%&x'g'qmﬁa"&l'm\r%mqq?\q«mx@{ﬂ

what are these limbs? and so forth, answered the bodhisattva.
1;\m"“ﬁ"“ﬂ%ﬁ'ﬂ'g%wﬁmﬂ5““3‘?*@'g"’ﬁﬁ"%“"@'q'g"l“"ﬂg“"ﬁ

among them, there are two extremes: if one is endowed with or does not
possess all the major and minor parts of the body,

XA

ia’ﬂ’ﬂ‘“63"&‘%@“5“&5‘}“a%ﬁ%?\agng‘““‘“{‘ﬂ“mﬁﬂNﬁ“ﬂi““@aﬁél ‘“ﬁ‘“ﬂﬁ@“‘“ﬁﬁﬂ“”ﬂ'\%}““;\%q%ﬁﬂ
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if you say that obscurations and so on are part of the factors conducive to them,
it is true.

Eg’gr\'gm'mﬁ'éﬁ&ux&ﬁu«'ﬂgn«u'ﬁfm'nng'nw'i\’m"&'m'?;f&’ir&!gﬁuxqq«'4'r\&\rqm'ua'itq'grgxu‘g«'ﬁ'ﬁr\'ﬁmw’@r‘&i'4'@%'&33’4'{&1@'&15

nevertheless, since objects are mutually discontinuous, obscure, obscured, and
so forth, it is necessary to explain why the object that perceives objects as
objects of perception belonging to different objects, such as the body, the feet,
and the rest, does not become an object of visual perception for each object.

AL AN

[AapugagagarBnsdas ¥ §FRAE R axE T agIaxaa g §u g xas |

if that were the case, it would definitely be in contradiction to the dharma.
MR ARTIAR R A g e K anace

if you ask why they are like that, the claim of the other siddha is as follows:

AQ A _ A~ a ~

q:ﬁ@x’wgmq%ﬁ'ﬁ'ﬁnwﬁmq'?ﬁtq'q@':ﬁ'&fé{%ﬁ'@'qﬁm'q%ﬁ't‘:‘qq'ﬁq’gﬁmn‘,m'ﬂq'@'ﬁixﬂ&m:&'qgff’gmu'&{ i

we do not conceptualize them in a separate way because the factors conducive
to their coming together of limbs and limbs are mutually interdependent.

s R R e g
the so-called so-and-so is claimed to be so when asked.

[ HRGRG B R AR5 § AR E G Bagxqs)

if you dont believe i am, then how could that be a fault?

qeEgFR TR

the following outline is provided as an overview of and topical guide to the

blessed buddha jaladdharadgarjitadghosadsusvaranadksatradrajadsamkusum-
itabhidjnad:

xqm'r\r%@'&'gqm'wéu'r‘iﬁ'&q&l(’q@%’@ﬂ%ﬂ'g’%&'&qnxﬂgﬁf}
the aggregates are nothing but a combination of many things, not one thing.
]q%'%%’:m'g:é«'&q«'ﬁ'@&'g'qm"éq&rw%g&y'qqm':rqm’uxaqnx@ﬁ‘

this one is even more subtle than the other, and so on until he concludes his
dispute with the dharma.

q%’fgx&qmnqaﬁqwﬁmq'35“44"1\1'u'ﬁ:gﬁn:@q’@'ﬁ&q«’n'?\'%’mqmq'qgw'nmwr\"tﬁr\m\q u!ﬁ'm]'qgqmn'mwr\'?\%ﬁaq@ﬁ&qw'qmgm'aqﬂ
it is because the subtle objects that are perceived as objects of perception are

also perceived by those who are obscured, and they will not be perceived in
the same way.

?\'rg'q&rqngmn'r\zx&n%qax'm@r\mﬁqﬁ'Ar'?é&'qqm'ﬂ'qﬁ&'mxgqu@r\"ﬂ

therefore, obstructed and obscured phenomena and so forth are established in
contradiction to the dharma.
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]iﬁq'ﬁ'fgqumu'g&&tm'xmaqngu’%q&m':r&ﬁ'?ﬂ
this is how, for the time being, the one-pointed nature of the primary and
secondary aggregates is eliminated.

yrﬁ’s@x'g’xq'gm\mwr(zwm'qa'@x’il

it is for the sake of dispelling even the smallest particles.

]55'@4’414541'&1\'?\"5&1'ﬂq&i'@«'@'@m"«?ﬂ«'ﬂfg{’&"«ﬁ

nevertheless, he continued, there is no one at all who has first undertaken such

an endeavor.

g quga§Ryxg ga s gradalray gy g ¥ axgsay) P\'rﬂ'%im'g'm'4@&'Al'rx!"A\Tﬂk\m'xqm’u&'g&'fﬁﬁ‘é&'nx@r\'n'%'sm'g':

the first practice is to demonstrate just as it has been imputed by the earliest
proponents, such as demonstrating the first production of primary particles,
starting with the second, and so on. this is precisely what is meant by the
smallest particles.

Y‘“\“”““T'\“T“"“a@"%"s’“'%'“}\(‘2"“&'@“1“"51"“"1'\”"%" ;\"\‘W'%"‘W“’""'"W’\“\““aé'im'i"'*’“3“"';\"%"'“ﬁ“"“""W‘%"T@'a'@'g"'“1‘%'%5"\'}\(‘%“‘“ﬁ"ﬁ
the cause of designating subtle objects refers to what is taught in the sutra

teachings. it is said that they exclusively exist and do not have any other
substance.

]?\m'm'%q'ﬁ'i'sm'g'm’;&mm’g'm'mﬁ'gﬁiﬂ'{@&réx’f}
some said, the smallest particles touch each other.
]qqﬁq'ﬁ'i'iq&'a«gqu'&RETN'qﬁm';&m'%'qxr\r(qsm'm'r’l?q&qm] xn]N'mxag&!'43’@'&%{%’%’@«%@1

the others replied, cyclic existence is entirely interconnected and has the cause
of delusion about the aggregates.

ARG R g AT Agrse By AR Ea )

consider, for example, the analogy of kanakamuni.

AERE RS

it is not right to be alone.

[ANTTRAYFAIRAR R K| sﬁﬁéﬂwﬁwa\ta’kﬁq ]aqr‘&m'{ﬁq&'qﬁxéwm

with the intention of destroying this mantra, one should wander from place to
place as many places as there are spinning them all around.

e B g EqsvaAagg iy
it is only said that the particles do not have a specific nature.
SRR

this is how it was spoken.
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the meaning of this statement is as follows: if one were to draw an analogy
from a different perspective, it would be said to be surrounded by many small-
est particles.
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it is nothing but a limb.
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with this in mind, he went on to say, i am staying here only with my retinue.
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the others replied, although they are neither touched nor interconnected, they
only remain wherever they are.
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it is like the venerable saradvatiputra saying, even though we are not touched

by particles, we perceive them as tactile objects because of being unobstructed.
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if this were to happen in the first place, it would be like a single smallest
particle of semiprecious stone coming into contact with everything.
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it all pervades the nature of the smallest particles.
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with a single aspect, it is said to have an indestructible nature.
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since all illuminating particles are of the same essence, it is impossible to say
anything at all or a partial view.

ganeyRREa R d e iraA Y X Guargainnar &g

this is explained by the fact that everything and everything are distinct objects.
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on the second-pointed perspective, although one does not wish to touch or

perceive objects of a different kind, ones body is essentially like darkness and

light because it is the very essence of darkness. this is also the case with the
smallest particles of light and darkness that one wants to touch.
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freedom from darkness, which is not obscured by light, and freedom from the
light that is not embodied by darkness are inappropriate.
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the arising of these two is dependent on the mere separation of objects and so
forth.
A QA
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the state of being without a companion is also included within the category of
coming together, because it is considered to be a gathering.

]qx@'g@!'ﬁ&'grxm'g&«'m%’q@xqmq‘w{qmn'g\&'n'qqqitfﬁ
for those who are free from intermediacy, there is nothing else but separation.
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even if one were to use another word to express this meaning, it would not be
otherwise.
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to expose all the opposite directions in detail, he said, up until... whether they
are encircled or surrounded by obstacles.
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in this regard, the subtle particles that exist in the center are characterized by
being directed at and adhering to a single smallest particle.
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the two types of examination are as follows:
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if you look at the first position, all the particles of the wheel will fall to one
side.
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this is because it reflects on the nature of phenomena.

Qsa, a ~
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the very essence of the smallest particles is its essence, and the subtle particles
in which the same essence is observed are their essence. that is what it is.
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as for the essence that is viewed as having the same essence as a single smallest
particle, it is the aspect of partiality.
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it is like the atoms in the eastern direction of the central trichiliocosm, or like
a single house facing east.
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the nature of every single smallest particle is to be viewed as if it were a single
particle. this is the true nature of the tides.
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if one were to dwell in a different place, it would not have the nature of looking
at just a single smallest particle that one desires.
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because the smallest particles have no other nature.
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if it has no intrinsic nature, it would be inappropriate to look at it. this is not
the definitive meaning of the logical proof.
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therefore, since they do not truly circle and abide, the smallest particles will

not be encompassed.

e
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i have not clearly discerned this in order to make the second position fall into
disagreement with the remaining parts.
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it is only when the smallest particles are essentially without intrinsic nature

that, dependent on a smallest particle, all the phenomena present in the utter
essence of non-existence are effortlessly attained.
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the subtle is said to be without intrinsic nature, and so forth.
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the reason for this is as follows:
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the nature of such endeavors is described as follows:
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the extremist philosophers hold that whatever is present in the realms of the
form realm has nothing to do with the nature of the smallest particles.
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since all the other elements are dependent on the smallest particles at first or
in succession, they are said to be merged by means of a smallest particle.
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the essence of the fruits, starting from the two smallest particles and contin-
uing upwards, is precisely what is claimed to have been accomplished by the
primary and secondary particles.
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moreover, the qualities of enumeration and so forth are asserted exclusively
as material objects by means of direct perception or continuity.
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therefore, since they are their own qualities, they are said to be their qualities.
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the different types of activity, such as walking, are also naturally occurring
due to their direct perception or succession.
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karma is because it relies on material things belonging to the body.
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their activity is their activity, and the different types of activity that they en-
gage in are said to have that very nature.
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it is distinguished and distinguished by its two aspects, as well as the distinc-
tive features that are present on the last part of the substance.
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this refers to the primary and secondary characteristics of the substances.
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in this way, since the cows and other hermaphrodites are endowed with the
three types of property, qualities, and karma, they rely on them individually
or in succession.
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moreover, their particularities are exclusively dependent on them in the first
instance.
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since all the objects of the fruit and so forth, just as they have been explained
before, are devoid of an essence that is connected to a connection on account
of the force of association, such connections do not exist.
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therefore, since all of these constitute the root of the smallest particles, if they
are comprehended, how could they come to rest?
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the pratyekabuddhas claim that the ten formless elements are composed of
particles and so forth, since they elucidate the meaning of the text in verse.
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well then, what method is there for the unconditioned?
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it also applies to all the unconditioned phenomena, such as space and so forth.
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moreover, there are many qualities that do not constitute the subtle qualities
of sound and so forth.

~
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the supporting factors are the primary factor conducive to the substance of the
fruit, and so on.
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those that are supported are those that rely on support, and so on.
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how could space and so forth be prevented from adhering to the smallest par-
ticles?
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the so-called eternal phenomenon is space, and so forth.
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the rest will be easy to understand.
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this concludes the statement about duality and nonduality: the aggregate of
consciousness, along with its inherent existence, is devoid of a nature.

e ersedueg g guimpad g
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the way in which there are cognitions and knowable objects is a mode of
duality.

(e fina dg Y g apaarfgad|

the way of merely knowing is not dualistic.
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there are also two types of duality: that is to say, they understand objects
exclusively by means of a nonphysical cognition.
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the others replied, it is only an aspect.
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in the view of the absence of attributes, it is not logical for a knower to appre-
hend an external object.
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because it is devoid of any cause for interdependence.
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since it is only self-awareness that is claimed to be self-aware, is there no
connection whatsoever outside?
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if you ask why i consider it to be a self-awareness because it is of the nature

of personal awareness,
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if that were the case, then what would be the action of apprehending objects

of knowledge, since its nature is to apprehend objects?
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if you ask what constitutes knowledge of objects,
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if that were the case, it would be the same for a self-realized person to repudiate

and imput such an erroneous idea.
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the tathagata said, consciousness arises from the nature of insubstantiality.
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in brief, the meaning is that actions made by oneself are entirely irreversible
from the nature of things such as chariots, walls, and so on.
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they engage in the conventional path without relying on anything else.
EARERER

the rest will be easy to understand.
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if you ask why i do not rely on anything that can be done and what should be
done,
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it is not a matter of action or action, and so forth.
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this is an indication, for in the same way, i do not hold that there are any
apprehending or grasping entities.
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and then, based on their explanations, they taught the dharma in a way that
accords with reality.
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since the nature of the three is indistinguishable from generating, producing,
or engendering, it is the essence of what is to be cognized, knowledgeable,
and knowable.
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why is it inappropriate?
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in this way, since birth does not exist at first, it is said to be powerless and so
forth.
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if i were to think that when an entity is produced, it could be something that
arises or something that has already arisen.
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it is not the case that things are unborn, because they do not exist at the be-
ginning of birth.
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it is because when it does not exist, all forms of power disappear.
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it is because the characteristic of nonexistence is so far removed.
]2’%@«'%q'ar@im'g'na'”gfn"«y'&ﬁ'ﬁ%’%&%‘g&’%ﬁ@é&'@’%”n@ﬁ'ux’g’nwﬁqfﬂ'@:@'gjﬁ’ua'éxqgﬁuxgn@ﬁﬁ%'aa{ﬂ
if it were a case of having already been born, then that would not be an indi-

cation of the fact that even what is produced at the time of being born does
not really exist as something to be produced.
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if that were not the case, they would be slanderous and indefatigable.
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it is inappropriate for anything that is not the same as accomplishment and
bliss to be their very nature.
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because it would be too much to bear.
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it is for this reason that the objects of knowledge and knowers are also elimi-
nated.
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because the objects of cognition and knowers are distinguished by the essential
nature of what is to be produced and so on.
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so it is that the following concludes:
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in order to demonstrate that the inner workings of knowledge are inappropri-
ate,
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it is for this reason that the following appellations have been given:

~
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if that is so, the answer is to dispel the skepticism of the extremist philosoph-
ical schools.

yLg,m'{rﬁr;&m:h]'n&qu@«g’n%@mw'53\441«'qa'xmaﬁ'ﬁiﬁua@xﬁ&sﬂ&agﬂ]ﬁ
that is to say, because objects are perceived individually means that objects
have the nature of apprehending objects.
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just as consciousness cognizes oneself, the nature of apprehending objects
does not exist in any other nature.
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he teaches in the following way:
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if you claim that both cognition and knowable objects are identical, then the
logical proof characterized by self-awareness is merely the essence of lumi-
nosity. hence, since it is like a self-aware phenomenon, its meaning will also
be known. this is not so because you do not believe in the degeneration of
dualistic views.
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the essence of cutting through is explained as follows:

this is what it means.
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if that is not the case, then why would you not let your consciousness become
a knower of objects?
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what is the causal relation, he replied.
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well then, since it arises from that, how could it be related?
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just by emerging from it, the blessed one continued:
]%’%ﬁ@'@x’gﬂ]&'ﬁ'ﬂ%ﬂm'Xﬂ'NN'KIN'@R’Qﬁ‘\l'ﬂx’ﬂ§§'ﬂ%‘iﬂ&'ﬂ'&!'&!§'6]

hence, it is not logical to say that even though they are dependent on a single
factor, there is no logical proof.

fim"m'ﬁq«'ﬂ'@t\t’m}&x'4'ﬁq'mw:ﬂm'qx’agxna@r‘f]

it is because the eyes and so on would go against each other at the same time.
ﬁt\m&xmaq@r\'?\ui'g] ?\N'ﬁ'gm'hfﬁ'iq'qxqg:@]

the nature of knowledge is such that only objects can be known.

& A
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35



this is not the case with the eyes and so forth.
ARAREUR S
it would not be right to reply.

t:!gq'mmgam'n&'&:ﬁ"i’ﬁ@f\'&'g’qma@xx]

because the essential nature of the examination procedure is itself unestab-
lished.

(A G a KRR Ra g RERgACara|

when will i be able to make a self-conceived understanding of the meaning?
QR pRdRa YRR RAT By IR RN g T AR ]

if even the meaning were to be discerned, he continued:

[FATAy RN g RaafyygrdsgaRaF H|

bodhisattva mahasattva avalokitesvara is said to be naturally inclined.

AN UAL AR RN O R AN

its nature is that of discernment.
ﬁt\m&"{ﬁﬁ:&x'g'q‘éﬁ'qa’f?ﬁ&qm\r'@N’g’q'%&qqm'ﬁ'@«'@'ﬂﬁ'ﬂ%ﬂﬁfn

since it is the essence of eliminating the objects of knowledge, that is what it
means.

]%"%'aﬁ'?ﬁ/"é,'““"“@'\’(’*"@"’\Kﬁ"“'&‘{ﬁ“*ﬁﬁ“aﬁﬂ'ﬁ“'@“’@'“'m'ﬁﬂﬂ'“'ﬁ"'g]
to illustrate this, he said, there is the poison of clinging to outer objects.
é’fm'@"{q’m'&*{ﬁ'qxaﬁn'@ﬁ'@q'qaﬁ'i’q@q'q'&ﬁm'qu'ﬁk\raqgf;nxg&ma'qmﬂuﬁﬁuﬁﬂ'gnx’&&mx’gx’ﬁ

it is said that the outer objects of attachment are poisonous like poison, and
that they have unwholesome thoughts about them.

ﬂ*a“@q%ﬂéﬂ“‘“{’ﬂ‘““%’]
what does it mean? it is analysis and so on.
%’%’qﬁﬁﬁ@'g&urﬁ&ug&u'ﬁmw'qw'&qu'qm'aq@'&'aﬁ'@] xxiqu:&&q%@m%x‘f}

that is to say, consciousness is not endowed with attributes. it is not a matter
of personal experience.

Ry=a AR Rg R3]
thus, this is the meaning.
i

this is knowledge.
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it will not be renowned that these aims and knowledge have been accomplished
for me.

4‘1&\1':rm'@'&lg:l'q‘{{ﬂ&m%ﬁm’@'&'q%:x'uxam'qxquna'@x’f]

it is because when knowledge is utterly unestablished, all objects of designa-
tion are no longer attained.

[ aRa g g 3 paR G RE akg g A g ga )
even if this knowledge were unestablished, it would only be realized directly.
ﬁﬁ'ﬁm&%ﬁmnmi{q@&'ﬁ':l&'q%n'uxquﬁ]

it is from that meaning that knowledge comes to be accomplished by means
of an understanding of the meaning.

4‘1«1'4'&3’4&@1&'g'@z\'it'Rﬂﬁu&'ér‘f’%&'ﬂ&"{ﬂm'q'qu'ﬁ&r.ﬁ&'q'%q&m'n’&qﬁﬁm’g’qm'k’lq«u'{g&@]

since there is no cognition, it is not logical that cognitive objects do not arise.
having said this, he continued: if knowledge is luminous,

%ﬁ@ﬂ“mq%a“’“m“ﬂqﬁﬂaﬁéﬁ‘““f\{ﬁa‘ﬁtﬁfl

the clear meaning is not something other than knowledge. it is only knowl-
edge.

]q&muwr«q&w':m'&ﬁ'%q«mnq«m'W'&q&ﬁ'@x&'qqq@'&‘(ﬁg&!'qaﬁ'i'a!Qﬁ'ﬁg&'ﬂ(’ﬂﬁt\x'ﬂaﬁ'@%ﬁﬁg&@'&ugfﬁ

if luminosity were not luminous, it would not be like the direct perception of
what is present in front of an ordinary person.

]%’g'&'&qﬁ'ﬁ%Rﬂm'qxagr‘{]
if that were not the case, it would be too much.
ﬁm’u'qwu’za'&%'@quxﬁN'n'g&'n'&ﬁqxgn&gxﬂ iﬁg&'ﬂ'ﬂ&wﬁ&‘r@g&’Q'a'quﬁ

if your consciousness were luminous, it would not be possible to directly per-
ceive the entire meaning in the way that a non-buddhist philosopher speaks.

}ﬁ'iq'm’q%’&ﬁff@«'@n'qﬁm‘n&'g&ﬁ&ﬁn&@x‘ﬂ

it is because there is no causal relation that can be inferred from the statement,
this is an object of knowledge.

AR Ry g R
this is exactly what was previously taught.
%‘fg:’ﬁ'ﬁk\m';&m'&ﬁqa'én]«’m"{qr\fmgiﬂ'q'a\qrﬁ

in this way, there is no real meaning to be cognized on the basis of an under-
standing that has no aspects.
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furthermore, if you ask what is the opposite of the absence of an aspect of
knowledge, it may be explained as follows: all that is designated does not
exist.

RSB RN T TR Y garnx e dige]

the image belongs to the object-consciousness.
RRNAREAERC T ASSA NS

the imputation is to be imputed.

(RGN R RAR HR YRR NN AFH G T AR F A NRAJU LTI E]

in this way he elucidated the image that is the nature of discernment, and so
forth.

BRREEARARANARES L
to put it into practice means to place it in the knowledge of oneself.
AR FANE S SR A R R AR R R ¥

the reflection that is a reflection of the nature of knowledge is itself the un-
derstanding of the meaning.

g’m'@g«'g&'gxxgnmt;qm'ma'gx‘f]

because the phenomena of the fruit are imputed to causes.
N’(‘%q'&u‘{ﬁu'am'5':1'%'.ﬁ&’ﬂ'g\&’ﬂ'&!ﬁqz’gn‘rf]

those who do not wish for it are said to be without a cognition.
ya%wa@mgm%@nm541&'45” ”n&"n&@&l'&q

this too is imputed as the second chapter.
i’@m'E\'gxﬁ&ng&n'&ﬁua’gﬁw&'qaf\'uxngq«rﬁmﬁ«m';&m'ﬁ&'%«'43‘5@1«'@R’Qﬂ«'q'&'&ﬁ'u@ﬁ'nguxqﬁﬁ&1
with this in mind, he concluded that the non-perceptual position would be

untenable, and that the cognition of the aspectless position would also be in-
appropriate.

“I"“'6’%'%'%3[“'“'ci&"“"\"\"‘5“’"'@ﬁ%&5"‘5(%“"5"“"'“5‘7“]“’""§N'§]
if that were the case, it would not be right to have a cognition with its aspects.
ya%mwﬁ;&'n';&w'qﬁﬁ'qxqum&'w\'ﬁ'gﬁ'qmgxgxﬁﬁm'g'q?;qm'q%@‘

in this regard, it is said that the two extremes are either true or false.

N

ﬁm'§qw'ﬁnﬁrgqﬁm'n'q%q'ﬁa'a'&'ﬁnﬁ'&méq&q‘na@xﬁm'4'4"%4"'5]'xf\'f?}"i’ﬁqaﬁ'@i&'u't;{'éfﬂ&'ﬂ@r\'@&ugxf]
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in the first instance, since the nature of a single cognition is indistinguishable
from another, it does not have the diversity of its own essence.

]%&'@ﬁ:ﬁqa@mm"Ktq&'ng&'n&"{gﬁm'@N@"fm@’{q&'a@z'g

therefore, the power of painting and so forth does not accomplish outer objects.
i’i&;&!'ﬂ'f\f'«'rzi'q@:\'&xﬁna'@:‘ﬁ

it is because they are not comparable to the representation of a painting.
]2’%!’3&1&'g’é&q&t'g’q’ﬂa@x’;&m'gamngmwa«&qﬁfﬁq]

if you ask why, since these appearances are accomplished through experience,
they are not to be applied.

%5'?%’;&':1';&&m«:ﬁ&m'ﬂ'&'ﬁﬁufi’@x’;&n':l(‘%ﬁ'@@'&l@r\'@'qglﬁﬁ

at that time, consciousness is indistinguishable from phenomena, and hence it
becomes manifold like phenomena.
y?\'g'&'&ﬁ'{g«'aqm':1'a]ﬁ&'n&'@%‘ﬂ'fﬁn'&'&ﬁ'mxm«&'§,qu§51

if that is not the case, it should not be claimed to be undifferentiated because
it remains in conflict with the dharma.

[ i Vel o

ﬁ%’fgxq‘{ﬁ'a«y'g'qm"(xq«m"%’z}:ﬁn“'5'54@ﬁ'@'ﬂm'qz'qu'n'&'q‘{ﬁu'@ﬁ@'ﬁq'qz@:\'q'3\1'&W5’53\1@%’@‘{3’“3@@(@&'@N&Nu'ﬁ&'@ﬂ&'@"{q«u'qg

if you ask how this is true, the answer is as follows: it is not because one
wishes to do so but because one does not wish for.

y&!éq«nm@r@xaa'@n'g\'@mxﬂ%ma@xﬁ

it is because they are quick to emerge, so that they will swiftly emerge.
[RBTgEARrar RGN g T g faaxaga ISy

the expression utpala flower illustrates this.

|98 5 E=ARBTFNT T F g f §RAXAGRARGRE Gy AR Ea |

it is because they are so swift that they will swiftly emerge.
[RERARR G TS eRy AR

seeing it simultaneously means seeing it at the same time.

RVAEE %ﬂ'“a'ﬁmﬁﬂ“"aﬁ

if that were the case, the mind would be like a lump of phlegm or something
else.

1QN'g'qm'i(m]N’m«%’ﬁ%ﬁﬂﬂnm@m:@ﬁn«'@:@:@Rq'%4'1'6&'5.3,N'@@'&'&qn'§r\'§m§§§]

and so on, in order to make things go against each other, i taught that the
arising of spontaneously occurring phenomena is not a cause of instantaneous
cognition.

39



gﬂ"'&a'ﬁm"A\Tq«'u'ﬁqm'§;&m'ﬁm’gqg&'nxgxqwqgﬁ

they attract by uttering the words mind, such as the sound of a rattling staff.
]‘A\Tn‘,&nﬁ&rgnag&r%t;m'ﬁ:&gﬁ:‘f‘g’nm'{!qw'ﬂaﬁ'g&&x'qu@q

the words such and such come to refer to the sounds of trees, lakes, salty
forests, and so on.
gﬂ"'&'m'ﬁqm'qa'gmw:g&@w'qaéx%tq%xaqnmﬁqlﬁw‘(qﬂ&t@m'@'agx"f]

they develop the exaggerated pride of believing that the sprouts and so forth
are mutually united because their causes are identical.
]?\a’éx'gq'54'§w'@N{N'q'a'ﬁﬁ'qxaug@} ‘5&\1’:1'a'fﬁu'%'2&1'@Nu‘z\a’ﬁ'q&’gk\ma@x‘f}

that is why it is not possible to distinguish between what has been learned and

what has not been learned. this is because all the different types of learning
have been accomplished through gradual comprehension.

]g'g&m'qu'g‘ﬁ:@q‘u'q%«%‘q‘{q&'a'qxqu:m'&q?{]
since all causes are fruitful, there is no doubt that they will come.
]%&\1'ﬁ‘(&\l'i?%a"%x‘{q«u&gﬁ@q&’qﬂqﬁﬁm'qg:‘fg&’nm

so, if you ask what is the cause of realizing things simultaneously, it will be
the case for something at all.

~

gqi‘“‘?@@ﬁ%E’\’\’*‘xa‘iﬂ“@a‘@‘“‘“\‘qﬂ“”*‘gﬂ“ﬂ
causes and conditions that are analogous to causes cannot be distinguished,
such as the following:

]a%‘g&'@'Rxaw'ﬁ'qnga'ﬁ‘(«"rft‘?qu'ﬁ%’q‘{qif'ﬂ'qx'qgm'g'gﬁ'ﬂx@ﬁuﬁ?ﬁﬁ

it then occurred to them, whatever is a causal entity will certainly produce a
result.

1g'g&u\l'%'41‘{5'33'3'nx'qgm'g'r\r\'gﬁ'q'&'&qffé‘mqﬁgm'm’%’%‘g'ﬁ&mnm&«'ﬁm'ﬁ{m’gm}q«uxsfﬂ

the statement that causes are surely not endowed with results is merely a con-

ventional imputation.
]éﬁi&'@«'%ﬂu'g&«m%ﬂ'6:;'fi!ﬂ'ﬂxq“éﬁ'na'&‘(ﬁu3‘4’@%'@3’43@@1\5@@:!'%&1'qqqrm\x'%'&ﬁmg’%m;’m«%ﬁ@mgw'3'%q%x§'ﬁfm":ﬁ'&i’qﬂ:
you will not accept anything other than the swift manifestation of the pretense

that is perpetually perceived by those who are gradually absorbed in the teach-

ings. on the contrary, it is always the same for those who conceptualize things

as being simultaneously spontaneously produced. this is dependent on only

temporary manifestation.

ag[«'qxaﬁ'w'a&m%ﬁgqgmﬁﬁxqg‘x@]

as they have exhausted their origination, they will certainly emerge at all times.
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g&x'ém'a‘ﬁﬂaéfﬂ

it is because they have no deficiency with respect to the cause.

AN

@x@@m&%&n&g@aqa%a@mrﬁﬁ@g&iﬂqmu&&q%]
nor is it logical for anyone who does not appear to be a cause of such an
occurrence to happen swiftly.

BEANATRIIARY <X
9 TR

because it would be too much to bear.

N A

1?\a’éx'ggxﬁqgm5‘&5{%’@5'&:@%@3«'g‘%n]%x‘@’f(m*&xxma@&’:@rﬂéﬁu'ﬁr\'q'r\r\'&ﬁu'a’rﬁux\g«'q'q:&ﬁ'qﬂ%@rqgﬁﬁ

therefore, even if it is the same as the characteristic of swift arising of causes,
there will not be any difference between what is caused and what does not
exist.

qsm%aﬁﬁq%gaésﬂa\.‘ms&qaéx‘i]
the result is different because it is produced by a particular type of cause.
y%3’@:%@'&'@\'&52&'g'qi’m'r\r\"rgq'm&'é«'51;3“4'@ﬁ'ﬂ&@ﬂt@&'ag&v'g‘%&r&r{ﬂ

hence, since they do not conform to a cause and its reversal, it is not the result
of the cause.

yg'qqgw:mm*&'&ﬁn«'g'&ﬁﬂ%ﬁr‘iﬁx‘agﬁﬂ

since they do not accept any other cause, it is simply uncaused.
NGRSO CEE &ﬁ@"éﬂ'ﬂ'aqqﬁqm@@‘«'@'ﬂm"&q&'nf{;«"(tl

the opposite refrain is to be applied to all mental constructs, and so on.
ey g gaaxgay ]

thought construction is conceptuality.
]aqaﬁq'%4\1s'Q'%'ﬁ4\1'n&'iﬂ«'31'a«gqm'qqﬁ'ﬁ:&'@i«'n&'@:‘i]

it is only because they are unadulterated by other types of knowledge.
ﬁ«gnﬁ«'4'&'&g'm'@N'g’n'%‘ﬁﬁ%qn&@x’f]

since it does not remain for long, it is due to the momentary moment.
A TE AN TR R s A aa)

all mental states are present in the minds of the eyes and so forth.
]Q&N’n%‘qgm'@g'qm’&?ﬂ«'ﬂ'z\gﬁ'z@

contemplation is examining how to perform miracles and so forth.

5858 §5argraR A RN AR x& A K kg nxE e
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scrutiny is the realization of the essential nature of an unprecedented existence.
fk\?ﬂ«'ﬂ'?ﬁk\l'5'tﬁ'ﬁk\l'%"é’ér\'qa'&ﬁm'&!awumﬁqm’q'qgﬁ{]

and so on, up to and including the bodhisattvas contemplation of purifying
their minds.

@sm'q'r\r\'r\gr\nmﬁqN'&@r\'@'@&'?\'qmqqm’%’ﬂ

this is the time for reflection, analysis, and so on.
]E‘HN'%RYN’%%’G@R’Q&'R&'@N%ﬁ'ﬂ&'&!ﬁ'ﬂ'@N’gﬂ'iﬂ'ﬂrgff]

the expression endowed with the nature of emergence refers to that state.

AR R A EREEE SR 8 B R e CEEE N

the following outline is provided as an abridgment of everything else:

[RARBx G A F Ry gsragras |

the reason for this is explained in verse:

[ A PREN T T I I Ry AR iR RN gAY

from the extremist point of view, it is because everyone has asserted that they
will perish swiftly.

ﬁ&'@«'@“&’q‘u'&ﬁ%ﬂ&%&'g&'Amq

what will happen if there is no gradual grasping?

&quﬁ.‘%az\:\%‘x‘ 1(%&‘.3.“.‘“.‘&741«.“.?{3&.&‘

he said, in the same way that they are different, so too are their appearances.
xﬁﬁ'&qm’&&qﬁx‘&w:&g&%’am'q%q'qa'éx]

to demonstrate that the firebrand could not be accomplished,

&qw&mw&%ﬂ"%xm ﬁ«g'qwi\’m“&'ngrkﬁ

the chariot fire is said to be instantaneous, and so forth.
1§RQN&§EQNSQ%§“‘N“N&§QL§W

what is unsuitable means that it is inappropriate.

JAAURRRETH A §RERT R P RgRA Sy FAN BB AEF LR HEF AR FU RN SR AR EAR Fa e xRGAr S &g |

the circle of fireflies does not have the deluded perception of a clockwise ring
because those who see it gradually perceive it all at once.
@quqrﬁ'qx’@qwna’i«'gi(mw'3“4'ng«y'uxq%ﬁn'qfix’ﬂﬁia\qugm'ﬂ'ﬁﬁ'?\'qmm'qxg’qa@x’ﬂ
this is because, as one proceeds swiftly into cyclic existence, one generates
an undisturbed conception of the wheel-which produces lucidity and illumi-
nation.
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if that were not the case, then clarification would be inopportune.
iﬁ’ﬂ'&ﬁ&'&%&ﬂ'ﬁ%ﬂ&'@(ﬂ

because it is only through mindfulness that one enters the womb.
[pERAN E i)

it is not due to seeing.

JFRARYA RN RELRYTAR| FHNREARILRYRE]

it is because they do not transcend the scope of seeing, and because they have
no concepts.

N ANTAT S

ﬁﬁ'n%ﬁw'4'@Raﬁ'naﬂm'ﬁqm\v'g&'ﬂ'&'q«m'qgr\'&@‘

mindfulness is an object that has already been experienced, and therefore its
aspect is inconspicuous.

FrAGARAGTAR] iﬁ'n&ﬁé’g’qmnwr\'&'thw'n&'@:‘fﬁ«'ﬂg&n&"{ﬁ&ﬁfﬂ

it is on account of the absence of experience and the lack of clear understand-
ing at the time of recollection.

ﬁqmm&ﬁ«%&wrﬂ Nﬁ'@m"m@@mgngwkﬁ

the blessed one asked him, are you going to transgress? and he replied, i have
made this transgression.

[ANBTAGTFNRNAR] g&'ma&g‘qu&r‘é]

the monk asked him, what will you do? and he said,
RRSAERCERE

its function is to recollect it.

R Radng axy=F)

it is not lucid.

gy

why is that?

CRENEY

by destroying it.

[T RRyRGeg R

it is said that the blessed one was seated in front of the bodhisattva.
ey Fagals sy anssad]
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they think that the objects of mindfulness are a gathering.

AR 3y g g g g iy s iiygsed

its nature is that of the objects of mindfulness.
]%ﬂéﬁggﬁm&iﬂ«ﬁ&'@'q%ﬁwg@rﬂﬂm':151

the family of such beings is indistinct.
](ﬁgmaﬂﬁq'64'Qg'ﬂ%ﬂ]&'R!'ﬁﬁx‘ﬂﬁﬁ'&!'d"’{&ﬁ'ﬂ’%’&&'g&\l'5‘\4'&gﬁ'ﬁl'&i’%@&'ﬂﬁﬁ'ﬂ&@ﬂ

the analogy of a hundred-petaled lotus is also an inauspicious phenomenon.
@gm&'ﬂr\qm'ﬂ@%ﬂ"'6:!?41«1'm&'ﬁ‘&'n'@i«l'g'qmﬁq&mfﬁ«@l

he said, i know how to pierce the hundred petals of the utpala once in a while.
c@gm&'qﬁn'&'qﬁ:qm'um'%'E’fgx&ﬂm'&&'qﬁxﬁmﬁq&'u'&!‘iffm'gx%n','6&'3’@?5’42&&'Q'ﬁq@w‘«m'w&r&qﬁ
just as one sees a circle of fireflies and so forth, the perception of grasping is
not immediately apparent to a cutting edge of the utpala.
]G\\;gma'qﬁqm'q@'aq«mm'%'i&!'nm&&'ﬁ'&rqqﬁ'@&'gﬂ@ q%m'%ér\'&wr\%w:&rﬁ

just as a hundred-petaled lotus can be accomplished by another method, there
is no measure of it at all.

y@gma'aﬁq'&1't:@'qﬁqﬂ'nmﬁ'@xi@i’m%’&'@N%ﬂ%xaﬁﬁu'ﬁ&m‘a@m&r\'?ﬂ

for a hundred-petaled lotus flowers, the perception of apprehending does not
arise instantaneously, simply by moving swiftly.

AD A

%‘q%q'4'a\ﬁ'uq‘@x’z‘q«’g’nxi&ux@{ﬁ«'g'qw"g’ﬁ'ux@{ﬂ

it is because there is no one-pointed focus that they are ascertained.
y2«'g'ﬁﬁq'm’%‘i&'@«'@«’g’qxgﬁﬂ

in this regard, the following refrain should be applied:

[RARES YA AR A g ARG R A SR R R Al AR RE L G GR g |

what can be inferred here? asked the bodhisattva sarvadnivaranadviskamdb-
hin.

XNt L

AR BRI Sy AY
this is a mere expression of meaning.

A2 N

@z’:ﬁ%’qﬁ'gg&q@} 7‘134'65'5'551'i&m&'&qg&'u'g\&m'a‘i'n"%n"'ﬁ'@3’44\1'QJ,N65'@&\1'gq'u'a"r\'ﬁ!qu'ﬁ'&&'@&'qgmﬁgwqw

it is like this, for example: that which is struck by the body of a single person
with its stages above and below is only gradually transformed.

r@xq’sw'@'gqﬂ'&'m'i(fﬂk\rmg'gﬁ
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it is like a copper hammer and so forth.

~~

]@gm&'qﬁq'&m’(iqm'u'g"&q'51'i&’ﬂxqq«'ﬂ'&&&'@:&'ﬂ%ﬂ'5\] '@f\m\!'@N%ﬁ'@m’gﬂu’&q@‘mgn'%'xmaﬁ'@q %’%ﬂm'ﬁ!qﬂ

the logical proof of the nature of things is that all the petals, such as the leaves
and so forth, are held together by a single person.

Ry s dggaapfassqmRa udqeryeraxgeqs tassiiyRngss)

otherwise, if a single body were to pervade it all at once, it would not be
connected.

rg«%ﬁm'qt{ﬁwﬁ‘{m'ir":q%qm'@q'nxgxn'%?\a%ﬂqﬁmwr\'@q'nx&'qgm'xmaﬁqqﬁ'&ﬁu&'@r‘i}

it is because the body pervades only one thing and does not pervade anything
else at that time, since there is no other nature.

]?\5'%'3\:\'11%’&@'ﬂ&'gr\'qqq’&'%qN'?J'@ﬁn&'&i&'n@ﬁ&'&qﬁ

at that time, since the nature of things is not close to them, they cannot be
swayed by anything else. hence, they are not ascertained.

]u"f\'ﬁtq'%N'gn'%'@’fm'@"{qﬁﬁ'ﬂxgn'm%ﬂ]ﬁqg
what are those who preach the nonexistence of external phenomena?
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according to their tradition, although knowledge is endowed with a variety of
features, it does not appear at the same time as painting and so on.
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if that is so, the blessed one replied,
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a single aspect is said to be unadulterated by the dissimilarity of colors.
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on account of the diversity of colors, such as blue and yellow, there is no

diversity in the minds of those who perceive this diversity. hence, it is only a
diversity that manifests in the eastern, northern, and central directions.
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the so-called practitioner of trichiliocosm assumes many views and thus dis-
pels all doubts about the other philosophical schools.
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well then, asked the bodhisattva, what will become of a single nature? he
replied, this is how you grasp the particles that have no limbs.
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the absence of qualities means that there are no qualities whatsoever that can
be grasped at the level of a smallest particle.
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this is because the aggregates appear at all times.
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this teaching is a conventional expression of nonexistence because it does not
apprehend objects that are objects of perception.
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having assented to this, he concluded, there is knowledge that apprehends only
the smallest particles.
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still, without apprehending anything in this way, he wondered, why dont you
accept it?
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the conceptual minds of sentient beings are described as follows:
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this concludes the teaching on the cessation of all conventional expressions of
existence.
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since the diversity of their appearances is certain to be perceptible, it is logical
for them to have the nature of a single consciousness, so why would they
dispute the principle of one consciousness?
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furthermore, from the extensive exposition on craftsmanship and other such
topics, i taught how to refute the view of a single cognition.
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it is because they remain in contradiction with the dharma that i have elimi-
nated just a single lump of clay and so forth.
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it is not logical that objects of perception should have the same essence on the

ultimate level, since there are only contradictory phenomena to be perceived
in combination with appearances.
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if it were imputed, then there would be no transgression.
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well then, if one were to say that the perception of something that is not mul-
ticolored was unestablished in a single aspect of the perspective of the other,

~
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it is because all the various cognitions contradict one-pointed nature, while

that which is not diversity does not contradict diversity. hence, the logical
proof has not been established in a single aspect of the doctrine.
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the referential objects are themselves apprehensible.
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the sixth is called the mind-consciousness element where mind and mental
events are apprehended.
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their objects are the same as those of the eye consciousness and so forth. this

is precisely the perception of what has been collected.
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then you may wonder whether the mind-consciousness that apprehends the
mental-object element, such as space and so forth, has a single nature.
ExrymangaraxRa YRR g gy T Ka G|

the so-called mental-object element does not cause anything to be known, and
SO on.
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since unconditioned space, analysis, cessation through non-discretion, and the
imperceptible are entirely intrinsic to the three aggregates, feelings, percep-

tions, formative predispositions, and consciousness are perverted by the con-
ventions of logic.
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this is also the case with the mind-consciousness that takes as its referential
object the knowledge of practitioners.
;m'quuaﬁmum'ﬁa‘iqw'uxyqxa&m%ﬁ'qi'na@x’f]

it is because all cognitive objects perceived by the practitioner are identical.

an
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the mental cognition of ordinary beings is to experience only a limited knowl-
edge of mind and so on.

Aot R A s A
nevertheless, ultimately they are devoid of any object.
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nevertheless, because of the manifestation of sound, consciousness does not
transcend the diversity of its aspects.
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in this way, for the time being, all cognitive objects are revealed to be diverse
according to the philosophical schools of the psycho-physical sects.
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to illustrate this with an outsider explanation, the blessed one asked, what are
the sugatas teachings?
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a receiver of alms is someone who eats only alms rounds.
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the so-called fruition, or the substance, refers to qualities, actions, and so on.

N
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it is in the same vein that bodily objects, such as the fruit, can only be charac-
terized as a single thing. they are also characterized by good qualities and so
on.
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it is inappropriate to reply.
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although some hold the single essence of the fruit to be the only essence, it is
because they retain only what belongs to the fruit and so forth, and because
they do not retain what does not belong to the folded fabric. thus, since objects
are nothing but manifold, their knowledge is none other than manifold.
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well then, how could it be with the view of exhaustion and discernment?
gm.q.q.@‘«s.q.m.‘gq&.“.g&@x

the winner is said to be victorious, and so forth.
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victorious are the teachers of the inexhaustible, as well as those who destroy
them.
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the way of the extinguishers is that all things have many forms, like the splen-
dor of a jewel.

};’qm'ﬁliﬁé’gﬂ]'Aﬁk\!'ﬁ‘(«"ﬁf@ﬂlam’f‘ﬂg&n'ggqm'gﬁ%q&u&@x‘iﬁ«s’q'fiq'?{]

this is due to the diversity of things perceived by those who are skilled in
conceptualizing.
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if that were the case, then all thoughts would be identical because of a single

focal point.
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on this topic, replied saradvatidputra, the essence of many entities is as fol-

lows:
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whoever wishes to speak of an essence will simultaneously and gradually
demonstrate that essence in the conventional sense, while at the time of con-
ceptualization they will realize it to be neither undifferentiated nor indistinct.
this is untroubled by demonstrating the essential nature of everything as if it
were a multicolored appearance on account of desire.
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if you ask what is the logical proof of the fact that although objects are diverse,
they do possess a diversity of cognitive objects.
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the appearance of an unpleasant cognition in a variety of objects is described
as follows:
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that is to say, they do not perceive objects in various ways because of their
diversity of perceptions.
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he thought, it is just as i have said before.
ERCRER

the highest of gods is the knot.
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those who follow in the footsteps of the yak-tail whisks are delightful to the
side.

[
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it 1s said that the sutras of those who follow the other shore, such as earth,
water, fire, and wind, are four-fold: the objects and sense faculties are placed
in conjunction with them.
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how could it be that the objects of their assembly are like a multitude of ob-
jects?
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the causes for establishing a gathering are as follows:
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nor is there any other gathering apart from those who gather.

[Rxgagaases ]

the city of kapilavastu is famed.

il Vel
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their philosophy is that all objects, such as sounds and so forth, have the es-

sential nature of vitality, dust, and darkness. it is in this very philosophy that
everything appears to be a diversity of objects.
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the blessed one replied, if you have a threefold nature you will dispel the
doubts of others.
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although objects have three identities, namely, the essence of compassion and
so forth, they do not appear to be of a threefold nature, but are entirely manifest
due to the greatness of their essence. such objects do not have all sorts of
attributes.
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it is also inappropriate to do so, and so forth, in order to demonstrate that even
greater confusion exists.

~
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among the families of camels and so forth, there are some who believe in
drumsticks and so on. still others feel disenchanted.
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the distinction between meditation and sexual misconduct is like that of a
mendicant or a woman.

QAT &
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the fruitions of torment, discomfort, and sorrow are as follows: dust, darkness,
and great compassion.
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if there were only one essence, the result would not be the same as the result
of duality.
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it is through the power of being invisible and so on that you dispel the inquiry
of others.
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they do not cling exclusively to great disturbance, nor do they cling due to the
power of phenomena and non-phenomena.
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and so on, up until... according to the practitioners of the caturdmahadrajad-
kayika tradition, they are controlled by the power of isvara.
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the other respondents replied, since some entities are apprehended, only a
single aspect of an object is perceived.
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to this he replied, the three essential attributes of an entity are said to be three-
fold.
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the appearance of disagreement with them means that they appear to be in
disharmony with the three kinds of phenomena.
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it is only the single thing that holds the threefold position.
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if you do not apprehend the three types of phenomena as having the three
kinds of essence,

E‘gxﬁ‘(&rﬁ'qaﬁqx’qg’\]

how can things be grasped?
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on the contrary, they do not apprehend anything else by means of any other
aspect.
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because it would be too much to bear.
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when one teaches oneself to be of a single nature in terms of manifold natures,
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how does that which is invisible contemplate its meaning?
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this is explained by saying, on the other hand, that cognition does not have the
same nature as two expressions.
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it also teaches the characteristic of nonduality in terms of what is said to be

beyond and what is not beyond. therefore,
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the secret is described as follows:
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they speak secretly or are aware of it, and that is why they are secret holders.
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the practitioner of vedic knowledge says, although consciousness is eternal
and nondual, it simultaneously and gradually manifests as a manifold essence.
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on the other hand, it is only according to their perspective that a variety of
things can be accomplished without any effort.
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even though they are diverse, how difficult it is for them to be single?
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so it is with the expression blue and yellow.
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how could it not be right to have a gradual appearance?
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the sequence refers to appearances of form, sound, and so on.
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these are called the manifold, the undifferentiated, and their intrinsic natures.
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if this were to be reversed, what could be misinterpreted?
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if that is not the case, he continued:

~
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if you do not believe in the uniqueness of accomplishment and bliss, then you
should not say that the two aspects and consciousness are identical.
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therefore, if it were manifold, it would be the fault of the former.
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it is said to be the same as all the flaws related to the two types of
hermaphrodite.
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the position that is gradual refers to the position appearing gradually.
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in this regard, the analogy is as follows: anything that has an essence will only
be known when it is understood.

ﬁﬁxﬁ'&‘fﬁ'u(&”{ﬁn'ﬁﬁ'ﬁ!’m'ﬁqm'u&g&'@’;&'4’%&’4&':134‘1'%’3&1 ﬁﬁ'ﬁm’ﬁqm'qa’iﬂwggﬁ

it is like the essential cognition of the aspects of blue as well as blue, or the
aspect of blue and so forth that one desires.

N
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all appearances of yellow and so on are gradually transformed into experiences
of blue and so forth.
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this is the natural conclusion.
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when bodhisattvas think, since the features of the former and the latter are not
close to me, i do not experience them, even though they may be their own.
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this is not a worthy place for the bodhisattva to take birth.
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because their essence is like that of a person who wishes for something, and
at that time they are close to both the former and the latter.
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therefore, if one were to cognize a single aspect of wish-fulfilling blue and

so forth, it would be hard to reverse the earlier and later aspect of cognitive
representation.

B PrgraaiaaggdfxRaraNny A giaggan) ARG ngm=axXyss|
if you ask why, since things that appear in sequence and so on are false, the

meaning of stages and so forth is untenable, it would not be right to criticize
this.

RRRaprradg

that is not right.

aphaasiengy RaaanAg ARG dg e aEasg

if all are false, then what is true?

A RNEE BN AR EE LR R L]

if you say that the essence of brahma is nondual,

I YRR g8 g SRy

if that were the case, how could it be related to nonduality?
A g

it is precisely in this way that one sees oneself as the essence of falsity.
G RAFAEE GG arfg R R3gAREg A KT s EaE

it is not the essence of truth, because both truth and falsity are contradictory.
ﬁ?ﬁnm«@&nwr\'&'&q@] grgmadgudfzarsacasifiyadgaagrgaaiga¥|

it is not born from truth. it is because clay does not work, and because it is
always free of the capacity to accomplish ones aims.

AR R RN AR E AR U AR SELae SRR
it is inappropriate to say that truth does not appear to oneself.

qa’-ﬁ’n?ﬁ'ﬂ'qrﬂ@r\'?\'rgmgqugm;ﬁN'ﬂ'mm'&'aﬁq«'n'qquf\'&!r\'maéxf]
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it is because there are no other truths apart from the knowledge that can be
seen by oneself.

@Rﬂﬁg&'&gif?ﬁ«'@r\'q‘,{ﬁnxwaiqﬂ'w&'&@]

it is also inappropriate to say that even the slightest thing does not appear.
RSy FRTARRAAARGRE|

because it contradicts experience.
Rsesdedicesisiinag

therefore, the nature of knowledge is like that.
JgRyxgguAzaEgaryRaxagE Gug raiig iy s

therefore, it is only necessary to express the statement that such an illusory
appearance will appear.

Ry BhgAgaagra g iy iiagm g amagX)

if they appear to be false in this way, they will run toward falsity.
Ryadggdasaagrggaagyd g i iafasa TP iiata iy

if that were not the case, you would be unable with your knowledge to falsely

apprehend objects. this is why, my friend, you have increased my splendor.
1@'@'%&'n?ﬁ'm'gq'nx'ér\'na'ér\'&wr\'%mr\'&r\'mm'@ﬁﬁ'ﬁ%’qrﬂ'@'q‘k’ﬁ'm'ﬁﬁ'@'ﬁ&"i«ﬂ%r\uaﬂrﬂ'&ﬁu&';34"'n&'é%’gr\'q&mﬁq&rm'ﬁ&rs«m&gm'q@
since there is no measure that accomplishes truth on the basis of falsehood, it

is like throwing grass into the expanse of space because you are frightened by

excessive clinging to your self, which is produced by extreme grasping at a
self. this is untrue.

]q&r&mq’f\;ﬁ«'@'qm'2\7:1&1w\y'&‘{ﬁ'qm'2\7:14\1'qa'q@:&\w'a"55%‘,&'54@:!’413{4]«'4'qg'qx'@'ﬁ‘

the so-called space and other such teachings dispel the doubts that the logical
proof would not be true in the case of the sutra practitioners.

%‘-’ﬂ'g:’ﬁw:ﬁ«n'g\&«'g&';&'qxqqq'qx'qga'qa@:géqu':@ﬁ'ﬁﬁ'u’ﬁﬁn«'&xgﬂ'wa\r&ﬁ?ﬂ

however, since cognitive objects arise in the formation of sounds, their diver-
sity is utterly unestablished.

]mwgwﬁwr@«5':1'%g'?fq«ggm'&raﬁ'ﬂx’f}
having assented to this, he said, it is not due to a diversity of appearances.
y&!éﬁ'%ﬂ%{nm'@&gq'%'&éﬁ@f\'fﬁqsuqxqiﬁmﬁq'ﬁ'&&mrﬁ&'mm'ﬁq&'mmi]

what is associated with characteristics refers to those who wish for character-
istics, such as the eye consciousness.

pEs iR g R s e
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endowed with characteristics refers to an entity that has characteristics.
]R%'L},ﬁﬁ'n"rﬁ]'S’S’f{{&\!'i@ﬁ@'q‘{ﬁm'&ﬂ'ﬁ'g&m;’.ﬁmum"&\’lqt\m'xr\'qag'&tﬁu'%ﬁgnuﬁa’%&!q'ﬁg&'ﬂxﬁ&'um'ﬁ(]q&'ﬂ'm'ﬁ‘a’m"nf&\'atﬁ@:\’{ﬁéﬁﬂ'%‘n
when it occurs that the visual cognition and the like are essentially insub-

stantial, how could other phenomena, such as space-conceptuality and so on,
become entities?

&q'ﬁ'g&!'u&'ﬁ&'nmi(qu'n'r\r\'ai'q'ﬁquasm'»sr\'gr\':\‘rfw'ﬂ&ﬁmxgﬁ;@&'mr\w&ﬁ’l
they are all utterly insubstantial, just like the eye consciousness and so forth.
ﬁ'aq'ﬁ'gxﬁaa\tm%ﬁmmaﬁ'q%q'm'%’rﬁgm'qxx:rgngm'@'%'rgx'&gq'q%'qa'gq&x'g'qsr\'nw"tg{nxéﬁ‘ﬂ

for the time being, having realized that all minds are devoid of a single nature,
he then expressed this in verse:

]a%x'@w'@W%ng&mﬁqqu%q'5"'xmaﬁ@ﬁm"&?ﬂ«'m\qq'niﬁ

here it is in order to disrupt the essential nature of a single thing, such as form
and so forth.

mg&m'u'ﬁ&’gﬂ%mqm'¢g&'§1

the words spoken are those spoken by noble gods.

(G B gasran e RguxgRs| AAE RN AR IRgRLA TG AR RN QA IGE A G pARAp R agRE]

if the joints were distinct from each other, they would appear as separate ob-

jects, like cords and canopies.
1§'§'¥qﬂ'r\r\'q§q5§xﬁq«ﬁLq'@'r\&qm'ux'aﬁ'quq'%&%‘%q&riimnrﬂ@ﬁ'ﬂ&k\l%ﬁ"fﬂ&'@'@r‘%ﬂ&'ﬂ%q'qgnm'qw:k’rxﬁ'q%nm'qmgmqa]
ARRE RRRARRGTA KK HRH Hy AU AXURAGRE]

if you do not perceive them separately because they are in harmony with each

part of the body, then every part of it will be completely transformed into a

single part. if one part is obstructed, the fingers will become obscured, and if
they are red, they will turn into multiple parts as well.

e frgag g Rganramagey]

if it is pervaded by a single point, then the singularity will decline.

RarresBmseada fugraignadsaagy)

if it pervades them all in a single direction, they will become unconquerable.

A R s dg)

nor is it anything other than that.

T B AR R AR R AR RN KERRF 3 A AR gRa AR PR3y R auraxagra MK By R & A Ixy s gy aumxags

because the fingers are indistinguishable from one another, the index fingers
have the same essence as the tip and ring fingers, and the fingertips do not
differ in any way.
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]%’rgr\'ﬁ&i'nxr\gﬁn'a%\l'ngu"A\Tﬂt\mw"\'mﬁwﬁmqg&mmN'qqqﬁm‘qﬁ'a\x'&g’:@r\'@q{:\'@'&r\u&'@x&'gqxw&xﬁ"{ﬁ&'q‘{ﬁqx’g‘rﬂ

thus, since the pores and so forth are not distinct or indistinct from their own
limbs, it is said that they do not exist because they are unestablished.

f{!xim’(rﬂ«m'&'ﬂi{q&'qxwm@«'n'itr\':ﬁ@xﬁa'] gxrg':;q';54«'(g&'@q&'ﬂ'ﬁr\'m@ﬁ'@«'&i'%qua@x’{ﬁ&i'Af::q@m'u's'&'waaif\"ﬂ
since, apart from the fingers and so forth, there is no gathering, and because

even the smallest particles are unestablished by differentiating them, ulti-
mately there is nothing at all that can be gathered.

Ry gy ageiyseny

well then, how could form, sound, and so forth be true?
‘L\Txﬁmﬁqm'4';&N'@N'%'@‘Ngnm’éqmu'f{{t\ri\’q

with the fingers and so forth, he said:

]E'fgx‘(lxim"éﬂ&\mﬁ:] i\’f&'ﬁ'a@«n'&ﬁnmﬁr\'n'ﬁ'qaﬁ'iﬁ‘(«'ifﬂ&&%ﬁ'tﬁqgﬂ&m"L\?q«'n'&:&iﬁn@ﬁ@ﬁ:@gﬁuxgg]
just as the fingers and toes are taught to be unassembled, so too all entities

and physical forms should be understood to be nonexistent.
?ﬁq'Ej'xr\'qaﬁwr\'a@«n'S&'&ﬁ'm&@zwq@mm'Mﬁf«'ﬁt"&ﬁm'@ﬁ'ﬂ:gqm3@:5]

because their nature is merely a gathering and the gathering is revealed to be
insubstantial.

y?z"ﬁ'a@m'm'fm\l'&mﬁqA\mxqgﬂwxw"A\’vqﬂ'mﬁﬁqxqgﬁfg&nm

in that case, if one were to think that form and so on would exist apart from
the coming together of things,

gqm'&'qﬁﬂ&'uﬁ'ﬁ‘(&'g@:&r\]

there is nothing substantial apart from the accumulations.

]3“"5'“'%;"/“"2‘7}

the blessed one replied,
]SquﬁNsﬂ%ﬂiﬂ@ﬂfﬂ%ﬁ@%%‘iﬂﬁ’iﬂgﬁgﬂi‘@éﬂﬂa&\!ﬂ’ﬁ“aéif]

subtle is the nature of the subtle, because even the smallest particles are dis-
tinguished by their particularities.

g FRER B axagrXyararmy

in that case, the mind would have a single essence.

ACa R KSR AL AR A O

so it is that the one who understands this as having a single meaning says,

yLg,m'@';&'n'q‘é’ﬁnxaﬂa@xﬁN'Arwag?gqm'na’r’fﬁiﬁ'n&'@ﬁf@&'@ﬂ«&«nﬁ{ﬂ
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this reflection is based on the notion that consciousness arises because it per-
ceives objects in various ways.

y5{&3@'&&'&1&@‘«1’4'ﬁ&'ﬁ!ﬁ'@’;&!'qx.ﬁN'n&’&&m'mm'gr\'n';&&\rﬁaq&'ﬂ'ﬂ%q'n%ﬁ'&ﬁ'nxqu“f%amml

if you ask how mind and mental consciousness come to possess a single focal

point,

&&Ng&%ﬁq«'ﬁmm&&«@] @N’g’qm"ﬁqmn'ﬁmﬁ]

the following outline is provided as an overview of and topical guide to the

mind in conjunction with the gathering:
iﬁﬂ'&ﬁ@'g&'ﬂxﬁmu'ﬁ:&r\'@i&'qx’ﬁN'm&'&&«m«'@r{q'ﬂaﬂmm"A(!q«’@'gﬂ%{ﬂ&'ﬁﬂ'fiqn'?\'rﬂ'%'gm'L§'?£41A\l'n%ﬁaﬁ'qa’érg'?fq&u’%r\'r‘iﬁ'&e

since the mind consciousness and the mind-consciousness that arise from the
mind have a diversity of objects, they are exclusively diverse.

]ﬂéﬂ“’"Ei“"“mﬁ“l“'“a'ﬁmﬁ'ﬂ"’w'&ﬁ'“';\'ﬁﬂ'@R?gﬂN@z\ﬁﬁ'&ﬁ'sx
the objects of knowledge of form and so on are exclusively diverse.
ﬁ(ﬁ'ﬂ@q&m'ﬁ(m&'um'f@q&mr@xm'qgﬂ&m'@q&'q'ﬁm'u'ﬁ%fn"«ru'%@'@r‘fﬁm'qqﬁ'%q'ﬁ

in the same vein as before, this is due to the diversity of forms and other
cognitions that are apprehended in form and so forth.
e ted

]x&’ﬁ‘ﬁ’m’&&&‘é&'@'@xm':!%’4@5'{1&'ﬁfqm'q:ﬁq%&g'q'%';m'q‘gfng\'m'n'g&«"(q

the well-considered spiritual practitioners who rely on a mere mind are said
to be of white intellect.

ﬁk\mm'&gﬁu&'ﬂﬂ'Mmﬁamgﬁqu'm'x:qmm‘ﬁ«'qg&n'ﬁﬁn'@«%ﬂ'&&'ﬂ(’gﬁx’]

the expression arising is based on the maturation of habitual tendencies related
to knowledge.

ﬁqaqm’q&'«!'"551&1'4'&!'\'45'&1&&%g'@'@f\'m'iﬁﬁu'i\m'iﬁﬁ%mg‘ﬂ

whatever karmic imprints are present in the unimpeded minds of sentient be-
ings is said to be so.

Vaﬂ&ﬂ&'%g\ﬂq%&,\&]ﬁgﬁq%“ "%ﬂ“ﬂv‘““amsqaﬂgﬂﬁ]

the maturation of karmic imprints is said to be the attainment of engagement.
]ﬁ;&g’éﬁ'ﬂ%ﬁmn’%ﬂﬁﬁqﬁ

ripening is emanation.

yq?\x'qar\'m"gﬂmmﬁq&'n&'\%’&%ﬁ%«'@'qmﬁqN‘m'ﬁax"aﬁ

the logical proof of the sense source of form and so forth is as follows:

]EN.ﬁqﬁi.‘?ﬁ.‘u.2(‘4.,&.“.@‘&.s,q.‘%é,sq.q.mvzqﬂ&.q@,q:qgq.‘N,q.é&N.m
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as for material objects and their corresponding qualities, they are the so-called
ordinary objects of designation.

ﬁq&’qﬁmgnaﬁm'%mk\x'ﬁﬁg’rﬁ@'gqfﬁqsngw\!'ﬂ%’@}

and so on, with the words actions, specifics, particulars, and accumulations.
q%&'%‘@’fm'@'qgm'ilr\'qa@xﬁ&'am“éﬁ'u'&ﬁu'ﬁq&ﬁ«'ﬂ@q’u'&{?ﬂ

in this way, since no external cognition can be apprehended, the thus-gone

one taught that knowledge is utterly ungraspable.
@’im'@"{qﬁﬁwaﬁw'ﬂ'a'qéqq'ﬁxq?{qq&g&m«'%f’f\'u'FE{'aﬁ'?{'ﬁ&\m%q‘u&@xgxngn'ﬁxfxn'ﬁ@&éﬁ'%ﬁ:w{gm't:ﬁ'@xﬁ&g’qw'ﬁqm'q"tg&rﬁ
even if there were external objects, they would explain that cognition is empty

of the features of grasping and clinging, such as the absence of the character-
istics of experiencers and experiencing subjects.

i‘@m'ﬁu’&!ﬁ'ﬁﬁq'6'&'@«'%é‘”im'@"{qiﬂuxiﬂ&'w&'&q@1

it is inappropriate to know the external objects merely when there are no fea-
tures.

5BRIUAXAGRRAGTE]

because it would be too much to bear.

Qg rgagiguara faé"q&’n’q%qm'x:qm\!'qm'gaiﬂ'uxiq&m'&'&@}

it is not logical to know them through the fruition of objects, or because they
are dependent on a single assembly.

%qm"(xq«umwa’am'qragx'qa@x’ﬂ

it is because the eyes and so forth are at odds with reality.
RRRFSEEERE R A L

it is not merely a representation of objects.
;&'ﬂ'&é&&'maﬂ&N'qqﬁwm‘?&’qnmm'qxagma@x’ﬁ

it is because other minds that are identical to one another cannot be grasped.
[(ARRRE ARG SR A Qs gRa R H|

it is not the case that things are like objects, or that they arise from objects.
&@w'w?\'&'aaq'41a'ﬁq‘rﬁwgﬁuwr\'cgm@ﬁ'gﬂmnxqgma'éx‘ﬁ

it is because the causal condition of the pratyekabuddha and its corresponding
objects could also be attributed to a specific object.
x?\m"L\Tqﬂ’qa'g\&'ﬂm'?fxnxg’n'ﬁ:?gx'ni@r\'@'&éﬁ'%&'@ﬁn&'@x‘r{fm'R?q%‘fﬂ'%@'&m"(lﬂmna'xﬁqaﬁ'fg&'lg{‘f]

these entities are like illusions and so on, because the characteristics of sensa-
tions and experiencers do not exist in terms of such and such.
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]a%'fﬂ'%'gx’gm&'gﬂ:&gg&nm

what are the causes for seeing them?

B AU AGRA ST N T TN )

the so-called arising of existence in the beginning is explained.
]ﬁ‘f«'ifm'&‘fﬁﬂxﬁﬁn'q%m'ﬂ"n"'&'&ﬁn&'&ﬁﬂm@m&'&:ém'ﬁﬁqm'ﬁ'ﬁr{%«xs’%q

since this attachment to entities arises in cyclic existence at the beginningless
moment, it is said to be so.

&f‘(ﬁ'ﬂx’%n'ﬁ&'nﬁﬁ@nﬂ'&q&q:&qu‘ﬁ

it is the karmic imprints produced by clinging.
[RayaaATRay R e ERa gAY

the maturation of karmic imprints is the attainment of engagement.
]qq'&q«'ﬁmg’ﬁqﬂ'ﬁ&mg‘%@«u'%q RS Bl

the power of ripening karmic imprints is that of the owner.

S SRR

these are the features that arise from their power:
é’fm'@"{q&ﬁnxm@«'@'ﬂa’a%ﬂ'ﬁ

that is to say, without outer objects.

AR RN T FyAsranaey T aE] AR g

it is virtuous because it is supreme in all treatises.
13‘5&\1"rf?\wr\urﬂ'@ﬁ&%ﬁm'gw%ﬁqh’m"&?qm'na’;aua"a"??’q]

what is this essence? it is the essence of blue and so on.
]Qm«'q%ﬁ'&f\'&'ﬁ&ﬁ&g’qm'&/ﬂ«xuﬂﬁ"%ﬂ'&13xg«'43"{§'§&1'qmﬁm'qxéfﬁ

the following outline is provided as an overview of and topical guide:
PR R R e

this is what it means.

[T AR R f AR ey E\"ﬂ'%'3&“1“’"'ﬁ""‘“&ﬁ""’“’“"‘”“m"ﬂ'@"&ﬁ"%“"gﬂ'i&'“*éxal

those who engage in objects of perception have reference points, and they are
both object-oriented and infinite.

r\i!qk\v'n%ﬁ'gsw'ﬁ'&f{u:@ﬁn'r\qm&] r@ﬂt\m%q';&m'@'&‘(qnx@qu'Rﬁ'm'&sqw&\m'qf\'a{u'ﬁ&'ﬂ%"zf&{ﬂ&"«ﬁ
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that is to say, it is due to the remedy for the inferior fixation of those with ref-
erence points and the limitless misapprehension of those who have reference
points.

B gl garemy

what is the lucidity of insight?
"&%’%‘X’iﬂ'ﬁ'&q'04'&E‘N'Q'(%N’g’ﬂ'&!'ﬁﬂ&'ﬂ'ﬁ&'m

that is to say, the smallest particles and so forth.
xRy e ey

as previously described, they are mixed up with the opposite.
] BR '&&1 N 4"%4’] ﬁ’\ﬂ Ao\ 'qu]

how could the all-pervading beings become single?

[Fug R

with the words, this is how it is.

ygf(ﬁj«ﬁ«'nx’g'n’w\'&gmr{q%q'q'rgﬁrﬁgquwa‘&a‘%@&s‘qm"«?ﬂ«u’ﬁ«"«ﬁ

the blessed one replied, in order that they might be known by means of the
scriptures, he taught that they are endowed with a scriptural transmission.

RN TR Y TANT TR g G T g R

the image is like a reflection.

yg:wr\%@‘&r@'n'%‘rﬁ'@g&'nx@w’g’qaﬁgx’ﬁ

even if he were to appear, the answer would be in the following way:
fﬂfq'a!'ifﬁ'ﬂ&ﬁ&'qg"«:'n'ﬁ«'@'q'%"ﬂflq'54'&ﬁu&'ﬁ‘(«ﬁx&‘(ﬁ'qxaqn%q’q;’&ﬁ'ﬂﬁ&'qﬁk\m'Lg'gq«'nﬁ

obscured by the minds of beginninglessness, it is concealed by those who
conceptualize ultimate existence.

(R g aAxa E R Agar g &gd

they are immersed in cyclic existence from beginningless time.
APASSRTNESES B ERCRT

if the mind has an objective aspect, then it does exist.

(%N FRAN 'af\l\! ENEN qg&"f’%ﬁ& 2 \ﬁ/ﬁ& ﬁ%l\l ‘gRr '§N I\T]

they will think, i have assented to the statement: this is meaningless.

[ RAR ARG TR R R AR
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seeing accurately means examining the meaning of a single and multiple
essence.

Fi g sRad )

it is said that they do not appear to be meaningful.

RygEs s R gy

in this way the selflessness of phenomena is explained.
1A]qum'qrﬂ'&r\'mwr\'q‘g‘%mqﬁn&'@ﬂrqﬁaq%«gﬂf{wa

iniorder to demonstrate the essencelessness of a person, people are said to be
primary.

M5 RE XN GF AR GF R §RARAR AR I A« F gy HypxaigKgaIE|

the person who circles in various lifetimes is said to have an essence.
]qqﬁq'{i’qﬁmnf&gﬂgﬁg«'g'ﬁr\'nxq‘{r\’{ﬁwéx‘ﬁ

the others claimed that samsara is an eternal existence.
]m'm'ﬁ'i'q@zqmm"ﬁqt\xu@'\'ﬁg\&&!'ﬁg’qﬁ:‘f’(ﬁ&'it‘ﬂ

some said, it is only the aggregates of form and so forth that circle around.
RFATAREE S g g g = A e

the others replied, it is only outer causes and conditions that lead to samsara.
]qqﬁq'ﬁ'iimgmmm‘fx‘fﬁ&éfﬁ ]ﬂqﬁﬂ'q'i'g?fﬂm'q%%q%"ﬁ%ﬁm'g'qun'c“uqﬁfawifﬂ
S g aaceqd i iR e Mg aFaryFa)

the others replied, these dust particles circle around us. others said, this is
what belongs to the central figure. some thought, i am the lord who performs
all sorts of deeds.

xq'@g'n'a%fﬂ'ﬂ&m%ﬁ%’&&«'S&'i!‘hfﬁ'mm'g&wx‘gq'nx@f@1 ?ﬁ'r\&!'um]f\'aq'rx!"A\Tﬂt\ru'ﬁr\'u'%&raq?{awqgﬁ'r\r&ﬁ'ﬁ

all these teachings are conceptualized on the basis of mere mind alone, and
ultimately no person or thing exists.

]a%’ﬁ&«’»sﬁ’?‘gmgg‘g&wm

how can all these be accomplished?
Fagadsgrgraiama sy

seeing the meaning of outer objects, he continued:
‘{g'@m'g':ﬁ'ﬁ'%’ngmmﬁq«u'ﬁ&'q;ﬂﬂmi’iq«u'q%ﬂw'w\sﬁ

the meaning refers to both form and person, and so on.
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mistaken means mistaken meaning.
R §Ras g zarasgpRaRaafs A <A RE R )

to put it another way, what is the minds aspect of its meaning is a mistaken
meaning.

ﬁﬁx’q‘g‘}m&!m'ﬁﬂ«ug'g‘ﬂ
it is like a dream and so on.
@"im'@{ﬁ'&{fm'@ﬁ@'@‘{r\'n'ﬁ@'ﬂ%&gﬂ&'&&&'q%&:%’@'&&'%ﬁ@l

this mind, which is an object of contention for those wishing to see the mean-
ing of external phenomena, has the essence of reality.

&g A58 Easradara g

it is the arising of logical proofs.

ya?\m'q?{r\'n%ﬁ'@éﬁ&'q:aﬁ'g&nm]

what is the measure of harm to this?

Ra R Gang gy qrf Sradaargaiaaaia T faoagqg R aqeAiigdgargra g agies fEa iy
it is not meaningful to say that when examined by means of the nature of du-

ality and multiplicity, the meaning does not remain. therefore, the imputation
of neutrality is not a measure based on injury.

@’iﬂ«'@'g‘u'ﬁmﬁm'@"{ﬁ'&fﬁ'g&ﬁﬁgﬂ'u'&'&ﬁm

have you not directly realized the meaning of what is associated with external
objects?

P\'E'rgxﬁ'&!r\'@fﬁ&'%&mwr\'%rgxqqm'%q@’%ugxg&':rrxq

even though they do not exist, how could their commitments not be in contra-
diction?

&&N'%’%ﬁ&'@'qu&ﬁ]

that is the mind.

q%m’%ﬂq«'a?\'tgmqr\'n'&‘rfﬁ'nxaqn'Rﬁ'n&'q%%%&mmgﬁﬂ

accordingly, i have taught that this method is the antidote to bad attachments
as previously described.

1?@r@@x&!rzm'q'rﬂ’gm'q%m'qgﬁmﬁm'g'nm'ﬁq«'n"ﬁm@}
this is why the wise said, relying on this method,
q%g“@“'%'%'\ET‘%N5“3““:@“'&*?{1

this is how virtue is distinguished.
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ﬁﬁ'@:ﬁm’g‘qm"&?ﬂ&':t&\y'%%&q«'g’%ﬁu&'&'gﬂ'&'qi]m'qxéﬁ]
nevertheless, the blessed one explained the remainder of the verse in verse:
wxrﬂ'n@r\'&ﬁ'qg\u'q'r\f\'g\&'&!x.ﬁm'uq@«'Lg'&'naﬁ'gxmagmﬁéﬁ'%«'m:ﬂm'ﬂ&'@g&'ﬁ,

if it were true, then both appearances and consciousness would fall into mutual
dependence in the same way as before.

Ry

it is easy to comprehend,

[REARE A KAy @N’g’n'%'ﬂﬁ'q'r\r\'&'qix?nx'lyqﬁﬂwﬁm'g'na'a"%ﬂ'iﬁ]

the exp‘ression moving, moving, and so on refers to those appearing as moving
or moving.

Ryadggaugafairadnuaxye B aiyadssgugsRaEa )

if that is not the case, then it is also the case that the perception of movement
and so forth does not have a single essence.

(R ARR RN TR M AN R AR  YRIR IR RG]

this ashes represents the single manifestation of movement and so forth.
[ReEx g AR RgRE G T N AREH ARG T YAy

this concludes the distinction between knowledge and appearance.
]m'ru'rw'%'?\Nnxﬁﬁﬁxqg‘z‘f@&m%r@]

this is how it will certainly turn out to be, according to some.

R RRREAEER LS ]

in this regard, it is only the difference between what is said to be true and what
is not true.

ﬁ:@'ﬂ‘{ﬁ'&anxggqm'@ﬁ@'q@x‘f’@«nﬂr\u’?\x‘a’rﬁn'r‘:ﬁ&'&,}ﬁ«'&ﬁua@x‘i}

this is because, in the same vein as previously described, there will certainly
be a diversity of things.

RARNAEACERE-A SR LRy
the other practitioners are none other than those engaged in yoga.
g'gﬁll!ﬁf\ﬂa’g{’\%&'ﬂiﬂN'QR’G@R’QN'GEE‘N'ﬁk\!'g\&!'ﬂx‘.ﬁ&’&!iﬂ&'&gﬁ'ﬂ'&!R’F&!R’%ﬂ"%X%&ék\l'ﬂg’\'\ﬂ

frightened by the disparagement of what had been taught, he said, conscious-
ness is simultaneously produced in many different ways.

]%ﬁq'ﬁ'@q«@&'ﬂ%ﬂ'ﬂ«g@fﬂ&@fﬁm"il'&ﬁ'@éx?’gﬁnﬁﬁu&gﬁ'ﬁg«qx&u@'ﬁﬁ@
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on the other hand, since they do not believe in diversity with respect to one
another, they still do not engage in slander according to what has been taught.

%qu‘qﬁﬁﬁqwﬁq%ﬁﬂﬁ%ﬂaa&’sqm*{'ﬂ&qg&zﬂ
for those who are proponents of other faults, the answer is as follows:
[RaagyaaaRy §RRLTREs PR RgraRAg A g HRs g |

what is the prophecy? it is impossible for two minds to arise without prece-
dent.

[saRa sy R RRE

that which is untenable means that it does not exist.

A ALASARERE SO EaRCAERREE]

his explanation is: it is impossible.

it is said to be without beginning or end at the same time.
rz%x'aﬂm'w%q%&qiﬂ

this is what contradicts it.

AR AL o R AR S

similarly, he taught the second dispute with the scriptures.
1g&'Atx’§ﬁn3’;&'ﬂ:ﬁ&'ﬂ&'ﬁ«@'&éﬁ%ﬁﬁﬁ%&'ﬂ]ﬁwnxq‘{ﬁ%qaaxs'n'%'r«’fmﬁrgf\'ﬁ'fq@r\'ngmna'?\’ﬂm'wngxgr\n?ﬂ

if you ask why i have said this under the sway of the ripening consciousness,
it is because of a scriptural exegesis.

1g&uxﬁq’m&'g&mxﬁ&n'@Ns’ﬂ'%‘Qﬁ'qaa'g&'&mﬁ&w%l] T g faRa Faagsd)
y@'&%ﬂ%xﬁ'?«'q@fmm'ﬁ%&@x’q%%ﬂ%&!'fgﬁ'qﬁm@m'@ﬁ'ﬂé&'&a«uxﬂ«'m&'ﬁnﬁ@'&éﬁmqﬁ&m@]

the thus-gone one has explained this for the sake of the all-ground cognition
that ripens as the consciousness of the aggregate, which arises exclusively
from a single, multiple, and undifferentiated consciousness.

qgn"'u&';&m:ﬁ&'u'%'a\r&ﬁ'?{@m'gq&x@]
it is renowned as not the consciousness of engagement.
garaxRgRRRNR s G ATE I FA TG ARAAAARETAR| FEURGF AR FH IR YN L URYS AR

this explanation contradicts what was previously taught by the preceptor, and
the ripening of consciousness also contradicts the body.

?fm\l"gr\'rﬂ nﬁm'g'gr{tm'§'?£41N'q’&qqa@x@mxam’qxqun'&'qg’q'rm’gﬁaﬂmn'r‘fﬁ'&qu&'@nm&«q&‘

since it is multicolored by appearances in pleasures and dwellings, it is only
faulty because it does not counteract the degeneration of many.
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if that is so, the blessed one continued:

”{q’g’gqﬁnq&&ggq&mm"(xq&t’qk\rq?\gﬁﬁ'qg&rgqﬁ&x'@N’qﬁm’&'&ﬁuﬁ&g'qm"(qu\m&x';54’:1:24‘,':r;&wi&'qx'qqz\'q'q:&ﬁ'ﬂ'ﬁ%’g&'ﬂtiﬂ"'l

previously, according to the preceptor dharmakirti, when the blessed one
taught that cognitive representations are untenable and so forth, he taught
them solely in accordance with the principle of consciousness.

it is not in any way inappropriate.
q%’fgxg\m'ux‘gﬂ'ua'i:qm'&rgﬁ'ﬂg&&'?&'@N'@:ﬂ:‘éﬂ«"@@mg&uxmrﬁ’]

in this way they understand that conceptuality arises gradually.

Ry g BT SR guiisrarmrgarmna i BT AR Ay 3|
:rwv'&rﬁtﬁ"@{&'g'qm"(xqm'u'qﬁ'%il'&tgg’u'ﬁ:ﬂ%’iﬁ&m&'z@t\r%q%xqgf\':l'ﬁqq'4'gxsqiﬁq’&q?{ﬁ&xg&ux%{ﬂ

if, on the other hand, you were to relinquish your previous preceptor and ex-
plain it in your own way, then at that time i too would say that this is not the
case. such statements are a remedy for preventing the simultaneous occur-
rence of both opposite and counterproductive thoughts.

]&ﬁ&w«ﬁ«'Aﬁgﬁq‘éq'&t?ﬁﬁm'g'q'qﬁ'%'g'gxiqg&'u'rxq
how could i ever think that consciousness has a single mind?
fq%q%&'g'qag'%aqaﬁq%&sn&g&'g]r\tv'gq‘éﬂ&'ﬂ'&q@amsnm'ﬁq&'ﬂfg}’&@l

the term singular refers exclusively to that which is included in the statement,

QA LSA o

Ay g4 8T S g agg gy 5]

this is how the teaching on the cessation of outer objects is explained.
RE=95 2 54 3G g

if 1 were to teach in this way, what qualities would you attain?
%ﬂ«'ﬁ&rux@'ﬁnag&i'nxﬁ«m'@‘«ys’q'N"L\Tﬂ«'ﬂf{;&@]

so it is that i have said the following about the ripening of consciousness:
@r\'@wﬂqﬁu'fgx'qa'ﬁf\'ﬂrﬂm'qxqgrqa'nﬁﬁu'éﬁnxqgrn'&ﬁi*&g&sﬂ«&’qﬁ

reflecting on this point, he thought, if i were to speak to you, it would only be
counterproductive to the assertion of dissimilarity.
mm'@'?\'gqm"im'ﬁ%@:ﬂqﬁn'&ﬁwa@ﬁ@«'ﬁ?ﬁw'a‘{ﬁu'r‘ﬁq’qyu\m'&ﬁ'ﬁ{ﬁ«g'm:@gﬁf’g&'nm1

if the other side were to explain in this way, you would say that it is only our
wishes that have been accomplished.
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%’fgﬂq«'q%‘gjiﬁ’u’&qﬁa'@‘Ngnm’«?ﬂm'qf{;&r&q
the postulant then asked, is this pathway free from wounds? and so on.
R ARy

what is that discernment?

a%’gxﬁgﬂgu‘{ﬁu&g&'qr\'ﬁ«'k@&rgnm"A\Tﬂ«'ﬂ'ﬁ«'{q

itis in this way that the so-called consciousness, which is desired in the center,
1s said to arise.

ﬁ«'n'gsm'%’rg«%ﬁ'&'&ﬁ'n&'@:&m'@«g&'nr“&'tg'sl'ﬁ:@'&'&ﬁn’&'&ﬁ&]

since cognitions are not corporeal, are there no prior or subsequent phenomena
created by objects?

ARyxg g ga g AR RN AR ag|
how do they remain in the center, like subtle particles of consciousness?
E@ﬂ%ﬁg'Q'a?\m'gﬁqqﬁ&'ﬂ'gﬂ«'&m«'nx§m'gswqﬁqﬂ@r\'@'q‘ﬁz\'q&'ﬁN'm'&:‘&?ﬂm'&!ﬁn'&ﬁwa?\naﬁ'@gﬂ'riq«'n:qﬁ«'m\'gqxﬁwg’g’q&rc

it is true that there are other faults in this teaching, such as the false percep-
tion of objects appearing as objects of phenomenal appearance. thus, although
many kinds of knowledge do not exist within objects, they can still be con-
ceptualized as taking rebirth in places where objects are confined.

]?\'%r&t'aﬁ'g'qfu@g&mxﬁN'4'@&1'g'qx‘g’qm'nmw:?\'fgxgm'r?m&'nxgqm;{m%q'ﬂ'&ﬁ'n:g&'ﬁ%&%&&'n:ﬁ&'ﬂ'@'&!'g'q:\"g’q&rn’{q&r\nxqg‘x@]

on the contrary, if the perception of the arising of several cognitions were to
turn out to be an erroneous manifestation of rebirth in a confined place in the
same way, then the conception of their arising would be pointless.

ﬁﬁ"&?ﬂ'ﬁﬂ&'mxy&rgmﬁw'nm]ﬁ&v'n'&"g’q&'nx%qf@q'q?ﬁ'qxagxqiﬁﬁi?m'2\74]N'm'qqﬁ'@&&g’ém%&ﬁ"ﬂ

without realizing that objects appear to be blue and so forth, there is no real
experience of anything else whatsoever-such as blue or so forth.

A R R g R 4 AT SR R AR

if the appearance of blue and so on were false, how could anything else be
true?

ARE Y| ]im'g'm';sw'q@«%ﬁwgm';aq'ux'.ﬁ&\m'%'g«%{&'&qu&ﬁaq

this is not true. are the smallest particles endowed with bodies and conscious-
ness not without bodies?

AN ARk AN AR
he wondered, how could this be the case?

R!R'&a’\'i!f\'ﬂxiﬂ&\!'4“%4“'ﬂ&'iﬂ"g’&!'R?ﬁ'&!'ﬁ'ﬁ&'@'ﬂ'ﬂ'&ﬂ&'ﬂ'ﬁ&'%
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when holding many particles that belong to a single family without impedi-
ment, he said the following:

NN a

qg&'qa’{q%a‘iném'a'ﬁu’qqa’aq'@aﬁ@} gm'af\q'&q&'m\'%&x'43'&£§'§ﬁg'ﬁ§m'ﬁ'ﬂ'ﬁn'&ﬁ‘{‘

the meaning of this condensed statement is nothing but a mere convention,
and the meaning characterized by remaining in an unconnected place has no
difference whatsoever.

@R‘s’&m‘%ﬂ'u&'ﬁmg«'Ala'@«'q'&xér\muxqgn'q'%'ar&q@ Q@!'G’ﬁ'ﬁﬂk\!'RIX'AHN'QN'SN'43’%&"4'&lé&k\l'ﬂx‘éﬁ'ﬂ';\'f’«!'NR’&YR'S"\ﬁﬂ'ﬁﬁ'@?’%‘%@@k\l'w

it is not the case that faults caused by merely entertaining an appellation are
identical to faults committed by someone living in a foreign land. however,
one may speak of them differently, but how could they not be?

W"ﬁ"l'tﬂ,"'ﬂa'ﬂg"’aﬁ"%“’3’“'“"\‘('“1“"““‘%’*"@*57“'“'“1“W@"?'qagﬂ“"“'qﬁ'q*@"\'%l
some, like the brilliance of a jewel, dispel the skepticism of other practitioners.
A sy B gaeg B A e

they are said to be born at all times exclusively in the form of a variety of
consciousnesses.

jyargasdRa s gaax sy Enad gansg fg i g Ry Eax& a5y D) Fa R agIRatTRL|
ANRA R FHNF AT AN G FRNT I BB I Y 2T A AKFA|

the guhyakas believe that there are various forms of consciousness, such as the

eyes and so forth, but they do not believe there is only one or eight conscious-

nesses, and that all beings presume to have the nature of a single permanent
consciousness.

a%’%’éfﬂ'&q«'i’iﬁ&ﬁ'ﬁ&&'gq'&1'i’ix'q‘{ﬁ'um'§qmg'34'q@mwwq?\w@gq%ﬁ‘ﬂ

since it consists of the single impermanence of each living creature, there is
no difference whatsoever between the two previously described.

LREGEERL LY

space is the sky.

AR AR amaAGRD A iR AR

those who are clothed in that very space are said to be so.
ATy s gy

as for their view, they put the following words in verse:
AAxuRa AARN NS Ty R Y IR RERR R Ry e

on the other hand, just as in the case of a garland maker in the sky, you should
denigrate him.

IR AFaaREa) gEquRagRaantsls)
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in order to demonstrate the destroyer, there is no nature of diversity.

@Ns’qmi\’!qwq'ﬁmiﬁ

the blessed one replied,

xR g Fp A AR R gari ) g Sty By g g das h gy Fpr A s g gy

what is multicolored is not the only thing. it is like a variety of jewels and
gems, or like minds various types of cognition.

R dsrmrausy Esa gy

consciousness is also diverse.

SRt RGN ]

this is perceived to be a contradiction of the nature of things.
]Q%N'E'rgxqﬂ']mn'qg’qgwmm]

how could the opposite be accomplished?
ﬁ.gq.]m.(%N.S.q.%.iﬂ.q.a.ﬁ,\u.ms.@.ams.q.m.ﬁﬂm.“.gﬂ.sx

the word multicolored refers to a variety of features and so forth.
xmﬁﬁg'&'ﬁv‘mm'a‘,‘ﬁq«'n'qqqtg?afqt\ma'ﬁm‘éﬁnxgn'%'iirﬁﬁ

apart from the diversity of natures, there is nothing else that can be expressed
in terms of diversity.

]g'?fqmu'ﬁ:ﬂ%ﬂ'ﬂ'q‘f;&x'@:‘t{":f'aqgﬁal'ux'%ﬁ'u'&ﬁﬁ'&lr\'u'&q&ﬁ'@xaqggﬁw'6’41@'45’&%5'%@'@5]04':r&qu&mqmng:m"]

since both are mutually distinct and essentially undifferentiated, they do not
exist when there is no mutual exclusion. as a consequence of the contradiction
characterized by disengaging from one another, this contradiction is true.

peprfgsxasiyddiigadadnaassreaiqgags

if the two contradictions were of a single nature, then all beings would have a
single substance.

%&@rﬁgﬁ%q@n'r\xng'qmﬁqmuxam'nxqu‘qnﬁq'ﬂ?ﬂ

therefore, it is difficult to reverse the assertion of simultaneous arising and
destruction.

]ﬁ'g'34'&ﬁ'q‘%‘ﬂ%ﬂ%N'@n'ﬁﬁ%&fﬁﬁi’@@fﬁ]
if that were not the case, it would be merely a convention.
&mangﬁ-@ﬁmq55-%::1«54-2«4-@:\&-&5«;1

since there is no argument in terms of names, it is not a true conclusion.
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r\iixq’iﬁ'i?\'iqm;{ffq&r%&'&1m&'ﬁ&'6§'§'gq«1'@t\rq«§'qxgal ;m'@X‘éﬁu&'gﬂ«'@&f%&'&@‘

as an analogy, the various types of jewelry should be viewed through the
dharma of the cloth in the sky, but not through the yogic practices.
;m'@’:‘éﬁmm%iﬁ'ﬁ%&gﬂ'qa@x’ﬂ

it is because the jewel cannot be found in yogic practice.

N A

gm'q‘g’féﬁn&@q&'@N%‘r@'&:&wglﬁ'?qu\tm'ﬁﬁn&'ﬁ&'ﬂ'g&&'&@] f@'&f&m@r\g@fﬂ&m'ﬁﬁn&'ﬁ&'m%’éﬂ&':1'@Ngﬂa‘amn%Wnﬁﬁwﬁ]

according to the scriptures of the yoga practitioner, there are also some analo-
gies for the various types of mental cognition, such as the one that exists in
various kinds of mental continuum.

R RgRaRg R R ggaRad]

therefore, this slander is common to both sides.
NSRS RO LR

the common practice of destroying is as follows:
fyEquaaiaandsd) Gugaied

the one-pointed nature of all things is described as follows:
]L§'¥qt\t'ﬁx§mxw\'&'Rg&'@&’g’n@l]

it is said that they do not appear in various natures.
l§?£ﬂN®f£X§Rﬂ%§£ﬂN@?ﬁN@Qﬂa§?ﬂ

appearances of various natures are pervaded by manifold natures.
RE AR Ry Rg s g TR e AGAEE xds |

he does not have the deluded nature of difference, and so forth, since he teaches
that which is all-pervasive.

y%mé{@'q%q'};’q&'nmﬁ&s’:r%g&'n'g'ﬂ%qgt@';&rn'ﬂsm%ﬁgm:agm&’]

similarly, the one-pointed realization signifies that when a single aspect ap-
pears, all aspects will appear.

. SmSm- S . . S XN Ny
REARGAEREF AER RS RUEES S q anNB AR A RAAR I ARAGRE GRECH]

the expression so-and-so is used to say that when something is red or rough,
everything turns into red and so on.

]E’g'ﬁ(ﬂ'fﬁ'@'?\aﬁ&l'@'nmﬁq&'ﬂ&%‘q%m'm"fm'ﬁ&mﬁ'@«"{ﬂ«'n'ﬂ@qx@{ﬂ

if its essence were to be explained in verse, it would dispel the other person s
doubts about this.

RRcg RS
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that is what is meant by knowledge.
ﬁﬁ'?’gtg{&gaumx

well then, how can it be seen?
?{x’m&rﬁ«s’wﬁmiﬁ

this is what is meant by wealth.

QAT S

]q%ﬂna’f\’ﬁqm@gam'q%'zﬂ'q%ﬁﬂq’r\'fq'm'ﬁ'qq'@gﬂ;’ﬁ'?ﬁ%mﬂm'ﬂ'aﬁﬁq'aswsﬁ'ﬁqu’ﬁ

the meaning is summarized as follows: if all these aspects were of a true
nature, then all these contradictions would arise.

3B ReF sy

if it were the same trickster, there would be no contradiction.
‘{ﬁa«'nxﬁmna’i’&q%ﬂﬂ'ﬁl‘ﬁ'm«'@w'n&'@:‘fﬁ«'@'ﬂ'&ﬁ'ﬁﬂ

that is to say, it is because ultimately only the single essential nature of con-
sciousness is asserted.

yﬁﬁ"ﬁm'ﬁq&mg&m&@gq'@'g&'n'&'&qm'%'ﬁ«'nm'gr\n'&r\'ni]

not distinguishing between the aspects of blue and so forth means that knowl-
edge does not come together.

18I SRR g Ryaga gy

how could something else appear to be the essence of something else?
ABsraR R Gag |

clay pots and so on.

]qu«m'i(m]&':m'ﬁgq«'qa'?\w‘%ﬁ'@'&g&wm@mgn&g&@}

this applies to people whose eyes are disturbed by mantras and so forth.
&1&1'&ﬁ'ﬁ&v'%'gﬁmﬁqwn'ﬁwg’n%?ﬂ

the so-called herbs and so on are all included in the label.

[RHRSFRY R |G TR RgRIRag T

if there were none, what would be the case? and so forth, i have explained
how to refute it.

%’ﬁq'%«‘gn‘%g\am‘;&&\f’(q
these are their attributes.
1“%@*a“"@""%é“'"“wﬁ'\""ﬁﬁ’@'ﬂﬂ"”@x{l

it is like this: it is renowned for the immature.
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ﬁ'&'ﬁ{&\!'@!&l'ﬂ"f\'qa[ ]@N'g'q'%g&!'q'ﬂt\wngnfam&\rﬂ'ﬁﬁu'ﬂ%«'g&ﬁﬂ&'@l] R%’%’RE&"'%m&'qﬁ«'u‘&ﬁ'?{ﬁw’gqqx@ﬁﬁ

that which is distinct from phenomena is said to be undifferentiated from lu-
minous appearances. this is transcendence of the world.

q%’fg&ﬁﬁ'@'ﬂ«ﬂﬂ:@&&'gém'q&'&q’n'?ﬁ'gﬁm'gmw'g?g’r(q'&ﬁn'ﬂr\'&qn'?@qﬁﬁffgwg’q'q%m&'ﬂ?rq&'n&'g{&'m'aﬁqqqﬁ%ﬁq'ﬁﬁ]

since all that is experienced in a clear and lucid way is false and what is not
experienced is true, what else could be said about this well-spoken teaching?

ARpxaRarRaraady| Bag el dERa i)
in this way, by saying, no entity whatsoever exists, and so forth, the blessed

one taught the principle of reason.

AN

AR AR AR R AR iy

anything that does not exist is not cognizant of anything.
r@xﬁ’gﬂ'qﬁm'm'ﬂ%’nmﬁq«'m&'ﬁ{{m'ﬁq&'ﬁ’qﬁﬁi&!'nm'iiﬁ'ﬁfi\'g&'mg'g‘q’]

as an analogy, suffering has the essence of bliss and so forth, or something
that is white has the appearance of blue.

[srararass Faiaaad za R ERN g I gz Rqu T AR g |

to know that there are no aspects of blue and so forth is an indication of the
opposite.

mm'ﬁ'éﬁ'&i'a?\m"{qt\a\t'41x’.ﬁ&’u’&rz\'nxamnm@mxm’@'qg,:w'ﬁ'%'?\“'%gq'n'm'g:m@rﬁ

if one were to conclude that this logic is ultimately unknowable, then accom-
plishment would be attained on the basis of practice.

Q08N

12’@'@(@!«1’{3@571561'ﬁ'q?{f\'ﬂ%ﬁ'@éﬁ'&r&ﬁqaﬁx&'im'm'%ﬁ&ﬁ’?{ﬁ&’m’im"Aﬁmﬁ'@ﬁqm'lgf(m&@r@%’m'ngn'qxg'na'?émmk\mﬁq'Q’r\:@‘wsnmi

if the objects of designation were to be objected to in some way, there would
be no certainty whatsoever. this was explained in order to refute the topic of
designated objects.

]q%x%'gﬁﬁmgmml q%’&i&n@ﬁg&&'&ﬁ

in this regard, it has only been shown to be the case that there is no certainty

whatsoever.

Agdeaggaapay) fRaaagasead]

thus, knowledge has two aspects: its substance and imputation.

Drare Xxrn e 10 L > G » YU N 2 o wopgerse e D xter o e Ny T Nz (Y T2 T 2N 52V 2 Vo g SN, » DU SRR SR X > U
[FAAAN G AR ARRA S UG UG | AN NRRA K WG WY AR GG RS NG TR RAT FRY PRNRAEN GG NG §RYTZH N AW ITAG|
in this regard, if entities are not the essence of an inanimate being, and if

non-entities are exclusively their own essence, how could they be without
attributes?
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‘gm'%'ﬂa'aﬂ'ﬁw'ur‘i"é’&&'&qn'ﬁm%’ﬁ&'q?&'ﬁf&'ﬁﬁﬁu'&'&q@]

to put it another way, anything that is not of the nature of knowledge has no
substance whatsoever.

r\imﬁ'ﬁ&'&ma'naﬁ"rg'gﬁ

it is like a lotus in the sky.

]3\4’\'“&' RN "%RN kS| zgﬁzl/‘ll 2\74"’\\1 '43';54 ] 'i&!k\! '@R’.ﬁ& '45"!("5’&1 'aﬁ'lﬂ\( B8R 'K!X'éﬁ'll "14'1‘1! " ’\i!ﬂ&l ] aﬁ?{]

the aspects of blue and so forth, which do not have the essential nature of
consciousness, are also indifferent to what contradicts them.

VAN AR

nor can it be imputed.

q%’fg:&:ﬁ';&'m@m&'ﬁ4\1'm'qaﬁ'n@r\'qm«ﬂa‘ﬁww@‘&tsm

in this way, it is said that generating knowledge of ones own appearance is
known as the knowledge of imputation.

QWN'qa’ﬁ‘N’qwr\’@'ﬂ'a&k\v%ﬁ'@m’%ﬁq’g'grg'gx&r\'um'%’iﬂmn'&'&q@]

it is not logical that the cognition of imputation is empty of all forms of power,
and that it does not resemble cartwheels.

34ﬁ'ﬂ&'&éﬁ'@ﬁ"%‘@&'u'ﬂmt%z\'@«rf\ﬁqq'&q@'@fﬁ
the defining characteristic of nonexistence is that it is insubstantial.
15 385§ g R § A3 R

the following outline is provided as an illustration of nonexistent horse-drawn
carriages:

g'g%'qWN’Q%@N'4'@ﬁ'g&m’g’é&'ﬂ'i!fﬁ(%&'g’qrgr‘f]

in the case of horses, there is no experience of any imputed cognition.
y%&‘é&g&mmx

why is that?

x&‘ym&'ﬁ«‘u'q%ﬁ'nxs?u%x@]

it is not the case that self-awareness does not arise.
iﬂ]&l'f4'qfﬂk\!'u&'gx&’qu‘fﬁ&'@'ﬂfﬁ&ﬁ

it will not be the cause of rational imputation.

R Rgegredge AR Ay

as for what is powerless, it is not the knowledge of imputation.
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it is like a horse.
]a’ﬁ,qr\,q\{:\.ﬂa,i&.q,i&m’,@R.%N.q,gqﬁ.q.&WQN.@q,qxéﬁquqﬂm'qa&ﬂ&rq'a{ﬁ%’l

the features of what is desired to be nonexistent are powerless, and so it is that
the opposite effect is perceived.

[AyxafaragRxapas e g gRaGanAads R dsaargraditgr gy 3Rl as Rngr e s as g a g g s

in this way, since cognition is permeated by the phenomenal appearance of
mutually interdependent objects and their corresponding defining characteris-
tics, causing the non-existence of that omniscient object to be discontinued, it
is precisely due to the fact that there is no opportunity for comprehension to
arise. hence, the logical proof cannot be annihilated.

B£8R FrARad S s

there is no connection whatsoever with the cognition of other logical proofs.
ﬁt\!'@'ﬂm"&’xq«'ﬂ'ﬁm’kﬁ

the blessed one replied,

@m‘%ﬂf@ﬂ'fﬁgﬁ%ﬂ'aﬁmuiﬁn'?\'%'?\'?fmq'i«uxgx’q&ﬁ?ﬂ

Fhat which has no connection with anything is insubstantial when experiencing
1t.

yr@x’qﬁ«'Ala'qrﬂ'%f\'?fx'qﬁ'qq&'@'g‘gx’n'&r\'wg'g}ﬂ

it is like the insubstantial feeling of a clay child when sensing the nature of
knowledge.

~
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even the features that are thought to be nonexistent do not exist in either of
these two types of mutual dependence, namely, the nature of consciousness
and the characteristic of self-origination. this is a non-apprehension of the act
of causing harm.

@N'ﬁl'rxm'@Rn'&ﬁ'w\'gf\fagk\v'g'%’@«'ﬂ'ﬁﬁn&'é&%fxn'&ﬁq'hﬁﬁ'&'&qﬁ&x

if it were a cognition, the cause and effect would be different at different times.
are you not without sensation?

%&\1'a%r%r“x@xm"q'&'%’mg&umx

he wondered, why do i not seek rebirth here?
%’NN'@R’qaﬁ'ﬁw:ﬁé’?ﬁﬁﬂl\!'a&l'@'ﬂm'&ﬂ"k\lﬁg&'\s‘

if this were the case, the answer is as follows: since there are both past and

future existences,
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this, however, is only a transgression here. nevertheless, when it is claimed
to be an infraction, it is said to be another.
]g&m'gmy'&ﬁ@:?fxn'&iﬁqxsm'qxqgm'aqa'acq'@'&'af\'@] g&ﬁu@ﬁ'@m&'amnm@x‘ﬁ

even if there were no features, it would be nothing but the absence of sensation,
and it would also be devoid of any cause.
y%&'@x’i«’aqa’n@r\'@&'aﬂf\n&'@&'n'ﬁr\"r\"@&'qg{n&ﬁq

therefore, there are faults that do not appear from time to time.
Jﬁk\f'ﬂ'ﬁ:@k\l'&fé&'Q'f\i\lqt\mag&'u'(%&'g':m"(iqmu'ﬁw'I\ﬂ

the expression aspects of perception in the same vein as cognition also occurs.
ﬁﬁgﬁf{gqnmgﬁf§&um] gﬁﬁgﬁqr\’rzqq’aﬂﬁm

well then, if that were the case, it would be a cause.

yams.q.miqﬂ&.q.gm.kﬁ

the blessed one replied,

~

165 ARG E B RRAFUNxRgRA gAY x A G5 T AR TRAFH Y RY<Y| 1NN R AGE IR Eay )
the other-dependent element is said to have the nature of something other than

an imaginary one, because it is dependently originated.

(R gAN & 2a < § 35 SRR N xRGRT B RN B

the defining characteristic of dependent arising is that as soon as one assumes
existence.

%ﬁ%mém'ux'aga'q3’&&{@3’34%'%4]'%5'%41'%@N’q@ymnx’i«'u&'@?&ﬁ'&’@:ﬂ'&#ﬂ

because the uniqueness of dependent origination is ascertained in terms of its

nature, it does not arise unless it is non-existent.

y%&'qrﬂ'%’@N'@m‘n‘%‘%ﬁn@q‘n&@ﬂ %ﬁ%&'ﬂém'nrqéﬁnmm'qqq@’rﬁaﬁﬁm'g'nmﬁqmu'g&ﬁl

in order to explain the nature of the relation, he said, dependent arising is
other-dependent.

ﬂm'@'?\'g'ﬁq’@'@q'@Kﬁﬁﬂﬁ@ﬁ%&uﬁmu&u@m'&f\'qi\mgfnxggxq§ng&':mq

if that were the case, it would be true. if there were no dependent arising, how
could something not arise?

@ﬁm&@:ﬂ&'ﬂ;&'ﬂ?ﬁqmﬂ'@Rﬁ«'@'ﬂmﬁq«'m'ﬁﬁ«'{q

from the nature of things that arise from conditions, he continued:

RSNEARERE
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that is their aspect.

SRR AN

they are transformed by means of the absence of attributes.
]21&1s’q'%';4"'@'g&'n&ﬁ%r’lﬁ:@m:@gﬁq‘rﬂ

the answer is that they experience everything without attributes at all times.
]u"m'g'ﬁmu'@ﬁ%ﬂ«'43’24'1's}'gx'q'&qqa’@x@’qugm'r‘iﬁ&g&'ﬂ

if you ask whether the awareness itself is an object of perception, it will only
be experienced.

FoRATaag Ry

they are like pure crystal.

g )

the following outline is provided as an overview of and topical guide:
ﬁm'Q’R’ﬁq'n@ﬁ@nmqq'ﬂ«'mgﬂ'ﬁ;’gm'@'ﬂﬁ«'ﬂqwﬁ

the quality of stainless crystal is an absence of leadership due to being well
positioned.

(EXraErm gas P ARa AR g g &g By

it is not a point of reference for those who see in the other direction.

E@'@xﬁ«'n'ﬁ&n‘,z\m:&ug‘x‘f%&wm

therefore, you will not perceive this knowledge.

ﬁ:ﬁ:@"iﬂ'Q'gmagamﬁ«rgnm"&x’m«ufg}wg]

the aspect that is inner and outer has been described as follows:
ﬂm‘%r«&'@"x’m'@g&'n'rﬂ'%ﬂ'@ﬁn&g&'ﬁ'ﬁ&%’g\&u'g\&t&\@mam@m'n'qgr\u'gsw'éawa'?\m'm:&'qgﬁfﬁ&vs‘n'quﬁ'ﬂr\'lﬁ'%'?\'fﬂ'ﬁr\'ﬁwﬁ&f@’:

if there were some inside or outside appearances, then what would be the cause
of deceiving those who are experiencing confusion, even if they could not be
ascertained?

qf{ﬁm'qﬂ%«'ﬁ'&ﬁﬂ'@:ﬁ(‘%q@mxi&nx&'qg!ﬂ ﬁq'g’m’ﬁq«'qm'@m"A\Tﬂk\m&g&'-’4'&!r\'naﬁ'ﬁ'mxéﬁn&é&'ﬂ:mqrﬁfmﬁ\r\'%&y'g'nm'i(iqmua'q55

why is it that the experience of nonduality cannot be ascertained, and why
does it not happen when there is no mirage or likewise no water? in this case,
what could be said to be insubstantial and so forth are uncertain.

gq'gmﬁﬂm'q&ram'g'qw’ﬁqm'q'ﬁ&\rﬁl
by means of mirage and so forth, the blessed one continued:

WQN'amgfq'n'&gﬁ'maéxfamgqm'%'gq'@mi\’vqN'mwr@qﬂ'gg«n&'@&"f@mgﬂ&'ﬂ"3’54']'@]
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that is to says, it is in the same vein as an optical illusion or a mirage.

AN
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if the appearance of a mirage and so forth does not exist internally, nor does
it exist externally, then how could this utterly insubstantial existence be expe-
rienced?

RFAARAFA I NGRN T EEEE]

it is the same as crossing over and examining.

PRy AR AR g A e

they think, this illusory appearance is the very essence of delusion.
%&1'g';&'4'343’41'&:@@%'43’3«51&'5&':!xagﬁf’g&'Q'il&&'uxgxﬁﬁwnﬁq'4'54'&@51

therefore, even though they are without features, they will experience them
through the power of delusion. this is not true.

q%’fgx qgm 2R ﬁ(%l\l ‘gR aﬁx %’f‘{g&! K g'qa’q 4" Eﬂl\! ﬂ\é/’\ (AEN Gg&' RARAWE ﬁ'q 4’1 '54'1 N ;\%1 TN 'al\l kSl 'f‘%rgfk! K 6«%@-3‘&\! g ﬁﬂ\g’\ (SEN Rg%’ﬁ]f\' nﬂ%‘k! éﬂ&\l "\:

in the case of the first instance, it is not logical that by means of the power of
habitual tendencies and attributes the appearance of deluded cognition arising
from such an instinct would cause confusion to arise.

5‘6:@4'@@@:@@&5}
because it would be too much to bear.
]ﬁwm'@:ﬂ&'&é{%’@&'G@]N'q'ﬁﬁ'ﬂﬁq‘&@mg’qu:iqwﬂ'&'ﬁqﬁl

it is also inappropriate to say that a connection exists only because of the
characteristic of origination.

ﬁ'&!'ﬂaﬁ'i’ﬂ"qﬁ'@'f\ﬂf\@’\'@'ﬂm'ﬂ’(ﬂ%&'ﬂ&@ff‘

this is because, in the same vein as before, it would fall into the other-
dependent essence.

RRegaaladis g feerpgarrgaeadnn g dggusiiamiifassiitaag<d

if you ask whether this is a dualistic view, if it is the case that deluded cogni-
tion and mental appearances are mutually interdependent, then their specific
defining characteristic will be none other than that.

4‘1&\1'4"\4’3«'5\19&1'Q'?g/ma@x'i\mm'@Kﬁ&'&éﬁ@ﬁ'&'&qﬁﬂ

the defining characteristic of consciousness does not arise from that, because
it is experienced at the same time as consciousness.

]@N'&@&'Ax'E@A\l'@R’gﬁmg&'ga'aéq@f\'@@r&éq

the two natures do not have the characteristics of cause and effect.
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hence, since the nature of karmic imprints is indistinguishable from conscious-
ness, it is difficult to repudiate the other-dependent essence.

AT A a QAR A

1agmu'm'E'A;{r\'qqr\uanq'&q«'@'qgm’gxgxﬂ'ﬁ«n'n]zzc?q'n'r\'m'ﬁq’qrﬂ5r\'xr\'q'r\'wwr\'nq«'%ﬂ]g&nxgﬁi]

the cognition that is the result of the habitual tendencies imputed to delusion,
as they have been explained previously, can be expressed in terms of its in-
trinsic nature.

1@%&'%’(3‘&'3'21’%'@%%&1'Ngq’qaéx&!r\'n'éﬁnxix’@:ﬂxngﬂumﬁam'g'qmﬁqm'qm'ﬁm'g'qm%ﬂ&\ma’gm'%x
tgq&'ﬁgq&m%ﬂ«'&qﬁm]
this is why it is said that, because the dispute has not yet occurred, there is no

way to experience non-existence. if one were to use words such as these and
other such, ones eyes would be blinded by disturbing mantras and so on.

ﬁ-ﬁx‘qq?&'@&m'ﬁqmm ﬁ'&"ﬁ(’ﬁgmnaﬁ@ I“}ﬁ‘ﬂ@’\fﬁ?m%ﬂ @N’g’nm{tqm'n«"cﬁw'g'qgﬁ

just as a lump of clay, or the like, is devoid of its essence and appears to be
something else, so too should we attract them with the following words.
QAT ~
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it then came to be expressed in the following way: whoever has a mind that
is powerless due to attachment to outer objects,

@’fm'@"{ﬁ’ﬁﬁqxgna'ﬁq:@g«w'rw‘r\'@'nrﬂ%q'ﬁ'r\qa'@sm'ﬁ&’%’&’&ﬁ%@«nﬂr\u’&{ﬂ

it was taught for the sake of the outsiders proponents of the nonexistent doc-
trine, but not on behalf of us.

1“?\“’?’@“’\@'@%'5%’35“1“"“'“'aﬁ'“@‘\'ﬁﬁ‘“'“’@ﬁ1 H‘“&"E‘/'ﬂ‘&&"“]
this concludes that the words of the master are flawless.
%ﬂ&'qﬁ‘(&'ﬁ&%ﬂ"ﬁm'@N’iﬂ'na’fﬁ'&g:l'u'ﬁn@«g’qm"&?ﬂ&rq«y%‘

therefore, the expression unestablished objects of cognition by means of an
objective and a secondary referential object occurs in the following way:

“g;’wﬁifﬁ'ﬁi"'qy\&'qil “@Nq’%’ﬁ@ﬁ&'ﬂ'ﬂ&m'@ﬁgﬂ(ﬁq‘r@u'i(m]N'@'gs«'ﬂ&@'ﬂmg{m&gﬂ'&'&mxagﬂ'L%q

the scriptural exegete said, all ordinary beings minds are not transformed by
colors such as blue and so on.

.ﬁ&'q'ﬁm'%'q%qm@r\'f;&m'nxam'qxﬁ'agxé]
in that understanding, there is no deterioration of a single thing.
FyEan P REGRarfgaRgx¥|

because it is not the essence of diverse minds.
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that which is the nature of experience, such as blue and so forth, is present
because it is the essence of experience. this is not the case because it has an
essence like blue or so forth.
R%’«gx;&n'%'r\i!ﬂ«'n'a“éﬁ'ua'gsm'r‘:ﬁ'&ﬁ'nm‘{r\'@‘ r@ﬂ«'@i’q’%&'&q"]

in this way it is said that only the aspect of apprehending objects is their aspect,
not their essence.

1§§'i?m"éﬂ&'ﬂ'@’fm'@'gg&ﬁmxﬁ«wqr\'&q’n'?@ﬁN'@g&m&'&q@]

knowing that blue and so forth appear to be like outer objects is not the aspect
of knowledge.

iﬁiﬁuﬁ({q«'m{iﬂ'415;?1«'4'9&&\1'g'gr{ﬁaq'qiﬁ\rﬁﬁifm"A\th\m'ﬁg'g@:ﬂx‘gq&ﬁ'@im%xn'%'q%’f;r@&xmi’:l5:!'4’&5'?{(3‘«"%7{42@:\’{‘

when one experiences the perception of blue and so forth, the practitioner
claims to have realized the essence of blue as such. this is what he replied.

ﬁﬁiﬁu'E\Tq«'n'9&1«1@'5&'@'&«'A!'%&'qgﬂ'm'%’@&«'g’g&'q@]

engaging in the knowledge of experiences such as blue and so forth is to be
refined.

qu‘%&‘ﬁa&‘g}]&&'n&'ﬂrﬂ@r\"cﬁr\'qﬁ&vgqgmnxaﬁﬁ

that which has the nature of delusion is included in the statement.
]a%'ﬁfﬁu"m'g'ﬁiiﬁu"(iqmu'ﬁr«ﬁ«x'4'gq’%ﬂ"'qéru'4'qu"qw:&tﬁ'r‘ﬁ%’g’rgxﬁqﬁm"A\Tqmn'ﬁé&'ﬂx’qy\]

if there were no distinction between blue and other cognitions, how could one

experience blue and so forth?
‘ﬁﬁ"&?‘\!"&(m“l\!'ﬂ&'ﬁ&'ﬂ%ﬂ«'ﬂ?ﬂﬁﬁ&'ﬁ'\gﬂ'ﬁﬁﬂé&l'ﬁﬂ'ﬁmﬁﬂ"&'ﬂ&'ﬁm&'&l'ﬂ]‘\;ﬂ&\!'ﬂag&l'ﬂ'&&l'424](5‘4"'QN'@R&I'g'qgix'ﬂ'ﬁ&\!'ﬂ'ﬂﬁ'ﬂ'iﬂ\'ﬂ'ﬁaﬂ&\l'1
aside from the essence of blue and so forth, there is nothing at all that can be

comprehended apart from the essential nature of blue or so forth.
.ﬁN'ﬂ"lgﬁ'iI/m'ﬁﬂ&’ﬂ&'ﬁxgk\!'ﬂ'gﬁg'ﬂ”\f\'ﬂs&'ﬂaﬁ'ﬂx’ﬁN'ﬂq .?1«'Am'ﬁ%ﬂ&nu‘l‘i’qqag\&'qam'351

the appearance of a blue cognition arising in the nature of blue and so forth is

known as the aspect of apprehending objects.

]tqqﬁm&'ﬂm@'ﬁq‘ﬁm"L\Tﬂ«'nq&qw:&ﬂ é“fmqw:&tﬁ'ggx&&«';&':t:};’q'4'ifﬁ'qm'ﬁq‘:ﬁu"A\Tﬂ&'ﬂ'ﬁq@'q«m'qx§m'q“éz"z\ﬁw'Z(q

furthermore, if blue and so forth do not exist internally or externally, how
could the mind that lacks conceptualization be characterized by a clear per-
ception of blue and such?

]21'§RQ'%§§<§N'E\'§V\'Q‘QN&'&R§'@«'61

it is not possible to pronounce the word nonexperience.
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because the experience of all appearances, such as blue and so forth, is ac-
complished.

]q&m'q:\'§m'§q4’§1«'ﬁfi&«'u&'qw'@ﬁm'%gxgmxganx’gq'nagm'&ﬁ'qxwaiﬂ«u'&'&ﬁ' i

since it is clear and lucid, it is not logical for one to conceptualize that deluded
person in this way.
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if all cognitions were inconceivable, then it would be inappropriate for a con-
ceptual mind to know the distinctive features of blue and so on, since they
have no connection.

A §g Ea K TR xR aG s g § § § 28R

if you think that understanding of blue and so forth is the nature of falsehood,
a?\ﬁ'qgﬂqn&'ﬁ&rﬁ'ﬂ ﬁ%’q@mm'&qm&'«m

if you say that this is cognizant of delusion, does it depend on delusion?
GAEREEGEEEREEE]

the blessed one replied, this is how it was.
]%'rg'q&'ﬁ'qﬁmu'&ﬁum’g\&ux‘gﬂ'ua'gm'&'&q‘u&'@rwnﬁq‘ﬁm{!qw'u'é&'qra‘fmaﬁmm'q%%'iﬂ&u'&r&qiﬂ
that is to say, because there is no connection, it is not an object of conceptu-

alization. hence, since the experience of blue and so on is also untenable, this
is not logical.

ﬁqﬁa&‘g’&rﬁq'@nﬁ«'ﬂq&rqﬁ‘m':1'g?fa"&x'ggawgqu%q&g@gﬂ'@A’ﬁmg’f\n‘,'ua'qm'ﬂqw'ﬁ'xm%qﬂ%ﬂ'Q'q‘gﬂ'g'&ﬁua'ﬁhﬁﬁxquﬁ]
well then, even though in an impure state the appearance of a diversity of

cognitions appears to be spontaneously illusory, in a pure state its very essence
is that of nonduality.

%&'@x’q%’%ﬂ&ﬁ%f&'a'qa'&'gq':@ﬁ'&q?{gmn'«z%'&xamm'qﬁﬂk\q«'i\'wq’ﬁqﬁm'ﬁq&'ﬂ&'@m'ﬂ'&'@«'@'qm"«?ﬂ&'qgwﬁ
this concludes the statement on the lack of certainty with regard to the true

meaning of the logical proof. thus, it is said that the aspects of blue and so
forth are as follows:
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if all aspects were reversed in the pure state, then that would be the case. it

is like this: even if one were to relinquish delusion, there would not be any

reversal of its aspects.

qrgam':ﬁ';&'ng&&'q@m'n’&ﬁua@x’ﬁ

because delusion and appearances are unconnected.
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if that were not the case, it would be too much.

~
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furthermore, if knowledge occurs spontaneously in an impure state, then it is
necessary to speak of the arising of these truths in the pure state.

1gs\'ﬂmk\!'%’ﬂ%ﬁ'ﬂ&'ﬁ%’ﬂx’&f\'iﬂ&l"4‘&!'&3\'6]
it is not logical that the essence of truth arises from a trickster.
gﬁ'qm'@&m&ﬁ'ﬂa@xﬁ

it is because craving does not have any power.
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how could it be false?

Ty yumggadiRgaRaqfusaifadiyRyxagss)

if this were false, how could anything else be true?

a8 S

]ﬁ@gx‘nzﬁu'g'&ﬁ'ﬂ%qr‘ﬁxq@x’ﬂ

therefore, the truth has nothing to do with causes.

ﬁw:ﬁq&u&&g@x gq'@'ﬁﬁnm"ﬁﬂw&mﬂm'qxqg:ma'@x’ﬂ

this is not logical, for it ensures that things always exist and so on.

BYRRG i faranafaBenhryRurgraiamageh) [Rxqaesg g amag gy sas B gy gigaes)
if you think that the cognition of a self is only intrinsically realized by means

of nonduality, it is like what is understood by those who preach about the state
of a lord.

FyqusdExraxargaa g A s

if you ask why, i do not have any doubts at all, it will certainly be unsuccessful.
ARapraaiigd)

that is not right.

]x:qa5’@«'gﬁ'n'f“ﬁaﬁ'{mﬁ'gxﬁr\n'?\'E\mqawa'asm'qxii'agx@}

if it were natural, there would be nothing to be separated from what appears
in this way.

lg&!'naﬁ'@xﬂ'g&r&r&!r\'n&@fﬁ
it is because in the same vein as before, there is no dependence.

]3«'@41'm"A\?ﬂ«'43'3’5&'iﬁ\'%v'gwaqqq'%qma@x‘f]
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because even the features of isvara and so forth have been eliminated.
yE’@'{,}ﬁ%ﬂ'&!'ﬁ'&&'&g&"%ﬁw'@N'@'ﬂ&'@x’gﬁ"ﬁx’i«'n’m'xq‘rgm'qa'v\'ﬁ"f("ﬁk\rqﬂqﬁﬁm'ﬁrﬁams’qumﬁqﬂ
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if you say that it is only dependent on a specific specific cause that arises due

to the power of the previous moment, this is not logical.
‘{qﬁ&':txgﬁms«'g'qﬁm'Aﬁ'ﬁ‘(m":?ﬁq&'qaﬁ'@@ff]

because ultimately nothing at all is connected with causes and effects.
yq%'fg%’i‘(‘%zqgﬁmﬂm'g&'ﬁ‘(«'ﬁt"@«'%&n%&'&@1

in this way, the essence of cause and effect is not the same as the sameness of
time.

Rsk\l'g'g'qa'kg’fm'q'%'g’&ﬁ'ﬂ&'ﬁ&'q'&fﬁ'ﬂaéz’x’]

because when the fruit arises, it has no cause and is powerless.
@N'Aﬁ%’%‘zsk\v'gwr\'g]ﬂ'%ﬁ'n&'éx?\ag@&@nx‘a’xq’&ﬁm'hﬁ'&{ﬂ

as the fruition has been achieved at the time of their maturation, they are en-
tirely devoid of any connection with causes.

e

this is the fruition.

]a%‘%g&ém'@'qaﬁ'gn“'@(iﬁua@x;&'uxqqq'n'im'mxwaimgx‘i]

since there is no distinction between what is a cause and what is an object,
their presentation cannot be ascertained.

@"\RQSN'3’3“"37\’\'“"\“1'@"'“'&{51
it is not the case that the cause and effect are different at different times.
QA\!'n"qﬁ'@m’&?&fﬁm&'gmm’%«'ﬁ'aq'Q'Fiﬁ'amgnxmmgw'qx'qu’ﬂ

if it had arisen from the cause of veneration at another time, it would have
arisen exclusively from destruction.

1aq'm'%’g&'ﬁf&'?&mﬁiqmnm'&{51
it is not logical for disintegration to be an entity of cause.
(‘Emu’%’iﬁﬂ&éﬁﬂ 3‘43’4'&4’@&':rasw%ﬁ'ﬁa’gmu&’&éﬁ'%’&qﬂ&@xﬂ

it is because destruction does not exist, and because nonexistence also has the
characteristic of being devoid of all forms of vitality.

FysiqagRy=quasagy

if that were not the case, how could the cause be destroyed?
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it does not come from what is uninterrupted, because there is no difference.
ISR v agar R g T AR

if one were to make offerings to the two undifferentiated particles, there would
be no other aspect apart from that of the equality of time.

Ayrgreavgapedagpengirarr el iiiaEe e

that which is free from any other time between causes and effects is uninter-
rupted.

y?\?@xﬁr\%q'64'tg'@'qx&'?ér\'mq@m'%'?srgxﬁ'@«'ﬁﬁ'éﬁ'q@&@%ﬂ'mxa'agx@]

it is for this reason that the two intermediate and intermediate moments do not
come together at the same time.

r\-’?lxqim'g’xq'q%&’qx&yr\n'&ﬁ'ﬁ'ﬂ‘rﬁ'&'a'qxv\'n(‘%ﬁwi’éﬁ'q@&’ﬁ'gﬁnxam'qxqgﬁq&wﬂ'@ﬁﬂ&«%ﬁ'@«'gr\'ﬁ'ﬁr\'@'sm'g'ﬁ%&'@'g&nx‘gnﬁqaﬁiv

as another analogy, if the smallest particles do not exist in duality, then it is
certain that they will come into contact with one another without causing a
mutual disagreement. this being the case, it is impossible to conclude doubts
about the timeliness of the eon according to the logical proof.

]q?\'%!&!'@"uﬁ"fﬂ'@"\R@"\RRSN'g'ﬁﬁ'ﬁm'm&'i&!‘ﬂ%‘ﬁgﬁ'ﬂ'R%%a'@’\'&!f\”\ﬂ'ﬂx’&!'ﬂéﬂ'%&'Q’QJ\!N'R!'%R’ﬁ'%’mﬁ&ﬁﬁﬂ'ﬂ'&'&!ﬁ@]

if you think that this analysis of the relative and the resulting in terms of cause
and effect is unreal, it is also false.

ﬂ(ﬁ'@rfﬁ?ﬁﬂ'@'K\mgm'g&'ﬁf«t"ﬁqﬁ'gqm'qaqs'wzg\aruv\gr\'u&'ngq'u'il'q%’ﬁua'éx@ﬁ’én%mgal

it is because we are renowned as having this essence of cause and effect that
even though we do not have the patience to examine it, we speak of the relative.

Ayadgg§igaaiamagzd i giaday]

if that were not the case, it would only be the ultimate and not in relative terms.
Ay asgaEradagafaasasgaaadsy]

therefore, on the relative level, analysis is not the same.

Ry Sgue g enaegre dagadyy gty el

in this way, when the cessation of the single nature of all things was brought
to an end by the force of intentional strife,

APLTREEE (o) ESRRAL
if that is so, what are the things that are examined?
](%N'@'Q'N'I\I/ﬂ"l\!'ﬂ'g&l'{q

the blessed one replied,
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as small as the smallest particle,

@&é&"iﬂ«'m’&'&qﬂ@ﬁ&ﬁg&!'r\rr’q

why is it inappropriate?

"Rga| JRFTRY gy

it is like this: they have accumulated a single thing.

Reganaa )

the following outline is provided as an overview of and topical guide:
q%ﬂﬁﬁ'qf\'ﬁg’g&mxr\gr\'ﬁ{&'ix";am'@'&'q«'@"i’ﬁaqaww\fma{q%q'n'aqm'r\ﬁgm'q@r\'@'&'g’q'n'P@'g’@'&xﬁ'gmﬁqnxqg@]

if, when examined, one does not realize that the primary and secondary natures
of all things have the same or undifferentiated nature, how could they possibly
be accomplished in many ways?

5&!'%’q%ﬂ]'aik\l'ua’nrﬂ@r\'&ﬁu&rq5{%41«'34'g,n’qﬁﬁ’?{'a«ngqﬂxqgfﬁ

since twins are of the nature of a single coming together, it is said that the
conclusion has not been reached.

]qmqk\m%’gm‘«'u&’]

accumulating is the accumulation.
BRRREGEeRAL R N e S S CH P EREEF SOt

he has been taught by the preceptors of the past to be utterly nonexistent.
]&Fﬁ"%’%’m&waﬁ&'g'n'%’mqk\m'N:qu’:rﬁqt\ma'&?’{mm’&ﬁ

this is also the case with reference to the sutra of the noble candadma-
hadrosana.

FEgsRmarg sty n i RgaRing) dyyxgsaaded]

the essence of sameness and difference cannot be grasped in any way, just as
it was described previously.
Qr A~

y?\a’éx'@‘m'gﬂ'%'q%q'ﬁ:@'&ﬁ'xmaqrﬁgm'qa’ﬁx‘i’ﬂ%ﬁ&r\u’&qq'fﬂ Lq%cq’r\r\'ﬁ&m‘g’rﬁ&!r\'nxwr««'q.o‘rﬁamgn&'a' SET

therefore, i have explained that since they are free of the nature of duality and
multiplicity, their essence is nonexistent, and their designation as singular and
plural is ineffable.

]%’grﬂ%’&"gﬁ"zﬁ&l'@N'@"fm'@’{qﬁﬁuxg':lm':\7'(4\1":7;&1&'quaﬁ'&!ﬁu@ﬁ@ngﬁm

in this way the blessed one taught the view having an external object to be
devoid of inherent existence with respect to all things.
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in order to teach the view that consciousness is internal,

g Gy

when concealed by the mind, that is said to be the case.

AR RsR g s G e R RN s Ea g

the absence of power refers to the essencelessness of other entities.

qqa T axasT B Ry aATRTqy Pu FRaA YK gy sasea]

it is because extraneous entities are empty of the nature of duality and multi-
plicity.

ﬁgﬂ"&\l'RYGR’S\Jﬁ%N's‘ﬁ'%”gﬁ'@'Q§ﬂN'ﬂa'E’5’“’\'\ﬁ/]

the absence of such imputations is the very essence of imputation.

g5 s SgRa g KR GaRgAE

because the imaginary is empty of characteristics and has no essential nature.
]gj:m'@N'g'q'%ﬁa&rggqﬁa'ﬁgzﬁ

what is accomplished means the essential nature of accomplishment.
ﬁa«‘ggﬁ'Al'%'gsv'%ﬁ@"ﬁf’&ﬁu&@m'%qu&'gm'%’ﬁ‘ﬂ&!ﬁu@rﬁgp'na'éx’ﬂ

because actuality is essentially the intrinsic nature of reality, and the object of
conceptualization is realized to be insubstantial.

ARG R A g R g R R S Ry Ry s

if these were nonexistent, how could it be renowned in the world?
xm@q&a’%&g&%‘,'&r\] ﬁ&l'@'ﬁlm'\éﬂk\!'ﬂ'ﬁ&’a

there is no intrinsic nature or cognitive representation, and so forth.
xmﬁﬁ‘qqq@’rﬁf(ﬁ'ﬁm'2\’14"&\1'm'&&'m'ﬂg&'&ﬁnvﬁw'2\’11

the nature is threefold, such as the other-dependent essence.

a3y RE Y Rar Gy gaaxRa g s IR

knowable objects refers to the six types of knowledge of external objects.
yg\&ux’iq'n’ri'r\a“«:qm'-’4'ﬂr\'&qn'ﬁ%ﬁ‘{miﬁﬁ:ﬁﬁw"L\T]

the referential objects of cognitive representation are designated as entities.

yd"im'i?tﬂ'E}N'i!qm"«?q«'msq qrﬂm"&?q«'nq&'ﬁqg&!'nx'iﬂ'41'%3@5@:\'@':!gqm’u%’rﬂﬁ'g&'nx'iﬂ'@%g&ﬁ'na@x@qc@&
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whatever is presumed to be the basis of that cognitive representation, whether
it be the eye or the self, and so forth, is the foundation of all that is prescribed
by the other philosophers.

yw:ﬁ'qﬁq'n&'gﬁfk\rﬁa&N'65':@:':33‘5'%‘{141&'Arr“mn']'rx!'q'qxagmm'gw%q@&:'ﬁr\t\t'g;:igq&'na'xr\'qaﬁ'm'ﬁqax'u'@ﬁ'qaa'am@rﬁ'&q ]

alternatively, when all things are destroyed, they become subject to the la-
tent tendencies of inherent existence and so forth. hence, the intrinsic nature
imputed by the rationalists is said to be the basis for all things.

]‘f’&é&&'a&!‘g'qg’g&!'NR"\G"'4'E'fg':!':l@ﬁ'&&!'ﬂi’@ﬁ'ﬂ&’qﬁ'ﬂ'ﬁ’(ﬂ&!'ﬂ&'@(‘ﬁ'w’\ﬁqi'ﬁl'i&&!'@&ﬁ&!'@'qa’ﬂgﬂ"'@]
since they are free from the distortion of discerning phenomena exactly as they

are, it is said to resemble death.

-

AN A < § R g g D) BeraaggRsRanafsegapfusgaaiadaigsagg Ay
although these are ultimately nonexistent, they are renowned because of the
imagination of childish beings, and not because of reality.

y?x"q%rg:?éa'@'gmwr\'rﬂ'4m's«m&m'qﬁmnxqugm'nm]

how could one become skilled in the genuine way of the dharma?

&5 AR R RA AR (RN T T A KA AR

the following outline is provided as an overview of and topical guide to phe-
nomenal appearances:

]&éﬁ'&raﬁqﬁﬁx&xﬁz\r\gmu'ﬁxgﬁ%ﬁm"ﬁqwnﬁ

the signs are blue, yellow, men, women, and so forth.

ARREER R el

entities are the outer and inner sense sources.
]g&riﬂ'%'&q'ﬁ"'g&'n:ﬁ«'&m"éﬂ]«n'g&nx’.ﬁ«na’gw\rgﬁ

cognition consists of the five collections of consciousness-the eye conscious-
ness and so forth.

]&ﬁ'@qﬁ':!'@N'gn'%':rl(sﬁ'@'ﬁq:mi(m"«y'q'g'\&'m\'};’quﬁ

the movement of the mind is conceptualized as other-dependent, and so on.
REARN RN TR AN A ARG FRIRARAP

transcending all conceptual elaborations such as phenomenal appearances and
SO on.
R%’gﬁ@"lgqﬁm’{!qw'ﬂ&'&iéﬁ'&i'N'2\7:14\1'qm'@q@"gﬁ'u%ﬂﬁwﬁqm'E'%ﬁu'?\'fﬂ'ﬂ&m%ﬁ"ﬁ«m&qm'L,}{:w'ﬁq’&w'151\1'ﬂ&'ﬂ'ﬁ«'ﬂqwﬁqmk\!’qﬁt\!'ﬁg&m
this is how the absorption of nonconceptuality is taught when all the aspects

of conceptual elaboration, such as the characteristics of blue and so forth, are
part of the state of conceptualization.
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the reason for this is that it is accomplished through logic and scripture.

A HsmE gaa Pr g §{agRa En Y gaysrarariasras )

white intellect was taught by the teacher dharma renown, and so forth.
]?ﬁa'?\r@&yg'q'a'éﬁ'&'g&'aﬁmm’(mwnx‘ﬁ

wherever that is the case, it is said to be in the scriptural exegesis and so forth.
B g aigygreadgad)

what you have said is not a practical explanation.
Sﬁ&'ﬁ'mrq@mumi\?qN‘m:%’gm'q‘g’x“a’r\ua’gm'nqﬁ'nﬁ'qﬁ&';ﬂqm’&ﬁ'ﬂ&'@r‘f}

this is because, in the context of the discourse on logic and so forth, it occurs
when the practice of yoga is explained.

i Sy T T AR g F AN ARD) Fevygedinegreassy)

although the teacher taught this on the basis of the imaginary nature, it is
because the actual nature was unestablished.

iq&mgﬁﬁ&'@'@:‘gﬁq'ﬁifq@%ﬂﬂ%’ﬂ&«%ﬁ@g&'ﬂ@ﬁ"{g&r@'w&«m‘q’]

since it is common to all, the words of the preceptor are always appropriate.
RS E< g

that is why he said,

[Asadsds¥xain) Gugafraaiiigiasd|

the remaining half is said to be due to the emptiness of characteristics.
135 Rar]) gRAEE FRNREABAN R

the upper half is the absence of conceptuality.

R b ARR R

it has no characteristics whatsoever.

erg Reevada A

that is to say, it is because of the emptiness of phenomenal appearances.
y?\'gx&!gq'Lr?ﬁﬁf\«'g'g&«'ﬁ&'&'EN'Q'@r\'rﬂqna'@xq5{3&1N’gf:}'@%q@r@«gnf{wﬁ

having thus relinquished its unestablishment, he said, even if the logical proof
had been established, it would not have been true.

ﬁ«'ﬂ'@&q 'rﬁrgqq'@i&i'g'q'%'qiq'n:@'wﬁg’q'u&'?é«'ﬁ&'gquﬁ
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they are endowed with two qualities: what is to be established and what can
be accomplished.

g e R g gafgy dey v sy

the story of rajagrha and the others replied, this image conveys an image that
is like a head and so on.

@'gq'@'gum'2\741&\1'u'ﬁ'i’&'?ﬁr\m'ﬁqN'qugﬂ«qqﬁ'h‘ﬁﬁq'q@r\fa«%xf‘

the so-called pratyekadbuddhist philosophers replied, there is only one form
that appears in a mirror or elsewhere.

y&!‘{ﬁ'%mﬁq&'mq’iﬁ&m'r‘ﬁ{?\'gxqgm'qxty\faaéxéx ?ﬁq'asm%r\'ﬁ'rgqax'ﬁ&q‘z’\’zzmﬁqt\v'-'4'r\r\'f\fa'ﬁﬁr\n&'@xﬁﬁ'&'g’qnﬁ
the pratyekabuddhas and other philosophical practitioners said, it is only con-

sciousness that appears to be confused. since all of them have faces and enti-

ties, they do not have any such analogy.
ywr\'r\g"{na'iriqm'RT’@‘N'g'ta'%m:@{@'r\gr\n'&'iqmﬁ'ﬁm'g'qa'a"%ﬂ'ﬁ

it is inappropriate to pull them upward, he replied.

[RAF AERA R EF RN AER RGN YA RR R TR A YA NK RG] x&'ﬁuﬁ"ﬁn«'@&'ﬁ?f&'i?;&m'?\'g'ga’i’ﬁxﬁ%ﬂ]&ln%&'&q@
it is not because of ones own power that phenomena are perceived to be such-

and-such, for example, by someone whose head and so forth have been harmed
by the grains of wisdom who has not succeeded in accomplishing this analogy.

E’gr\'ﬁﬁ'&'gnnx'qu]

how could it not be illustrated?
f&%’m'@ﬁ'ﬂi’iqﬁu%ﬁ'@éﬁ'&'ﬁr\'q&rﬁ&'@xﬁi@ﬁ’{%&'@':mswq«]

since he has the slightest disturbance, i shall provide an illustration for him.
ﬂﬁﬁ"’\"\ﬁ"'@'“'ﬁ/“'@l

furthermore, the blessed one continued:
%‘N'*%‘W'“1%“1‘“'“'5“1‘“'“'%’“1%“1‘“'%i‘ﬁ““a"&“'“'%@w

in this regard, form and so forth are not an object for the perception of reflec-
tions.

ng&'ﬁ:&éﬁ@ﬁa‘i'Ng§'4x§ma'§x’£]

because forms appear to have dissimilar characteristics.
]gxm'%'&a«'mxﬁ‘ﬂ'm'qf@q'ﬂf\'f\t\'&ﬁ@ﬁ'&'&gﬁ'mxﬁm'?\'%'ﬁaﬁs“«qﬂ'w&'&q@}

to put it another way, any consciousness that appears to be in conflict with
anything is not a referential object.

~

Frqgedv iR g R
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it is like the perception of sound manifesting in conformity with the charac-
teristics of form.

A~

]ﬂ%ﬂ&'ﬂ%ﬁ'@'ﬁ&\rﬂ'NR’A“‘{‘("J'&A“N'Q'@’J'Q‘%’Q'ﬂaﬁ'ﬂ]ﬁ&'ﬂ'ﬁ&'&éﬁ%f\'a'&gﬁ'ﬂ?ﬁ&'ﬂ'&!ﬁ'ﬂ&'@ﬂ'RI’\@’\'KI'QE‘N'Q"\QWIN'H'3\!'&@' i

likewise, the reflection-consciousness reflected in a reflection does not per-
ceive contradictory conventions because it manifests in conformity with the
features of the face and the corresponding objects.

AT A A X7, I

]qm’w}'&mﬁ{q'&mm'mwum'q«'g'nmi\’mwm\!%ﬂ%’3&1&\1'q%’&'gqu'%ﬁ'ﬁ&&’g’ﬂmx@r{rﬁ

if, for example, on the surface of a mirror or the like, this analogy is rejected
as unsubstantial,

R g ey R g a3 frgrar el FESRea e D) 3 AR §EsRn ¥y de)

the trees and mountains are the branches of trees, the trunks of trees are the
summits of mount meru, and the peaks are the same as the crests of flowers.

]'7'»Sf\'am’nxqgma’ﬂ?{ﬁ%q@éﬁ'&l'&ﬁ'u«'ﬁ'qW%qm'&i&yu@r\'&'&q?ﬂ

since no measure can counteract even the tiniest assertion, it iS not a true
conclusion.

@q«'&r@wqwm«wqa@q ﬂqﬁ'qgm&'@:iq«u'&'&ﬁ'qgﬁﬁmgnm'ﬁq«'u'ﬁ«x"{q

to rule out the second position, he also said that things are inappropriate be-
cause they arise from something else.

[¥5 BN & NENRBRFNI TR YR FRFNAYRE]

it is because they do not remain in a single place.
]xa’a“"'tg,m'Q'ﬂqﬁ'qémanﬁqméﬁq'ﬂ:&ﬁu'q%"%’g&ﬁ'g&&'@i«'&qm

obstructing others in ones own lands is the dharma of all embodied beings.
q%’mwf\'c\q,m'a'rﬁq'&ﬁn«'ﬂgﬂm’qqqagﬁnxiqm'n'&'&ﬁ’?ﬂ

on account of the absence of distinct objects, it is inappropriate for other forms
to arise.

R R D R R SRR R Al RN R

as for entities with bodies, they have the nature of being separate from objects
and remaining in mutual dependence.

ﬁaxﬁg&q‘“gﬂ&’q%%:\ﬂ&ﬁtﬂ

they are like vases and so forth.

N N &

fgﬁu&'ﬂaxg&;ﬂa’ﬁw':1'qzﬁq’gxg&’eqqu«'«qaﬁéq\;ﬁ%&qm'&qﬁﬂ

the logical proof of the nature of phenomena is that these entities, which con-
stitute the basis for argumentation, are all embodied.
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nor is it ascertained by the wind, the sun, and so forth.
?\m'm:@r{rﬁ%&m"éﬂ&u&g{u’g'ﬁ'g&«'qi«'q'&qﬁr@] YR E RN AN ESREE]

even though the particles of the wind, the sun, and so forth are mixed, they do

not remain in mutual dependence.

[ Sy gRg R F yr e Reafg wg g e K R A gragRa R A s s §Ena ]
if it were a single object, then the essential nature of the same object would

be one-sided, and that would not amount to any measure of harm when it is
reversed.

1%T%'U"R&"ai@%’%‘"m\'3“5“1'%“\{'\“:5\‘{1
since that is not the case, i will put it to a halt.
y?\X§Rﬂ3’ﬁﬂ’q'€wq§mx3fﬁ<§m'@nm"ﬁq&u’%@qm'qg&'nwr{&mnxér\u’&ﬁ]

the so-called trichiliocosm is characterized by a mere perception of appear-
ances.

AYY

qm'v;’gm'qﬁ{ﬁ'ux’g«'qgr\'@@x?\w’?\xgma'g&'ux‘ﬁk\!':l'664'Q'f\&!'qéq'q'ﬁa'é'nﬁﬁuangm'-74"(qu\x':13;;&1'qr{.ﬁm':1'Lqqg'wxq?{ﬁqx\g&'ﬂa’gm%q?@l
if you make a declaration that the objects are harmful, then why do you not

consider other objects of consciousness, such as those resulting from harmful

actions, to be likewise dissimilar to what is harmful?
q?\'gxim'g'xq'g&m'@«'@'q'm"L\?ﬂk\l'rm'%'q?{ﬁmxgk\l'n&'gﬂ%q'%@ﬁiﬁ'uxérﬁ

in this way, the so-called smallest particles are brought to mind by those ob-
jects that harmed them.

~

mi’m’h’m'ﬂgﬂ«'q%ﬁmﬁqm'q'q%ﬁq'&&uxﬁ&rua’ﬁ!\'g&’gﬁﬁqumgr«\xﬁr\@ ﬂ"%ﬂ"N'Q%ﬁ'N'\&(Iﬂ"N'H'%”\E"%’ﬁﬁ'@ﬁi’q‘{ﬁ'ﬂ'&'&!ﬁ'ﬂ
although others claim that reflections and other such phenomena have the es-
sential nature of consciousness, they do not hold these reflections to be analo-
gies.

ﬁﬁ%ﬁ'ﬂ qg&qm':%ﬂm"A\Tqm'qz'ﬁ«m&'gm%q@ﬁq:&quﬁ

if you ask what it is, it is the essence of the perception of reflections and so
on.

]%’m&'gﬁ'n&éf(ﬁﬁ'gquﬁﬁfgﬂngmmﬁ

it is because they are false that all such analogies have been established.
y?\'qaﬁﬁé'&mi\?ﬂmu'ﬁﬁx@r\u’fgw{qﬁﬁﬂ%’a?&’m&‘@&'@m"A\Tﬂk\m'@'&m'ﬁq«'qagx’q‘{ﬁr\ﬂ
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similarly, the five analogies for illusion and other illusions are as follows:

what does an illusion refer to, such as a lump of clay or something else that
appears in this way?
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itis in this way alone that i answered the question of whether or not a simile can
be ascertained or not to be accomplished based on either of the two extremes.

aaﬂg'&'ﬁr\'g“jm&'ﬁ&g'ﬂm'i\’lq&'wﬁ&iﬁ

this is how it was spoken: illusion, dream, and so on.
]q@'m’qﬁm'w\'@m’ﬁifqum"A\qu\m'ﬁ:q'qgm’ﬂa'iﬂ'gm"A\Tﬂt\t’q'ﬁﬁqgr\'ﬁ'gxaﬁﬂmﬂ

if, for some time, the king and his entourage were to apprehend clay pots and
so on in this way,

’}a@xg'a«mi\?qmnxﬁL\mm'g:’q%ﬁ'@'ﬁfgﬁ'ﬂ'%ﬁ@'a\tgqﬁﬁ«'gnmgm&q

therefore, the essence of what appears to be an illusion and so forth is unestab-
lished as falsehood.

ABsraRRx g Ayxadmpeaar dgHaag e

clay pots and so on are not perceived in this way.

W\m'ﬁ&'%«'@"@ﬁ&m%@m'&qﬁﬁ

on the aspect-oriented side, they appear.

R RsaAgasad R igy]

that which is without attributes is rational.

v Rs R g g gadg Gu gy e

this is said to be nonabiding, as prophesied previously by the princely
maudgalyadyana.

[Ea R dsrararsRasarardg garaa

in that case, what is perceived as a dream-knowledge?
SERNC AR Gt

those objects and other objects.

g

the blessed one replied,

EARRREY

the rest will be easy to understand.
]qqr\'&'aq'n'@«gq'%'qa'xa'ﬁ"ﬁ‘ﬁx§mq&'iqnﬁ

the expression as soon as it is spoken means that it appears or is cognizant of
its own essence.
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]31'a«gﬁ'ﬂ&'@q«m«'ﬁq'nm'ﬁ'?garsrrwm'qa@x] q%’%’@q&'ﬁ:&gﬁ'ﬂ&@qmm"tﬁr\'ﬂxqgr\'@%q@a'@‘«s'q{w@]

to relieve those who doubt that they have turned away from the opposite po-
sition, he said, this is how it is.

AR Rprga gy EE R

this is precisely what i have previously explained.
]q%m'?gq'm'&\r‘fgn]'ﬂ'&rﬁ{ﬁm5'q'%'ng'nx‘gu’mm’qﬁq'ﬁq55‘%41«m&"rgq'q'ﬁr\uﬁﬁ'ﬁ'&ﬁ%&t'g'qa'a’gﬂ'ﬁ]

there is no such thing as an irreversible reversal of the principle of reason

based on logical proof.

]a%x'ﬁ&'%q‘qa"{ﬁ@éﬂ«'q%q‘tﬁﬁ'qa'axq%%ﬂ&mgﬂ'n'a«'&ﬁ&] 4"%4"'ﬁn@'&i&"ﬂ&q%«%ﬁ‘(&'it’r?';&t'g&&'&ﬁ'ﬂ&'é:%‘ﬂ«'ﬂ%ﬂ'qa’é":?ng':tx-gu
since the meaning of this discourse is a partial statement, is it not true that

the principle of logical proof has not been attained? are the two essentially

singular and undifferentiated entities classed as entities because their opposite
essence is to be established?

ANTSTAT A

g:l'q'q%N'ﬂ'i!‘ﬁﬁ'ua'm'm'ﬁwqiﬂ
the essential nature of accomplishment is that both are undifferentiated.
1%&'@R’ﬂm@ngquxg'q&g’mﬂ qgﬂ'ﬂ:@'n'ﬁf\'ﬂ'&'ﬁr\ua’?ﬁq\;ﬁ'&fﬂw@r\'&gﬂn'&ﬁ?ﬂ

therefore, if the objects of designation were unestablished, the essential nature
of the object to designate would also not be established.

E TR RE g xafgdydosgradsg

if the logical proof were true, then the essencelessness of all things would also
be true.

QXS A7, Q, A A

q%q'tﬁ'@'&'ﬁf\'gm'Wﬂ;’«q’{m'&q«'ﬂmq’ f«"i&i"ﬁ@ﬁaﬂ@mmﬂ'&'&ﬁ'g’@&'@'ﬁq«nm]

we do not hold the essence of an entity to be anything whatsoever, regardless
of whether it is a single or multiple.

the blessed one replied,
i’éq'ﬂﬁ%ﬂ&'E‘gng:'Ar%g&'%’@&'ﬂmgﬂ&'%ﬁiﬂ

as was the case with the logical proof, it has now been extensively established.

A8 XA Y

Wjﬁ"ﬁéﬂ&gﬂ'@mz\wﬁ'q«y'g'nq"i":fm'xmaq&ﬁuxgq'a"lr\'@]

although the meaning of the logical proof is as follows, it can still be said to
have no intrinsic nature.

ﬁ'@&'}:&m':rm'ﬁ‘{«i?aam'6ﬁm'xaqaﬁ'3ﬁu"§ﬁ'§a'gﬁqﬁq&‘n&'&v@f\'@'m'\rz'ng'na@xﬂ Wﬁs’q«'ﬁ&'%«'m&"{q@«@q&q%q'«31&'&5’5}
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however, on account of the fact that all phenomena are devoid of intrinsic
nature and fit to be conventionally designated as nonexistent, this logical proof
does not constitute a partial truth.

R LN AR A

it is like a cow because of its tail and so on.
r@xq’f@ﬂm'Ala'ﬁqugxu'&'r@ﬂk\m&\l'iyr\'q'rg'g'&ﬁ'n«mﬁ'}qx&'gﬁ?f]

it is like not perceiving objects as objects of perception, and hence it cannot
be challenged.

(xR Eayarsrgaa iR Eaardsay) Fadinaads g aia e

the fact that cyclic existence is primordial does not mean that it has no begin-
ning.

EAREREY

the rest will be easy to understand.

~

m:ﬁ"'Si'xa'qaﬁm'@q'qx@r\'A!'q%q"’\KQ'&t'%ﬁn"'?fuqw\l'ﬁaﬁq'm\x’q':r?,u:n',':m%ﬁ'@'f\a&x'it’r‘?xm%qﬁquxgqu'%5'%’354'qsm'ma"{ﬁ'@'éqw'ﬂ%qu@z
when the nature of phenomena is at odds with one-pointedness and manifold-

ness, how could it possibly be a single aspect of the meaning of the pledge?

BRNRY ARG RN A A Ea] BN AR KT g gxgAn R F A RG]

the distinction between the objects of designation and the words that refrain

from causing them to reappear is not a conventional expression.

AN AN Q.

]5\“&“"@}\‘5‘“aﬁ“%ﬁ“qﬁ’*‘mqﬁﬁgﬁﬂ“ﬂﬁﬂ%"\%“&Wa]

that which does not have the essence of enumeration is not a partial account
of the true meaning of the promise.

r\imﬁ'g«'n@ﬁ'irgqu@ﬁ@'ngnx‘gqm"{ﬁ&'nx'rq%n"'g&'q&'@&'n@ﬁ&gq':rgq'mx@r\w'gg&ﬁu«@'ﬁﬁ

as an analogy, when something has been fabricated to demonstrate imperma-
nence, on the ultimate level, nothing whatsoever is actually fabricated. hence,
it is useless.

'

]?\'fgxiﬂt\rm'i&rsml%ﬁxmaﬁ'a\qr\'w@rﬁqy«'ﬁt\!'fg&'ﬁ«'gaqgn'uxgmaéq a?\'a&waﬁ'ﬂ%’&rgqqﬁ«@&'g&'qg&«'ﬁﬁ«g'qm"«?ﬂ«'n'ﬁ«'«1

in order to establish that all phenomena are without intrinsic nature through
reasoning, the blessed one also said,

x?u’r«\rf\ﬂ]’%m'g'n’%'q«m’qxgm'%ﬁ@'g’q%qiﬂ
purity is explained as the cause of luminosity.
ARNGACA S SR

that which is said to be like this is devoid of any intrinsic nature.
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this is how the meaning of essence is applied.
1415{%}N’%’q%n]'ﬁ:@'&&’&m'ﬁﬁ%&q&@xﬁ«'g'qm'?gm'nxgﬁ

consider the analogy of what is said to be empty of the nature of duality and
multiplicity.

15%’“"%“"5'“'%}57“5}

the trees are herbs.
@A\v'n:@&'@Ng’n%ﬁ«nx@mﬁq%N'g’qa'a'gqﬁ

you should know this to be the case.
mm@'%niﬁgﬁqﬁxqqu\méﬁ'@'z\iw'%'Q%K&'gﬁ'qf\«'@N'{W:!gq&':ﬁ'ﬁ:!"%’@&"55&54\!'ﬁﬁ'xﬁn@ﬁ"é&unqgﬁ’\;g&'@'ﬁ'ﬂ:ﬂ%&'qm
R’&N'x&'qaq’%ﬁqﬁﬂl

if people who listen to me think that the blessed one has taught that all phe-
nomena, which are essentially empty of an imaginary essence, are empty by
means of the analogy of a reflection in this way,

GAEREEG SR

the blessed one replied,
xngq«'qa"fﬁgr\'@&v"éxqﬁa&f'ggn'm&'ﬁf@ﬁ%«'@'@’ﬁf&'ﬁq&'&qﬂ'?\':1%/54'fgﬁ'qr\m'@L\mrﬂm’f{ﬁ'qqu\!'415"5:?%’@«"é:qxn%q’ﬁ%&’g&x&w{?\m
imagine that the blessed one has taught to me that the essence of fabrication is
empty of an imaginary essence. knowing this to be empty of a natural essence,
%’m&'iﬂ«'nm'ﬂ@ﬁ'&'qﬁ«'ﬂ&@:ﬁ

it is because, when investigated in accordance with logic, they do not remain.
e

this is the basket.

[ paasssERa g ey Fyagaggesg)

if all were empty, then to whom would i give this teaching?

YH73EE=<35)

who teaches?

%&'@x’%’qgﬁg&mm]

why do i teach it?

ém.q.ﬁq.qa.§6ﬁ.am.gn.m.ﬁﬂm.“.g’m.sx

childish beings with misguided minds said,
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on the ultimate level, movement is without intrinsic nature.
ﬁ’@:‘éﬁ'u"ﬁmﬁq«'qw:rﬂ'q'r\r\wr\'ﬁq'4’&'&{:@'@{&1'@{"5@@4'%ﬁﬁ

nevertheless, the teacher and so forth are entirely of the essence of falsity and
falsity.

]ﬁ&éxﬁ&@q@a&w'@Nf{ﬁ«u'ng'@éxqqﬁum'rzgcr]'q'@ﬁ”{@&'ﬂg&'ua’{ﬁﬁ

that is why, through his blessing, one enters the exposition in order to coun-
teract delusion.

]ﬁw'r‘\'ﬁq'51'§§1’N'§§%¥q'ua'éx‘rﬁq'uw:&ﬁm] 5&1'54':!3’&'@&'@ﬁéﬁ'ﬂ'@:&ﬁ'ﬂ«'@N'u"rﬁq'qagﬁ'ﬂﬁ]
since their minds are mistaken due to their mistaken perception, and because
they are unskilled, they are childish beings with misguided minds.
ma’q‘ag’&:‘ﬁnxgx‘ﬁ

or, alternatively, using a large amount of grain.
FRENDREFarargaRxInagiRgE|

their minds are childish because they are unskilled in the reality of phenomena.
y?ﬁq'g\m\m'q§§'n5'§xam'g'q'%'&'§q'41'n%q'ﬁm‘iﬂungﬁqaéff}

it is in order to teach them that, having eradicated ignorance, they gain knowl-
edge.

[arraaseyRaaGy Ja PR lg e (FaRyxngan s Raa ayr FaARgRAR FRLRAFA YR A

if all were empty of inherent existence, how could they abide in affliction and
purification?

TRGFIRF A g T

it is produced by conceptual thought, and so forth.

Ay TRy ST ARa g A

to think such and such should be done is to entertain a conceptual thought.
RrAAREEVE RS ARG CRARER B

that alone is thought and conceptualization.

PR AR pgae R gy i)

this shows that the affliction of karma is a cause.

[axsaya e faRapaa e Y e aa A CR R A A G E G < A ]

false conceptuality is ignorance and so forth. all afflictive emotions are false
imagination.
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R AsemBas = § R A snafseagay«3=s)
they are bound by them in order to be influenced by them.

AN Q,

q%&'ﬁ'%’&a&nq’@qﬁm’rgﬁ'ﬁr\k\!'n'qrﬂi?w:&ﬁnxq%qﬁ
this shows that the affliction of the afflicted mental states is the owner.
ﬁ%’ﬁﬁ'@"ﬁﬁ&'nx’%’mﬁﬁ@] ‘ﬂfﬁ'@&g’ﬁmg&'g&'ﬁ‘(&"ﬁm’éﬂ'q'ﬁﬁqaéwuﬁ«’fgqﬁﬁw'ﬂ'm'ﬁq&mg&nxqﬁm'qxqu‘i'@mnqﬁqmgﬁf]

it is as follows: although ultimately empty, phenomena are still relatively
existent in terms of causes and effects, they come to abide in affliction and so
on.

f‘gﬁﬁw'wﬁamﬂ'@g'@q@@ﬁ&"%'ﬁwnmgﬁ'm\r&&!'ﬂx'ga'qwnﬂqm'@&f'q%q':r%ﬁ'&ﬁ@]

as the afflicted mental states are explained through the causes and conditions
of affliction and karma, purification has also been demonstrated in detail.

e e G R CE AR L E L GG R e

because when disturbing emotions and actions are mistaken, affliction is made
to be mistaken.

[aF = FR AR R g nxdRm Agrse s Ry A A R @ag aRa B )
considering them to be different or one-sided, this is what is meant by aban-
doning them both in terms of sameness and diversity.

]3‘(«'?ﬁ(%«'@'q'%'gxq‘,{ﬁna@xmﬁaqqﬁ'@'&“&’ﬁnxq‘{r\n'ngmm"&?q«'wz{a’&i?ﬂmw%ﬁ'@ﬁ

the term entities refers to all objects that are desired by oneself and others in
order to express them individually.

I R AR s K R faca s dqusagagarey

if, on the ultimate level, all these entities were without intrinsic nature, then
what would be their defining characteristic?

ARBrAia AR G g daa )
this is why the blessed one said,
qg@!'ur“x'g’&l'ﬁf&"Av’r?'?\'riﬁ'@ﬁq%m'u&'§qgm't4'a&N'ﬁﬁ%’fgﬁ"g’n'a{?ﬂ

all deluded minds are on the relative level because they are obscured by delu-
sion.
xqgmna’ﬁa’qm&'ﬂ&'ﬁﬁf«ﬁt\mgqm'u&'qr\q@rﬁqﬁmua@x?\m'ﬁr\'q'%'ﬂﬁ’gfn'm'&{ﬂ

because it is based on the imaginary minds of delusion that conceptuality ex-
ists, existence is relative.

1@%’2’@’@&1'&!'%}

what is this?
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if you wish to benefit them, they will be addressed as follows:
“%‘rﬁ’\ﬁ‘““"ﬂ"""\’*"““\“1"‘m'a‘ﬁ’“"\“I'ET“"%Q’\'\‘&‘“W’\W'@W%'I

that is to say, all the aggregates are pervaded by falsity and falsity.
E\"W%“’{ﬁ\“ﬁéﬁ'ﬁ““@’“W"'“a'“ﬁ'%’\"?“ﬁ'“a@"ﬂ

because both of them have the characteristic of being mutually exclusive.
]N’\'ﬁﬂ'ﬂa{"qf’qqﬂ'ﬁ'ﬁq&'@&'q?\'ﬁﬂ"%ﬂ'ﬁ&l'Lg'EHN'AR'XR'R!@H’@N'R%R{'@N'qqﬁ'ﬂx'quf1

if it destroys the essence of reality, they will be naturally present at the same
time.

]«gq«g'iﬁﬂ'?ﬂ«'@'q'%'&:ﬁﬂ@é’ﬁ'%’i«'aqa'a%"ﬂ'5]'ﬁ@'uxmﬁafq'uxq%ﬁ?g&r@'wmx':t‘q’]

the one without hooks is self-satisfied, and for some time he will let their
essence be false.

EARERER

the rest will be easy to understand.
m&'ﬂqqmnﬁ'@tﬂﬁ«u&'{(«"ﬁr?'i\ﬁﬁm'ﬂmm'qmﬁmg':m"(lqmufﬁwﬁ

furthermore, the following prophecy was spoken by those who are skilled in
the reality of things as they abide:
]&‘{a?\'m&rﬁqgﬂ«miﬁN'n&'ﬁf&'ﬁﬁ&&%ﬁgxagq'qg&@]

in this discourse, all the entities of form and so forth are summarized as fol-
lows:

aER S aaaiE Ry xaya g g Axa]

he teaches the nature of mere relative appearances.
]3%ﬁ@éﬁ“é“@qgﬁgg‘“{'ﬂ““ﬂ%ﬁg&'\'(‘ﬂ’\‘%ﬁ“ai@\ﬁzﬁﬁ&“’\%&‘ai?{é{“@qaﬂgﬂﬁ]

the term conventional instruction pertains exclusively to the aggregates and
so forth. this is not the case with regard to the ultimate.

a8

ﬁq‘ﬁ&'na'quaqq%quxﬁ'@N'ﬁ'?ﬁ'@f{ﬂ‘{f\'qa@ﬁ’ﬁ'@m'ik\mqq'an]'ﬁ'ﬂg@'m&gn@rﬁg&'n'r\q'@xr\'qg’q'm&'%ﬁ@'ﬂ'gﬁ%«rgnfﬁm'

for the sake of reversing this misinterpretation, conventions have been taught
in order to refute the view that although one cannot teach the nature of the
ultimate on the relative level, it must be taught at some point based on the
conventional expression.

e A Agdig ) graxdgaad

similarly, feelings, perceptions, formative predispositions, and consciousness.
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ﬁ'ﬁ'ﬁ'q‘{qmm"ﬁ’q’ﬁ&'ﬂ:mq&r‘ﬁ&ﬂ«"&@&'g'm\gx@]

that is to say, they do not apprehend anything at all on the ultimate level.
PR ]

this is how things are here.

[ERgqNg g EaARyg ]

what is proper means that it is commendable.
V“’\“Ta\*"\"‘"@{“"@“'%’“’\ﬂ'E]'*‘\”“ai'&‘"T“ﬂa“@“a’ﬂgﬂ“\ﬂ

the absence of self means that it does not have the nature of self.
RRSERGAEAE RN LR et

so it is with the absence of self.
@&N’%ﬁ'qrﬂ'&r\'nxaﬂgq'%'E\Tgxqr\'aqm'qrﬂ'&r\'ﬂmqﬁuﬁquf]

the statement that sentient beings are devoid of self is just like the teaching on
the absence of self in a person.

]%ﬂ(‘%ﬁ'@'ﬁmgq'%'n"r\'a:q':l@ﬁ@'xxnaqh?ﬁ«'ﬁ@ﬁ&ﬁﬂ&'&?ﬂ%ﬁmgﬂﬁ'ﬂ%ﬂ]'§q

this is how it is: like a person, one sees essencelessness by nature.
q?\'%'q?\xrgw'&q?ﬂ

this is how things are here.

] @"4 ] %ﬁ AN '(%N ‘gR %«a‘l\! "] '@'fd '\7(‘1! @éﬁq ay ﬁ‘

the victorious ones are born from the perfection of insight.
U LS AR R B VAT S AU LA S R LA o

the so-called intermediate range denotes the extreme, since physical forms are
empty of their own essential nature due to the emptiness of intrinsic defining
characteristics.

;&1'4&51&\1'na'nx@wr«ﬁm'g'ﬂa'a'gﬂ'zrﬁ
that is to say, up to and including consciousness.
]a%x'rgw'%xm“"'&éﬁ'@{tg’m@3’@@&'@«5'@&{?{]

here, the basis is explained as the emptiness of all intrinsic defining charac-
teristics.

PR3 Ay Ta YRRy ERa G Aa e
this is what is meant by teaching emptiness everywhere.

N R L R S R R R A
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that which has a nature and does not have nonexistence is said to be so.
yq’ﬁ'w@«'@n'%'E’;;ﬁnqﬁna'gﬂ'Em‘ngq‘qxgqa’{q‘ﬂ

this too is the meaning of teaching in accordance with what has been taught.

QAAREA AT AT Q,

[REAAEE G E S TGN g R RayaraRgaraR IR nas AER LAY

it is exclusively an imaginary essence in the sense of being devoid of reason
and being mistaken by means of logic.

s grrg R R R 335 <85

the teachings on duality and so forth demonstrate that which is misinterpreted
by the sacred doctrine.

~

m&'ﬂ"quaga’ﬁ&\'gmﬁ&rgq'§N'A\x]
furthermore, the story of elephant strength is told in other narratives.

[Era@N NI TR RguAgIuxds3agd|

since it is devoid of objects, it is said to be nonexistent.

R aNGAEAL RN B R VANS R

why is that? asked the bodhisattva. how did they come to be like illusions?
qf{?}m'qr\if'ﬁk\!'xxnaﬁ'&xr\'m@r\'gq%n'qx'quﬁm'g'qa'n]ﬁ"%q&min?ﬁ

the reason for this analogy is explained as being devoid of any intrinsic nature.
]a?\mwk'rﬂ'ma'gw'qawnaﬁ'ﬁaﬁqﬂ'Aﬁ'g;f@&@&'g'q'%'Lq%q'u'@ﬁ&'@'&@ﬁm’{lqu'ﬁgﬁ'g&'@'fﬁwnﬁ

this is because no phenomenon whatsoever truly exists can be observed when

examined in terms of sameness, multiplicity, and so on.
]E’@"{ﬁ'ﬁ&'ﬂ&'mnaqn’w'mN’ﬁ‘(m'ﬁ&&N’@{g’n'n&"ff‘ﬁ&'ﬂqﬂ'ﬂ'ﬂ:&ﬁ'ﬂ'?\%ﬁa‘a'%f@'qrﬂ@r@'@ﬁ"g’n'm'ﬁﬁ'n&@x@{éqnxq}ﬁﬁm
if, through the cessation of the essential nature of the ultimate, that which
establishes phenomena as the essence of the relative is still considered to be

the relative because it has the nature of a conventional expression.

Agh5aexadunsagr g T aa g B wgaa g g R A3t ana R g D g g n g e
or is it because of the conventional expression of relative appearances that this
dependent arising is renowned to be the case for cattle herders?

R ity gRaa i REads ya Kapeaseai a)

if this were the case, it would be counterproductive of direct perception and

SO on.

~

a?\'gxﬁ%ﬂ'gt)ﬁ'g»s’&'@"gﬁﬁm%ﬁ'&qua@xgﬁ'%mﬁm'um@m5’3‘(«"&1’&&&'%@'@,&%5&'&ﬁ]
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because the conventional expression of sound is confined to mere reference

points, it is not within the domain of the defining characteristic of dependent

arising.
@'ﬁm&'m’@'ﬂgq«'na’i"ﬁ&{n&@xr{f&x'?f&tﬁ'n'E!ﬁ'qﬁai’q"f;ﬁ@'m«'ﬂiﬁ'ﬂm'ﬁ‘(«'ﬁg&«'@"{ﬁg’q'Qﬁ'n'ﬁq@'{m«'qmﬁmxagxg]

since the topics are of an imaginary essence, if you hold them to be nonexis-
tent, they will denigrate what is so renowned and meaningful about the objects
of designation.

§ SRR EREY
it is because the primary objective is not to be tolerated.
[E¥FapaaygRgs 3 RRERxar gy dig sl nna e i B IGug sy

if it were like the second position, then there would be an argument about
name-calling, replied the bodhisattva.

QAN

qm'v;ér\'sw'ﬁgﬁ@ﬁ%&'@mnt@g&n'&qﬂ'aﬁ'rﬂ'@:v\'i\]’i’:?gm'ux'gx'ﬁ'q'ﬁa'é'?\w'@ﬁ’éﬂ'@'gx‘,{ﬁqx@ﬁﬁaﬁm'ngﬁqxqu‘f]

if all these dependent originations were realized by means of logic, then when
word is spoken in relative terms, the name would be disputed.

PR SRy Gy N g R e afa R M R E R g g B D B R A R Ry R Rprxags|
if one examines them in terms of singularity, multiplicity, and so on, but does

not abide in the nature of these phenomena, then what is meant by conventional
expression is to be a mere location. how could it be an appellation?

SERAERA A grx rr i aagray FRaR Y|

it is because vision is experienced by the eye consciousness and so forth.
]q‘{ﬁ'ﬂ'%'E'rgxgaw'g@mnaqﬁ&ma’@x’ﬂ

because desire is as certain as what one experiences.
AR R s A AR Y

those who delight in solitude without knowing it are said to be so.

A AEAN NIRRT AR E |

if you ask what is uncreated, it is delightful.
]wa'rﬂ'ﬂ&'@ﬁ’éﬂ%&\rg':l'%'%gx’gqmn':laﬁ@'qr{:lgq«'na@ﬁf}

the relative truth is to be understood in accordance with what has been pro-
claimed.

]gq&mmN'rzﬁtv'5'2;’&"&1':t'f\ilx'qf\q:@qm'i(m"&'m\'}g’q&m'q&'ﬁq’q'ﬁ%ﬁqua’@q’g/w&qﬁﬂ

an erroneous conveyance is a conception that transcends renown, as exempli-
fied by visnu and so forth.
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ﬁ'ﬂﬁ'@%{%&uim':!m}m@m'?q«'g'q'%'q?\m'ig/q@‘gq'f\ifqg\mminxéﬁu'%x]

what is meant by dependent arising is to be like the teachers of the past.
q?ﬁ'qmwu';ggq'@'qm'ﬁq&'@m'ﬁg’&&'ﬂg@n‘{mm&\qu\mﬁ

this has been taught in the middle text by the noble embodiment of speech.

]%q’%&'qﬁmﬂm@maﬁf&x'i?;&mﬁﬁ"{ﬁ&!'u‘r‘&'xmaqﬁagm'qaéx‘%t’m'@N'@@m&'ﬂ"'fﬁmi'qrmﬁq'%‘@'@:ﬁ'&'&q i

it is because the phenomena of dependent origination are essentially devoid
of the ultimate nature that emptiness is said to be empty, not because it is like
the tip of an antelope.

[RergadRa A e RR& e
thus, they do not go against seeing and so forth.
RAgRese]) FrgefaEihRugaraday)

that is what is designated based on cause and effect. this is the essence of the
relative.

gx‘g«’u'ﬁ&'qﬁq«'ﬂ&'g'%"\rﬁ’fn'@'g&'{]&m’&g@éiﬁ

because conventions and designations are conceptualized in terms of relative
appearances.

PiRee
this is the basket.
]f\'@ﬁﬁg’&&'ﬂ&'&ﬁ'ﬁ{ﬁ&'g'n'%'g'q*{qm'u'r\r\'ﬁxu'qﬁq&x'qa’maq’qgm'gwna'éq

that is the middle way in order to abandon the two extremes of superimposi-
tions and negations.

E@r\'?ﬁaﬁmw'ﬁg’&ﬁm&'@'qg&«ﬁﬁ«'@'ﬂ&'ﬂ%ﬂﬁl
it is said to be the middle way from that very nature.
]&qﬂm'6@%%&"'@]«':!m@m&'ﬁ’(«ifﬂ'r‘:ﬁ'ngq'irq‘a’ﬁ'ua@v\rﬁ’g’n'@'gxn‘éﬁ] quﬂmuﬁﬁm'&aﬁqa'&‘{mm

if, on the other hand, you speak of the relative in the noble dharma teach-
ing of the inexhaustible intelligence, since it is impossible to conceptualize
dependently arisen phenomena alone,

Qﬁ’g’n'ﬁ&'ﬂ't,gr\'@'Qfﬂ'@ﬁ&ﬁ'n:‘é’g&'ﬂg&«'gs«'@'ixmy'um]

how was it taught to be the conventional expression of relative appearances?
ATl & QAT ~ ol A A
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from the noble discourse on teaching the inexhaustible dharma, he continued:

ﬁ%&%&%ﬁ&%ﬁqm«g&'ﬂ'gr@'tzﬁq'f;ﬁgﬂ@ﬁ’fm’&qumgq@%qga1 %‘q’%q'E}«w:ﬁq'ma'm'}fn'@'ﬂ“{ﬁu'ﬂ&'&q’n'?\w:?ﬁaﬁq%’@'ﬂ'gﬁﬁ'gr\m
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even though we have taught in these discourses that even the conventional
expression of a word is an actualization, what we have said on the relative
truth has only been taught according to worldly conventions.

eyl iost s ass
we do not believe in the nature of conventional language.
Rusili<Ra T Ra e 3 ¥ =35y

this too is an erroneous conventional expression.

QAT

@R’M’g'q'r\r\'?g’r\'qrz'r\'q'q&'g'q'“'ﬁ&'g'ﬁf(.ﬁm’m&'ﬁq@{ﬂ

what is meant by experiencing and experiencing is the nature of what is to be
known and understood.

BiX REE RLE ARF-aRaC LS

how could it be expressed through conventional terms?
@r\'rﬁgqn'ﬁ&«g’qgﬁ@'@fiﬁ«'g't:rg/«'51

that is to say, in order to embrace the practice of action.

NR(AE 2 R OIS 52 V. G, (ol . S, 4
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it is a conventional expression that conceptualizes consciousness and the na-
ture of cognitive objects.

i
this is knowledge.
PAYA TR g Ryl R AgRdsadAsy

it is because the conventional expression, this is something i know, that its
function is.

]ﬁﬁi&g‘qﬁmn&@x@«'5'11'%'2'%1:'\'“'(%{&'@':!‘ﬁ ]qﬁx@r\'&\""{qw:wguz"gﬁ
in order to be in harmony with it, this refers to everything that is possible. you
should also consider the meanings here.

PRy rag g R el jaansquas i d g A g nafdsy)

that is to say, all the meanings and symbols contained in the sound of a syllable
are also the truth of the relative.

ﬁ&éx] rgr\qugr\'q'r\zzq?\ﬂ'gﬁnaﬁ'ﬁngﬁnwmgﬁ
therefore, i will summarize the worldly teachings that emerge from the scrip-
tures.

L N Vet

]%’g'&r&ﬁ'q@qq’aq’mq«n'&'&ﬁ'qw’ngﬁnﬁﬁ'@{g’n'&ﬁ'@] qmq«u'g&«'@&’ngq&rg’&' 53]
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if that is not the case, it is only a conventional teaching taught by someone
who is not a noble one. it is not an instruction taught by noble ones.

y?\'fﬂ'%@ﬁ%a«"rﬁq'-’4'ﬁ'ﬂ&ﬁq&g&mu&'@x’fg&'@'qrgm'nmgx’ﬂ
they will be confused, thinking, this is because it is unmistaken.
REGrgagrprrassg i lsdinigrahrydy

these two aspects are also divided into two categories, namely, speech and
mind.

SR RReY
mental activity is the aspect of inner expressions.
CEGREFHSERECE el R

speech is the essence of outer expressions.

RyxqBqd e dggay

how does it constitute the explanation of the mind?
ﬂa*ﬁqééﬁamsq“\éﬂ“mﬁ‘“zﬁ

to illustrate this, he said, it is like sakra.

[«=3AYxaR 55 Py R Ay ayg e RY AR R g n g B MR R Gargarara

why do you not think that all worldly conventions, such as language and lan-
guage, have the same meaning?

%ﬂ&'ﬁ"ﬁ’m'ﬂ&'ﬁq&ﬁm'g':m'ﬁ:r‘&m"§N'§1
so it is that i have said the following about the accumulation of concepts:
zg“"’"@‘ﬂ%&“]'ET’“'\‘W%’\'9““"6'\'@'3“1“‘%3‘(\“7{1

the aggregates are the accumulations of all false conceptual elaborations.

-

RRaeaiRgRaRadg Rl g Ragg )
the absence of that is the ultimate truth. that is what i have taught.
1&m&rgﬂ'm&'&ﬁ%&'@n'%354&\1'ﬁ'@:ﬂ&g’nwr\'&ﬁnﬁgﬁuﬁ

no movement of mind is explained as the absence of any movement of expe-
rience.

]n"m'3'&1’%4x':!‘{ﬁua'&éﬁ'%ﬁ?ﬁ'@’g’q@'ﬁﬁ'n'&q’ﬁ'ﬁ@é’ﬂ:«r&'n\ﬁgnw:&f:\'qﬁmn‘éﬁu{gnxqgﬁf‘

if, on the other hand, the conventional expression itself were the relative truth,
it could then be expressed as the absence of any movement of syllables.

y?\'rg'ﬁ'%'%t;‘r\'@'qqr\'na'i&'n'ﬁr\'&'aqrxm'iﬁ'r\at'n&'q?ﬁn'ﬂﬁ"émt\m§qn'&{nmgﬁ'ﬂmgﬁﬂ
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if that is so, the truth of the ultimate will be turned away from the relative
according to the stages described previously.

mm’@'g\&ux‘g’q'na'gqngq'n&'@x&&«'@’@‘Ng‘q'ﬂqrﬁé’ﬂ

if you ask why the word mind is spoken in order to relieve the movement of
conceptualization,

&'&q@g&ur};’q'qa'gnw:&!ﬁu'@‘N'Egﬁﬁﬁqﬂfﬁux’d{a’uz’g’qmgx%

it is not so, and the cause of conceptuality does not exist.
JygdRyxaiyuxa@ruAigaygaxadyaxagy|

if that is so, he will teach the meaning of what he wishes to say.
]ga'ux‘g’q'4'ﬁ&'&‘(ﬁw\'q‘éz\'n'ﬂ%«'@:ﬂm'ﬂ%q'4'%’43@:&'5}'&&&'@%’§N'(%N'g'qm"{m&"%ﬂ%&'@x&éﬁqxagﬂ
if both conceptualization and expression are a single object, what need is there
to mention the scripts? why do you give up these words?
1?\'%1':m'@&N’g’éﬁn&'&éﬁ@ﬁ'&m&gnwr\'&!r\'w&q&rrﬁ aEFRAERR B A aFaraxagRX]

so it is that the characteristic of experience does not involve any movement of
mind, and that subsequent expressions come to be part of it.
]qﬁ'}g/n'q%'%'g&ﬁ'ﬂx@!3&%@&1'g'nm'i\’m"wum'%ﬁ&'%wum'iw'g'ﬁuq'qa'nﬁﬁq'i(v\'ux’{qw'q'%q

this conventional expression is unreliable in terms of cause and effect.
a%fgxﬂt\'ﬁzxqf\i’fu{éq'&ﬁn'?\'r\r\'?\'ﬁq\'gf\m&\r&!'&ﬁ@l r\axﬁ'ﬁf\'g'r\r\'&&m%ﬁm'ﬁq&'ﬂnﬁq&'ﬂ'g'g&qﬁ
wherever this is a conventional expression, it is causal, as exemplified by the
designation of chariots, sentient beings, and so on.

[RRR T ER Bl G apps B
this is a logical proof because it is relative.
g5 SR A 85 g H e g

if it were the single factor of causation, it would be tantamount to eternal
existence and so on.

Pereq ey

it is not even a fraction of harmful action.
]?\N'ﬁ'gq:&qﬂ'ﬁ%‘{ﬁ&'qa'r{(t\r‘:?%qn'&ﬁ"g&'@n«&m‘n&’]

therefore, i think that the cause is the accomplishment of the ultimate essence.
ﬂf\'ﬁ:qmwgmq‘qﬁx‘r{m"{m"&'ﬂa'ng'ﬁﬁﬂ'i\wﬁ'ﬁﬁ%ms?ﬂ

those who have the assembly of limbs, wheels, and so forth are said to possess
these qualities.
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that which arises from the assembly of limbs is said to be based on dependence.
ﬁt\vs'tz'&'at‘ffﬁ'nxg&'ﬁ';&'nx'r\é'mg'n'&ﬁ'?ﬂ

the fifth aspect of purification occurs when actions do not manifest.

&

]ﬂ"f\'i\"'%'Nﬁm:q'E]'?qu\r;&&'mﬁm'a@:n'%a'g'wﬁzq'ﬁﬂ'q@xq'gxgw'@N’g'ﬂ'f}m%«'ﬁm«'@g&'nxr\é/nwﬁ' i

the analysis of karma occurs when the objects of the branches of the tathagatas
are in the process of arising.

QAN

]%’N’qm@@i’g'ﬁ:ﬂ%&'4’6’&1'3’%:!'uxéﬁ'qr\q’%gq'ngu'@q@]
if one does so exclusively for the sake of a cause, then accomplishment will
be attained.

Wi Ve

EAg R EsdgeiAda

because the earliest causes of conventional appearances are thought to be pri-
mordial.

QA
&

]E’%v‘{ﬁ&u&'gaq'gnux@ﬁﬁ'r\q 'ﬁimgﬂ'4&5’:!5’?5«'&'Kﬂ&'@:i«'g'qﬁq'&g&mm'&r'im'u'gﬁ'%’?fﬁm’%ﬁnxgﬁ‘ﬂ

if one were to accomplish the cause of the ultimate, they would reply that it is
a faultless consequence of not having acted in conformity with the principle
of logical proof.

yng.‘m.q.N.SN.(%N.S.q.m.\éq.]&.q.m.;\.qi.@‘ms.q.%.,ﬂﬁ.‘g’q.q.&ﬁg‘

the term unconceptualized refers exclusively to the relative.
B

this is what is meant by the relative.
ﬁ‘,{ﬁ'ﬂ&éﬂ«'@«@&g’q'%'ﬂ%ﬂ'ﬁ:@'&&'xaqaﬁ%’!m@:@ng’m&"«ﬂ

speaking in such a way that reveals the emptiness of the nature of duality and
sameness.

R

intelligent people call out,
ﬁa’gm"A\?A]N'mwt«%&s‘qmﬁq&x'4&'%'321'q§q'nxg'qax"ér\'n'@r\'@"éﬁ'ux@rﬁ

the so-called chariot and so on demonstrate the empty nature of the object to
be won.

By adnaErdadidid gy

from this intrinsic nature arises the phenomenal appearance of the conven-
tional defining characteristic.

A

?\3@5&1'rg'xqm"éqm'm’zgxr\gr\%ﬁna@xﬂ
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because its cause is the smallest particles and so forth that have previously
been examined.

]%q’%&'a@mnxqgm'%'54':1gq&'@am'ﬁqq‘qm}ﬁnﬁqa{@] “{ﬁ'r\a«'mx%'&'&q@]

dependent arising alone is considered to be delightful when examined, but not

on the ultimate level.
‘rﬁ'r\&'qx'%?\naﬁ@r\'ﬁﬁn'r\f{&ﬁﬂmN'g&'nxw\m'n'%ﬁ'&ﬁ'ﬁf@mﬁq'r\ﬁq@%q'ﬁm’q§§'na'éxq%xwﬁqgam'n'@N’g‘nfﬁm@x
on the ultimate level, suchness transcends existence and nonexistence. in order

to explain this with the words of the teacher, he said,

‘?%’%’qfdﬂk\l A %gﬂ @qmﬁﬁl\i '@N '] gﬁ%ﬂ AN 'Q%f ﬁﬁ

this has been proclaimed by the noble embodiment of speech in the context of
the conventional teaching of the bodhisattva nagaradpratyekadbuddhadyana.

y?\m&r%'tgqN'ﬁf(gﬂ'ﬁ&@'&&'ﬁﬁm'?é«'ﬂ&m%ﬁ%ﬁ%ﬁ(aém'qxqgaq@r\@'q5{%&1N'@N"{ﬁ'ﬁ&'nxﬁﬁn'ﬁf(&r\n'f;r\'rwwr\'ﬁﬂuxaﬁmnxng\@rﬁ

this concludes the ultimate transcendence of existence and nonexistence,
based on the principle that all phenomena are dependently originated by
means of mantras, medicinal herbs, and magical illusions.

abASACLRR

how could mantras consist of a single syllable or a combination of them?

~

m&ra@&\m'@m'aﬁnx’agxg:ﬂ

i’éq'ﬂ‘\'i’%&'@!@‘ a'ﬁ'41%41'q}?\'n'ﬁl‘ﬁk\l'qg«'g’q@:ﬂ:ﬂmnxagﬁﬁ

it is not the case, however, for each of them to produce results simply by

reciting a single syllable.
xqf\'w\'e\r@\'«'g'nm'ﬁq«'q’&'ﬁ'q%q'ma'lgqm'qgm'ﬁm:&'ﬁ'g&m%&ﬁ«ﬁ&'%m'ﬂ'&ﬁ'ﬂ&'@&'&:ﬁq'f«'ﬁ'ﬂ%q'uri!g&'n@r\'?\'?\'gnm’ﬂ

moreover, the one-syllable mantra that emerges from the syllable a and so
forth is indeed indistinct, since all syllables are partitioned.

&'E}'ﬂ%ﬂ'ﬁﬂ&'qaw:&ﬁ‘ fimj'i"&'tgﬂ&'&ﬁ"{ﬁ«'@'qa'a'gﬂ'ﬁl
f

there are no mantras of a single syllable, nor are there any mantras that contain
the same syllables.

ya!'E]'&R‘i?qqﬁ'&f@!ﬁ%&g’q'%'&'ETGQN'q’;ﬂm'@::&gqm'&'aﬁ'n'&%q fi!'ET;&!N'%'iar@k\l'qéﬁwsﬁ'&ﬁ'q&?fqm'n’ﬁr\'ﬂa@x’fy

there are no more than many syllables. the gathering of letters is also not a
mantra, because they arise gradually and lack any accumulation.

]ﬁm]q«'qg&&rﬁfﬂ«m\'qu‘fg&u'rxq fi'i}'aqﬂk\m'g&«'&ﬁm'a&s’wg&@]
well then, replied the bodhisattva, this is not a collection of syllables.
rxnmk\!'41'@‘Ns’q'%’x:ﬁ"{"ﬁm«'@&&uﬁmgﬁ

cessation refers to the departure from ones own essence.
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if those who have strayed from their own identity are without a self, how could
they lack a self?

Ny ARG e AR Ry g
therefore, it is only the presence of mantras that is to be discarded for the time

being.

2.8

]5{%’{141&@«'iﬁn@ﬁ@ugx@] ?\aéx};’q'&1'ﬁf\'gqqg&w'Lgﬂk\l'g’q'nrg'n&'@xqmﬁ'q’{ﬁ'&yf\'ﬂ'h‘ﬁ&@&'mmn%’ﬁm' '%’&ﬁuq:&ﬁﬁm’g’nfﬁmﬁ

if that were the case, it would simply be due to the power of non-existence.
for this reason, those who engage in conceptualization feel that their efforts
are futile in order to accomplish the mantras do not really exist.

ﬁgm"&\ﬁqm'Lﬁ'@f\nw«'ﬁ!'3"'g&w'agﬁ'qw(&fr{&x'ﬁm«'@r\'@q'&m'q'N'Z\Tq&m&'qgm'g’qg:qwa'&‘zfxﬂ

when one sees how syllables arise from the act of breastfeeding and so on, as
well as the result of removing poison from it,

SEAN A FESREAR e

how could it be nothing at all?

R%N’%’Lgﬂm'@':@'nguzgq'&f'éxq'%ﬁa&l'gﬁa&l’&ﬁ

this concludes the complete absence of a mantra analogy.
[§FTARRwRTR Y YRARYR| RaFe xR A

for the sake of eliminating medicinal analogies, from your own limbs,
ﬁ&'@nm’”&?ﬂ&n’ﬁ&'{q

the blessed one replied,
141@'35'5:\7\:\@'g‘r\m'@qm'u'xr\'ﬁwﬁmq'gsmmax'&;ﬁ'a'fﬁu'ﬁq'&ﬁ%ﬁ&%ﬁ&ﬂ«ﬂ&'iﬂgxgma'@xl
‘ﬂ?ﬂ&'ﬁq‘ﬁ'ﬁ&q&'ﬂm@fi]

if the medicinal plants, such as the vulture and the buffalo, were distinct from

their own limbs, they would be perceived in a separate place because they are
objects of perception.

yﬁ'@'ﬁ&q&'ﬂﬁ'iﬂsxg%m'&'Qﬁ'g’?ﬁ%&ﬁmq@:@r\n"{q&ﬁm'hﬁmgﬁﬂ

if it were not an object of perception, then the functioning of the limbs would
be futile.

@@rwﬁmq'q@l"4'6'&1'gﬁ'&ﬁ%@&’q?\'w@qwum'aﬁ'él
if you think that medicinal herbs are merely compounded, it is inappropriate.

E\aw{m]';&m'@m@&'41'6'&1'@'xmaq&an&'xa'n“""ﬁ?i&'gq’u&@x‘{l
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since their limbs are of the nature of mere compilation, their very essence is
unestablished.

]XR'E"'\fﬁ&!'g’q'ﬂ'i&!l\!'@’{gfgﬂlﬂﬁﬂ"J’\"’\%‘quﬁigﬂ
how could things that are essentially unestablished come to be compounded?

g"&a'ﬁu'NN'fo'qgnuzg'q&'@x] @'&&'g:ﬁ%&:g:@mgmm"«?q«ufﬁ&'&q

the elephant of a magical creation appears from the analogy of an illusion, and
so forth.

]a%‘rgx%'&&'an‘ﬁ%ﬁuﬁ&'naﬁaq'gmﬁqm'nm«'s'ﬁm&rs'ﬁu'&r&ﬁ'waq'@q@xgq1

how could an illusory elephant possibly come to be distinct or indistinct from
clay pots and so on?

R ERREEE LRt G] q‘ﬁfg&'é’&'&mﬁ'r\f\@&ﬁg'?\'ﬂ'NN'gﬁq&'gm&'@ff’é&ﬁq«'qgsr\"rﬁ
it is not distinct from those illusionists and illusionistic creations, for they do

not exist anywhere else.

Q

[WRERAT AN G T TF YA ARYE R U] q:ﬁ«'&'?\'ﬁq‘ﬂm'ﬂ'ﬁuv@m'RE&'Aﬁ@&i'g‘m'ﬁq&rq’ﬁqmN"rﬂz‘N'ﬁq@q@wa’g:ﬁ‘wwﬂ'qx&ﬁ

moreover, the elephant in the form of an illusion cannot be observed apart
from that which is distinct from mantras and medicines.

]E'ﬁﬁ'ﬂ'&!'aﬁ"d'NKN'&%’%%&Y’J'N]

it is neither undifferentiated nor indistinct.

ARG REFN g T

there is no other way, he said.

Qq&'qa«@qgﬂ&aijﬂ

the sadhana is the residue.

ASGEERIREAEE

others are said to be different.

e Rga R gy s dgaingmia ¥

non-differentiation refers to the absence of difference.
Fygisdaaagaass g fudadradixg gy a dguasa g gy nia e )
it is precisely in this way that those with confused eyes do not see them, and
hence they are also indistinct.

[RE R AR g R gararay

if that were the case, it would be nonexistent.

%ﬁ%&'qém'ux’qgr\'q'ﬁ@m’g’qmi\’lqmufﬁwﬁ
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this dependent arising is described as follows:

ﬁﬁk\lsn?g&a’gﬁﬁ%@} %ﬁ%&'@ﬁm’ﬁuxq@r\n'&ﬁ'ﬂ&'@%’&fﬁ(ﬁ&ﬂ%ﬂ(’&:&'@Nm]

that is to say, an illusory elephant cannot be described as nonexistent because
it is dependently originated.
%’@rﬁxqqq@'qgﬁuxgn'&'&m&@xﬁrﬁ"@&'igfﬁu:m&'&'@'ﬂ«%&éﬂ@gqu'&qﬁ

since they are indescribable and indistinct, they cannot even be described as
existent. this is why the logical proof has been established.
]gﬂk\!'@'gﬂ'Rig’ﬂ&'@’(?\'f‘&!'f\ilﬂ'l&\l'ﬂx@ﬁﬂ'&!ﬁ'@&g'ﬂm'\&?ﬂ&\l'R!'%gl\!@]

to summarize the phenomena of the cardinal directions, he said, there are ref-
erential objects such as apprehending them.

qr\mqgﬂm'@'g&%ﬁ?\wﬁ&w'ua'axgm'ﬁﬁu'ﬁm'ﬁﬂﬁ€m'gﬁ

that which has the nature of apprehending the sense source of form is called
SO.

the eye is endowed with the five corners, which means that it emerges from
the eyes.

=g ARF G T eq R

or perhaps it is the six-pointed lance.
ifﬂ'{'ﬁmém'ﬂ'ﬁ'@'iﬂq'&‘]'g&'ﬂx’.ﬁ«u'@N’g'ﬂ&'ﬂ'&fﬂél

that is to say, eye consciousness depends on the eyes.
%ﬁmﬁmu@&"ﬁf@«ﬁq'ﬁ«'qgfwﬁr\gmxgﬁ

this refrain should be applied in the same vein as before.

R RE R N e S I RV S SR e

becoming is being inclined toward the production of karmic imprints.
ymk\l'ﬁ:‘%’ﬁa«'ﬁnnqma&m] @Ns'q'%'?gﬁ'ua'm&@'ﬁqnﬁk\w@q'&la@fﬂ

those who are caught up in karma and afflictive emotions are driven by the
power of destroying karma.

@qunﬁ'aqn*ﬁqw'm'tgq &ﬁﬂm«'?\'rg'g&"i"ﬁ@m'a&g’qr\gﬁﬁ
clinging refers to the emergence of such an essence from existence.
]?\'qaﬁ'@'(ﬁk\rgn'%m«'ﬁ:?ﬁﬁrmn&'rﬁxﬁm'm&&’ﬂ'@qvﬁqﬂ'ﬁm»wu':laﬁs?{]

so it is with the appropriation of karma and afflictive emotions.
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all the limbs of existence are ignorance and so on.
ﬁm’éxn‘%’q?\'fgxg'éq qRﬁRqﬁﬁq%ﬁ%ﬁaﬁmnxqgf{n'?ﬁ:q'%"{q’ﬁ&uxﬁﬁm'ﬁx&!ﬁn@ﬁ@'a'gr@m&rmm'qﬁ&u&'@m’&ﬁ@x

it should be applied in this way: whatever is dependently originated is the
domain that transcends the conventions of existence and nonexistence on the
ultimate level.

r@xng«mﬁqm'n'fg'gﬁ
it is like the mantra and so forth.
]g\ﬂ'ﬂrﬁk\!'ﬂm'\A\Tﬂl\!'ﬂ'q‘%”\ﬂ'{g’{%"\’x'qi'm\l'ﬁ"«ﬂ(‘%ﬁ'@'ﬂﬁﬁ@{ﬂ&ﬁ]

the logical proof of the nature of phenomena is that consciousness and so forth
are like that.

mﬂ«'@'?\'g'ﬁ'ﬁ'gm‘é&'gqqﬁ«'@N'rz@éf\gam'%'gq'n'i!ﬁ%«g'qm'2\7414\1'Am'ﬁf&'ﬁ;&t\@'qm"ﬁq«'ﬂmgqg&nm]

if so, how could the blessed one explain that all things arise and so on, up until
conditioned things are impermanent?

q%’fngﬁq'qmﬁqmﬁa’@‘k\r@n'm"{mwnfgmﬁx

the so-called cessation and so forth are explained as follows:

qf FxafragaygARixaqua i gy sy s

the remainder says, since it is intended to teach, there is no transgression.
1fﬁ’f\&f'q'%'g’nm'ﬁq&’q'g'rgx§m'r‘fﬁ'qaqﬁﬁnaﬁxﬁmwrﬁa&!q&q

since arising and so forth are just as they appear, with this in mind,
qt\q'&:\'ﬂm'%q'qxg'qaéxgqm"«?q«wmgﬁ"g’g&r&r&ﬁ?ﬂ

they think, i shall teach arising and so on in order to enter into selflessness.
Ry U RS 1@i“"5'“'“'\‘«“1“"“N'%'g'ﬁ'\“ﬂ'\“&\{ﬁ@”@'%’ﬁ/l

the analogy of how medicines are not medicines illustrates the meaning of
what has been taught.

F@NV’Wva‘\"@'q%@x\m’ﬂwﬂﬁ
these two are the cause and effect.
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if you grasp all phenomena as having no intrinsic nature, and so forth, you
will declare that the basis of practice is in contradiction with the scriptures.
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it is because, in the context of the scriptural exegesis, one speaks accordingly
to what one sees, hears, distinguishes, and understands. this is the conven-
tional expression of noble beings, and that which is spoken on the other hand
is an erroneous expression of ignoble beings. thus, being devoid of the true
meaning of seeing and so forth, it is not logical.

[FEramAS B & s amAE]

the flower of space is the lotus of space.

AARagraagRy |

similar to them is their appearance.

]gﬁ'ﬂ]'q%'%’f\,;lr\i!"i(tf\'u'&'&qﬁ'@wg'qw"ﬂq&‘nm‘%‘mqq%mﬁ&\’q

this argument is insubstantial, and so forth.
1?\m'Q%N'qa’{q%fd"fm'?f'r\n]'zﬁm'E'gxy\'zamﬂ’qﬁk\mxiqm'nﬁﬁm'57'(&\1'ir";am'@'xm(‘%ﬁ'ﬁfﬁ'ﬁ«'ﬁ'q"ﬂm'nxér\'n'?\'r‘lf{qﬁquxéf\'ﬁx
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. the meaning is as follows: in order to transcend what is perceived by others,
one must relinquish the notion that the nature of phenomena exists exclusively
by means of an erroneous conventional teaching. this is not the cessation of
pure blue appearances, which are unobservable, delightful, and so on.
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on the ultimate level, when examined, there is nothing at all that could not be
accomplished. hence, they do not accept existence or nonexistence.

a QN AT Q oL a8 ~ A~ [ aa a8,
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since non-existence is characterized by the cessation of entities, if it does not
occur, the nonexistence that precedes existence will also not occur.
yﬁa'érq%q@'ﬁr\u'ﬁzx&ﬁma'éfqam%ﬁm&'@&'ﬂ&'%ﬁsqm'&'ﬁﬁ&"ﬁa&s’qaﬂ%ﬂﬁ

therefore, it is said that we do not need to rely solely on faults related to exis-
tence and nonexistence.

EGRR R D ERE RS S EEr]

experiencing it means experiencing blue and so on.
GRS RaEAt AR

well then, what must be prevented?

ARN Y WRAI X ERL ARRR ARG T T KA

the result is genuine and non-existent, and so forth.
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the proponents of karmic results are kasyapas.

yqgm’g'&r\'mxgn'%é’gq'mm’ﬁq&\l'Aﬁl

those who teach that there is no result are the soothsayers and so forth.
m@'qx‘g’q%ﬂgqnmﬁqwqi]

what is said to be dualistic refers to those who maintain their livelihood and
SO on.
1?u’r\'n'r\r\'&yr\u'?q&\l'g’qm'ﬁq&m'g\aquéﬁn'%qm]&l'ﬂ'ga"%qﬂg'%f\'m'q%ﬁﬁgxn'ﬁ&@xﬁ«sn’ﬁmﬂ
as for the distinction between existence and nonexistence, it is said to be in
accord with this noble verse:

“%’%"%“'5“'%5“1“'3""%"'}:1

this is what we are referring to.

N AN R Nt M L A G R A i

this concludes the teacher himself by reciting the following verse:
]q%&'%’53’543’@5«'g’g&'ﬁ"“{q’ﬁagma&1 g&'i\]"{q&ﬁ&&'qg«'gﬁn‘gmx@{ﬂ

it is in this way that the fruition of the scriptural exegesis can be applied to the
meaning of the treatise, as well as to the fulfillment of the significance of the
treatises.
]a%xw&q:ﬁ'@:ﬁmgnm"ﬁm'nx’@@]
the reason for this is that it should be considered as follows:

AAQ A N
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that is why it is said that all phenomena are unborn because there is no actual
accomplishment of anything at all.

N&N'@Nﬂ%ﬁrgqqz\m'@m'qg&&"«?é«g’qu%&q”]

it was taught by the blessed buddhas.

y4'|qﬁ'm&'@&g’q'%'ﬁ'Q'm"éqN'u‘qﬁ ]?\m'q%’mﬁ&s’n’%‘%’qmngﬁu?ﬁ ]qgr\'q'@r\'u'@A\r@u'%'qr(rﬂm'q@m’&r\m%ﬁu'?\’rﬂm'?\'ﬂr\%&xs’n?ﬂ
furthermore, it is said that those who rely on old age and so on are based on

birth, as well as those who have no origin.
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the essence does not exist at all when examined in terms of sameness and so

forth. on the ultimate level, there is no essence whatsoever.

QAN N7, X
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if one were to ask, how could something else have a causal condition when
its nature is nonexistent, since it is always without an essence like that of a
donkey, and so on? this would not be logical.

]x&’:@ﬁ'ifﬁ'ﬂ«qqﬁ'@&'?\'gmaﬁ%mg’n%@qqq{w\'?\a’qsm'3;;4"'@'&r\'na@xi’ﬁr\'ﬁ'gmﬁqw'n'rg'g'hﬁﬁ'&ﬁ'xmaﬁ'ﬁr\'n'&'&qm'ﬁ'gmgﬁ%«'3':!5

why would someone else give rise to something that has no intrinsic nature?
this is because other conditions are always devoid of any result, such as the
hoofprints of a donkey, and so on.

PR R s gy
this is the absence of a creator on the ultimate level.
]m:ﬁgﬁ&'g':ﬁ'g&'%'gﬁ%&q@mnm@m'&g{uz@ﬁ’ﬂ

moreover, the term causal refers to dependent arising.
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therefore, the sugata teaches this dependent arising that has the defining char-
acteristic of ultimate non-arising.
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entering dependent arising means examining the nature of ignorance and so
on.
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the realm of phenomena is characterized by the non-arising nature of all phe-
nomena.

]alf\'&l'&Y%N"J'{%N'S'ﬂ'%'ﬁa'gﬁﬂm'&!'aﬁ'ﬂgl

the absence of a name is not an object of speech.
wa’a@r\'&i'&%«1':r@‘&ts‘:r%’%‘qm{vqw'43’&15{%3’3:51@:!‘:{1

the absence of characteristics refers to freedom from the characteristics of
arising and so on.

wéﬁm'&'&%A\rﬂ'@w@n'%'q@'ﬁ‘N’@'cgm'ﬁqﬁm'ﬁq&'ﬂ&'&%ﬁ'&'&ﬁn&éfﬂ

the absence of marks means that the objects of perception are devoid of marks
such as blue.

RN EEEN RN R SR A B E AL e

the absence of designation is because it is not a domain of conceptualization.
ﬁ%g%‘*?\’ﬂq%@%&‘“m ﬂﬂﬁﬁ““ﬂ“@a“@q“\éﬂﬂqgﬂsl

how could it be so? asked the bodhisattva, not otherwise, and so forth.
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in order to embrace sentient beings, one can teach them merely by means of
name-and-so forth, and not otherwise.

R%xw<q§§'q'am'g'qﬁ&'ﬁ«u@?‘f’]

here, too, the teaching comes from within.
]31:6’54'@4\1'g'qm'”éa"&x'ua'gq'gmr%gq'q%q%'ﬁ:‘%ﬂ'g'&rg&&uqﬁué’&'@'&'%’?{]

the words merely a name and so forth are two-and-a-half words, as well as an
afterlife story from the previous story.
mﬁ"g’n'%'q%x”gﬁ’én@'ﬁm'nm'§Rq3'af<6§'@"f(’ﬂ&§nrﬁﬁw"(q

relative refers to the essence of the appearance of relative cognition in this
context.

]a?\&l'&‘(ﬁnx‘{ﬁnx‘éf\n«'ﬁ'q‘{r\'n'%r;amx‘g’q'n'@&'g?ﬂ

that is why it is called expression and conceptualization.
]ma’q‘q%ﬁqﬂmy’sﬁg&mw'&qiﬂ

alternatively, all of these can be counted.

eaiR Gt AREA Rk

or, alternatively, the first exposition is the remainder.
(R nayar A5y 34 PR g xR g dig yarara|

even though ignorance does not exist in the three times, it is not an object of
designation.

“iﬂ"‘?\%aﬁsq§“’m

ignorance means ignorance.

A5 3 axasqRadaryigramargaaaABxRsdaaigaxdiniyarar|

on the contrary, since all things are merely conceptualized as mere names,
they are truly existent.
\/.m. . .‘\.6'.\.-5/.“/
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blessed one, what is merely a name?
]%%!x’g&qﬁ&gnﬁwiq'4m’ﬁq&'4‘@'&1@&'@'&4’&!"\'43@1\{1

if you do so, it is because ignorance and so on are nonexistent in the three
times.

28 ~ Q, Y A~
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moreover, it is from the discourse on encountering his father and son.
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if, since arising and so forth are of an imaginary nature, you do not accept that
things arise and so on, then how could the blessed one declare that something
that does not arise is true, such as the absence of arising?

gn'i«r\'qm'ﬁqw'n'mn@«'@'qf{wi\’q

the meaning of non-arising and so forth is as follows:

RGAEAERCRR

that is the ultimate.

@'ﬂ'&ﬁu'm'ﬁq«'mq&uig’qwﬁ:] &&1'Afx"gq'm«ﬁ‘(«"ﬁ?&&«'@"ﬂﬁ;&'nxqqq'n'%'g'q&ﬁ'um"éﬂ&\mﬁ

conceptualizing non-arising and so on means establishing the essential nature
of all things by means of conceptualization. this is the absence of arising and
so forth.

fk\?ﬂ&'@'g&'%'qﬁn"'ﬂ'ﬁ:@'ﬂm"«?ﬂ«'nngﬁ

the following are examples: cessation, peace, and so on.
[KRARFRREF AR A RE G |

again, are you unable to climb the ultimate without that?

<) xRy PRETRyF AT R g yaeaa)

why is that so called because it teaches the essence of suchness?
wmnaaER gas g Greg sy

it is a portent of the relative conventions, and so forth.
ok RU AR

the truth is itself a home.

]ﬁ&'@a’%m'@'&ﬂ@'@'i\z’ai’mxﬁwq§5}

the uppermost part of it is called going there.

RN GESEARSE AR AT

the relative truth is like a staircase.

FaraAZgaagra )

it is said to be the support for moving.

[PRAF s ygRgar SRy aR §iaayra &g E

this was taught by the master candadmahadrosana from the central essence.
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if, for some reason, the mind produced by the characteristic of the threefold
principle were to be expressed in terms of the ultimate, then, since that is also
the essence of the conventional, how could it be an ultimate?

ﬂm'v;’wxf\\a'ﬁql’\'ﬁ&"\{&\lifi&&!'R"\'ﬂaﬁ'&f\'ﬂ@f\'ﬁg\&!'ﬂx’qgﬂ]’ﬁ'?\w&'ﬂf\'ﬁ&!'HME]’RR'SA

if, on that basis, one were to determine that all things have no intrinsic nature,
what would set them apart?

ATALAR SERCRN LR Y]

it would not be right for him to do otherwise.

&N AAA HIAU IR A TRYRE]

because it is contradictory to oneself.

R ag v g=ara)

it is not done through any other method.

gﬂ"n'a‘\tﬁux’amnmgma@x‘ﬁ

because there is no end to it.

BB garapasaxaka {§s| &ﬁ'%’gm’ﬂam%ﬁnrﬂ'&r\'qx’&'ng«uxqu‘i'@wﬁm'n’ﬂ:&ﬁ'q'?\’w\'q%@r\@mmﬁm}q'q'&ﬁ,

if you say that the mind does not belong to a single thing, then all objects are
uncreated and devoid of a self. this is why he replied:

%’mﬁ{qz\&'f4'ﬁna«gﬁ'qa@x‘{ﬁ&'4@f\'&ﬁm'zxqaq&yﬁuw:ﬁ%@mg&wr‘f{qﬁ]

moreover, since they are in harmony with the ultimate, their ultimate reality
is that which has no intrinsic nature.

V«E‘{N‘ﬂfﬂ'%uéﬁu'aﬂm'qwa'i!ﬁ‘

there is no transgression for doing so for oneself.
g&"ﬁ’rz’x’g«t'aaw%ﬁ%ﬁn@q&ﬁq’%@;&um{q'qa’éﬁmx

it is because they consider all phenomena to be essentially undifferentiated.
§5'xr<4“]'ﬁmﬁ@&'&éﬁ@ﬁ?\m@«'n&'@zt‘i]

because the essence of the mind is also subsumed within the distinguishing
characteristic of the object.

]ﬁﬁﬁi«'ﬂ&«%r\m"tﬁﬁum'&?ﬂ«'uaﬂ5{%:‘«'g&w'@N‘q‘éﬂu@r@'@q@'qgmq’nﬂ@ﬁgw'ﬁm'&'&ﬁ'q'gxquwr\%ﬁmi'qz’mﬂx&'g&ﬂ

just as when all phenomena are subject to destruction by means of the reasons
for their existence and non-existence, it is not like leaving oneself behind, so
it cannot be repudiated here.
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the absence of birth and so on cannot be ascertained. that is to say, ultimately,
the knowledge of non-arising and so forth cannot enter into expressions.

y%&'@%’g&'nmx

why is that?

RN R H e N R SEEER A

the last is said to be in order to disrupt its essence.
ﬂ:ﬁ@x@m'n‘{r\'qx&qa’fﬁrﬂﬂ'nx'g'n'm"{qr\ﬂ’qx’?ﬁ‘éﬁﬂaﬁa’gxn’3\4&:\'&1'ﬁ&@x@'ﬂ'&V\umﬁqm'q'&&{ﬂ
later, when the inexpressible essence is obstructed, it will not be possible to

speak of it on the ultimate level. hence, there is no such thing as non-arising
and so on.

x5{343'41'anq'aﬂ"gqugﬁfg&'Arrxq

well then, i will apply myself to nothing at all.
tg’m'&rﬁm'@&'@'ﬂm"ﬂq«n'ﬁmkﬂ

the blessed one replied,
1“%’%‘“'@{%”\“""\8’“"“'ﬁﬂﬂ'“'&ﬁﬁ'%ﬁ'@“ﬂﬁﬁ'@'i“"ﬁ'g{'““"ﬁ“@"m"‘(fﬂ“""'ﬂqﬂ'@]

this is how it is: although ultimately there is no arising and so on, still, as one
speaks according to someone else, one puts the mind at birth and so forth.

E\'r\q'q'qLq'rw'5’:!’&13’!4W'i\?q&l'4'g&!'ﬂ?@fﬂ'ﬂ:@g&"f’g&'wm

it is through the cessation of these that one conceptualizes non-arising and so
on.
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if it is based on a conceptual thought, the answer is as follows:
5“3\\”\“0*’&“]““&ﬂqxgﬂ“Nq%ﬁ“%ﬁ@m‘f&ﬁﬂgq&Y"\“Nﬁﬂ“’“%ﬂﬁ%aﬁ@\"{ﬁﬁ&“%&&‘ﬁs]

if you hold that non-arising and so on are dependent on conceptualization,
then the absence of arising and so forth is the relative but not the ultimate.

Q, A
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since conceptuality is of the relative essence, and because the object of con-

ceptualization is also the essence of superimpositions, how could this be the
ultimate?

@'@'&R’E‘l'&Sﬁ'gﬁaﬁsﬂmﬁqm'r\m'%] g&rma‘};’qm'q%ﬁ'wa]

if, on the other hand, you say that the intrinsic defining characteristic is based
on a conceptual notion,
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it is the relative and unreal.

131\1'g'ngmg'&!'ﬁmm'@';&'m&'@ijm'm&@fﬁ

he explains it in the same vein as before.
ﬁq'&q«'ﬂ"mﬁ"a’cq'&1'3‘43’4&'@{\1'ﬁﬁn'?\m&r@mg&w\'};’q'4'qaﬁiﬁ'ﬂ'%'N'qua'aa'gm%ﬁ'@"{q’ﬂ:&q‘uﬁ«%4]g&rnxgﬁrﬁ
the logical proof characterized by appearance refers to the cognitive construct

that arises from whichever karmic imprints are present at the time of begin-

ninglessness.
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in order to demonstrate this, he said, abiding in this very phenomenon,
];&!’4(‘};’4’1'&!'N'g&'qaﬂ&%ﬁ'@"{éﬂﬂ’qq'ﬁ'ﬂ'gﬁﬂ&&%ﬁ&ﬁn(ﬂm'qxqgrﬂa@ff]

it is because when the phenomenal appearance of a conceptual mind is ob-
structed, all conventions come to an end.

xg\&nx’;’q'nwf\'@&rg'qmﬁqt\mm'%mﬁ'q?qn“’]

the following outline is provided as an answer:

R 3R )

this is what the blessed one thought:
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if the mind of conceptualization were characterized by a perception of non-
arising, and so forth, then, since its appearance and consciousness are undif-
ferentiated, it would be revealed to be the ultimate on account of an analysis
of the nature of consciousness as previously described.
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although their minds are intrinsically truthful, they are all deluded in terms of
their appearance. hence, the absence of arising and so forth can be shown to
be untrue.

R PR R
furthermore, the blessed one continued:
IR G g ]

moreover, the blessed one continued:
1“%ﬁ{"\"lﬁ’“"'g"%“’5""%“““N“""%ﬁ“'@"3’”'?5“"&1

this was proclaimed by the candadmahadrosana.
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in order to refute the claim that the absence of a king and so forth is another
thing, he said,

ARG Gaasy

this was explained by the princely maudgalyadyana.
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it is for this reason that the four types of nonexistence are exclusively desig-
nated as other entities.

S
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in this regard, the defining characteristic of milk and so on is referred to as
the unwholesome nature of the fruit-and so on, as well as the absence of its
causes.
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it is the distinction between the limbs of an antelope and the tip of a rabbit.
]:1mr\mﬁq«t’um';m’@qwq'ﬁ&ﬁﬂ"%’ﬂ%ﬂﬂ'ﬂ%ﬂ&ﬁuﬁm'ix’f]

the non-essence of horses and so on with regard to cattle and so forth is said
to be mutually inseparable.
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therefore, since non-existence is preceded by existence, the absence of exis-
tence is well explained when there is no existence.

y?\a@x’?\'ﬂ%N’%’mﬁ'@'?gﬂuxm'@'ﬂgq&\l'ua’qrﬂ@rﬁqﬁm'n&'@x‘&trﬁ(ﬁmn‘{ﬁnxﬁ'551

therefore, it should not be said that they are nonexistent because they depend
on one another.

PRy A T T R R A A R O R R g R s g
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they will think, although in the past there was neither existence nor non-
existence, after arising and ceasing there would be no existence or nonex-
istence with respect to anything whatsoever that does not arise.

ai’mq&m'tgxigr\'nna{‘é’ﬁ%w:gﬂ'i!f\'%m/qq'uw:&lﬁn'ﬁm'?ﬁr\'u@rﬁﬁiﬁn'@ﬁ&ﬁ‘{é&g’qx&‘@qa’gﬂ'@mm'@q

he is a practitioner who sees that where there is no arising or ceasing of any
essential nature as previously described, there is neither existence nor nonex-
istence.

a&'“aﬁ?ﬂ,ﬁ“’@q‘gﬂ&ﬁ]

the remainder is ascertained.

119



[RARRERARRG G RN g ARG
this is the meaning of both sutras.
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therefore, what has been taught by sumati is from the perspective of noble
enlightenment.

AR A RN TR AR] (g aRngaaT g E <3|

the so-called conceptual notions of self and other are explained as follows:
SRR R g g ga]

it is because the discernment of self and other is created by grasping at self.
[RRRR R AR g n R ERy g g g

entities and non-entities are explained as conceptualizing phenomena.
[WRAASERA BRG]

it is not true to see.

]QN'g'qﬁ'nr;m&'qw'ggﬂm&'@:‘ﬁ

this is because it constitutes the basis for a view.
]“1’\'5]'g"“‘?"ﬂ'“'&‘g’\"“"\“I"“:‘i'%ﬂ'“"“l ARAA NBE AN AR FEN|

when do bodhisattvas see things accurately?

GAERGEEG SR

the blessed one replied,

]Eﬁq'g«'94'q‘s]’q&vam'g'q’%'g'q‘{ﬂm'u'r\q ax’:l'qﬁq&ma'&aqn@wgmq&\rr\g’sﬁwﬂ'3’@4"4\1'&!3@75{1

they cannot be swayed by omens because they have abandoned the two ex-
tremes of superimpositions and negations and entered the middle path.

that is to say, the essence does not exist anywhere.

fé&(ﬁ&'@'wﬁwr{‘gﬂ ]8{&'g'n'%"%f’r\u'@N‘N‘{ﬁ'uzq‘fz\'q'q(&qu'ﬁwr{‘gﬁfé&s’naﬂ'gq'ﬁl

the so-called empty is empty, and that which is called empty is also empty.
e g TR Eg B

emerging means experiencing.
]‘7\%'(%&\!'5':!'%’ﬁ{k\li!/'ﬂ&&l'6’\'04'@ﬂ'&!'aﬁ'@@'gﬂ%&'a{tﬂ

it pervades all entities and is not temporary.
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they will obtain all the benefits of mundane and supramundane excellence.
]?\w"%m‘«y'g'%r\'q'ﬁxﬁ%’éﬂ'ﬁ‘iﬁ'@m’ﬁg'&&nﬁgn‘é«'@'g'qw&\m"ﬁr\&rﬁ]

the first stanza was taught by the teacher from the root text of the middle text.
]q@&'n%‘iﬂ&'n'@q'@n'ﬂ&'ﬂg&&'{q

the second was taught from the sixty-first.

]qg&m'ﬁﬁqau"%’gxu@ﬁqﬁ'gum&'qg&«"«ﬂ

the third and fourth are taught from the seventy-second emptiness.

ESEEARE- SRR N

the fifth was taught from the reconciliation of disputes.
]%’m’qé‘«s‘qﬁqnﬁ'ér\'ﬁ‘{«"ﬁ\'gm'ﬂ&&%ﬁ"ﬁm@ﬁ@'éﬁ'&&gmx@

so it is that all objects of existence are realized by means of the principle of
emptiness.

yﬁﬁ'&!ﬂ@?«ﬁm'g'q?'qr\«'na@«'gig’m'Lg] ﬁﬁ'&f(\’ﬁ"\&'ﬁ%‘&@&l'ﬂ'fﬁ&@&s‘ﬂ&'ﬂgﬂ'ﬁ]

the empty past refers to the empty time of the past, which is also ultimately
unborn in the past.

[BaRagrusigugdadaaadgry ey

the bodhisattva emptiness of future time means that it is empty in the future.
FrusgsagaXgugia &y

it is said that they will not be reborn there either.

]g'r\mia"'f\:ﬂq«maﬁ‘(m'ﬁ‘gﬂ

arising, ceasing, and remaining empty.

g Raidaysgeaigryaads e dala e dayiaadsy

he also taught that the present is empty of the emptiness of defining charac-
teristics.

]%3@1\'3&1'ﬂg&'&!ﬁw\’ﬁfxg&mw]

why is it that even the three times are empty?

N AT

q%’%’f\f\z\mwr\'a!{@&s’qmﬁqwug&'2\7]
the blessed one replied, this is not an entity.
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what does this mean? because it relates to other stages, the same goes for the
previous stages.
AAQ A A ~
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therefore, the meaning is that all phenomena are always empty of essential
nature because ultimately they have neither existence nor nonexistence.

(A& REE R (G Nasas§aRass s i yaa s iy ERds3|

if that were so, and so forth, they would object to the pledge by means of direct
perception and so on.

q%’fgxr\‘r@\!"-’@xﬁﬁﬁ@ﬁﬁn541&1'qa'iﬂ'u'r\f{gm'@'@x‘éﬁq@r@gn‘{r\mx

it is because the nature of things is free from conceptual imputations that
emptiness is so designated.
ﬁf&'ﬁ&xﬁ(ﬁaﬁ'?\wr(&frfﬁ'ﬁa'&ﬁ'ﬂf’i@ﬁﬁﬂ(méq@'@xn"%7"\'-'4'@ﬁgﬁ(&!‘iﬂ@&'ﬁﬁx‘m«g&m‘r\m‘

since the nature of things is perceptible, emptiness is also actualized in its very
nature.
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since childish beings do not directly perceive emptiness, its direct perception
is harmful.
]35“44"&'ﬂ&'iﬂg&g&'n'&'ﬁifﬂ&'ﬂ«'&ﬁnr\'sm':R'ﬂ'gﬁqﬁq&g’g&n&'@@«'gﬁ:tq'n&'q?{r\'wwnaﬁfﬁ
since no object that can be apprehended can be conventionally designated as
nonexistent, it is also misapprehended by reference points.
@'34m«g&«ﬁ&5‘:!'%@«1’:1’;&«'2(11

the unwise are childish beings.

]qm'ﬁ'&‘(ﬁ'g&'&1'&ﬁ'n&'@r\'&"g’ﬂ&v"&?'g&'ﬂ'm]

if you ask why they do not realize it because it is not perceptible,
sXgysExGg T Rms sy

for the sake of direct perception, he continued:

8 BxFmaR e f K GrXa iR zaafg o g g adraguAdxadays iy &g §) algyradgaardgiigxdAg=a ¥y
if you realize the essential nature of things to be empty, then why do you not

realize them? since they are undifferentiated, they are only perceptible and
not perceptible.

FagFug s g Fa A gaaxagas)
when this is realized, the following outline is given:

N
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if that were the case, it would diminish non-differentiation in terms of its di-
versity of accomplishment and bliss.

e e bygingsy
therefore, they will not be emptiness of entities.

AR ARG

because they have no connection.

f@!’r\n'%ﬁr\r\'?\mm'g:qa'a\réﬁ'@ﬁ@'aém'nwa'&rﬁ]

there is no connection between emptiness and the characteristic of its arising.
RARELRA A

this is because it is permanent.

]ﬁ‘rﬁ\x'iﬁg&w'@"g«’m%’g«'@r\'i@ﬁ]

the emptiness of all things is not created by anyone.
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whether tathagatas have appeared or not, since the intrinsic nature is present
and insubstantial, it is not a result. so how could there be any connection?

ﬁ'%g'qwm'uwr{&ﬁw]

that is to say, they are conceptualized.
g'ﬁr\'g&v'n'&R&{ﬂ&'@&%ﬂ'g&ﬂxgxﬁ

that is to say, in the same vein as before.
%N'q?ﬁ"m}qk\m'ﬁ‘(&"&f&!'2\7:1&\1'u&'g&!'qwnzﬂ'q'qxaqu'ﬁzﬂ'ﬁa'grxm'@N'q%&ma’{q&qﬁﬂ

that is why it is said to be free from superimpositions, such as the falsity of
things and so forth.

]‘{'\é‘%‘%ﬁﬂﬂ‘“%ﬂﬁﬂ?‘“z‘?ﬂ“"*‘q%‘ﬁ‘“\g“@“’g&g’\“’“ﬂ"ﬁﬂ‘?“ﬁ’*‘“{]

ordinary beings are ignorant of the treatises and so forth.

]&'&qﬁq'&!f\'gﬁ@qq 1aw’g'qm'k?q«m&'%mﬁ'qﬁq&@‘

he replied, this is not the case. it is a rocky continuum of beginningless time.
G%N'%'ﬁ‘rfax'ﬁ;&&'@'ﬁﬁ’nm«'ﬂ&g&'n&'ﬁﬁﬁ'ﬂ@{éﬁm@ﬁ%&g'ﬂ

it is because of this that emptiness, which is free from conceptual superimpo-
sitions on account of all things, is so designated.
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since emptiness is essentially obscured by conceptual imputations, even
though childish beings grasp the nature of things, they cannot be ascertained.

?\r‘i@mgf\'&f\@] agf\qrﬂN’g’&gﬁna@x&'qgm'ﬁmin@r\'wu?ﬁr@qﬂ'@i\qsxgm'&'&ﬁ{]

since it is still apprehended because it cannot be conventionally designated, it
is ungraspable, and therefore it is not an object of perception.
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therefore, this teaching is not harmed by direct perception or the like.
]E\:':N';d/'fk!'\1\74'1&\1'ﬂ’(ﬁ'm}ﬂ&'ﬂ'ﬂﬁm'\ﬂ/ﬂ'&'&ﬁﬂ&'@ﬁﬁﬁﬂ%ﬂ%ﬂﬁ%&'@&f]

that which involves conceptual imputations such as entities and so forth is
called the continuum of the beginningless.
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because it is hard to abandon, and because it has no prior presumption of a
thing.

]?\N'ﬁqaﬁgﬂﬁ&%ﬂg&nxgiﬁ

he is enthralled by it, and his words remain in the same vein.
]&‘Zﬁﬁﬂa‘@“%“{ﬁﬂ&@?{]

what is directly perceptible means that it is directly perceived.
yr\qr\"rﬁw'@m&'@q’&‘(ﬁ'g&%ﬁ&'Amrgﬁ

this is what is meant by direct perception because it arises from the sense
faculties.

ﬁ‘fﬁ\x'ﬂm'&fﬁnrﬁﬁanw{ﬂ'&'&!ﬁ'ﬂa@ﬁn'qﬁxnxqgﬁqgna’mgmﬁﬁu'ﬁ%ﬁmxﬁqu&"{q&é’m'm'é«'qa'g'&qn'%@N’iﬂ'qags@q&qﬁx
attachment to an entity that has arisen in cyclic existence since beginningless

time, which is itself a cause of becoming intoxicated by the perception of the
true meaning, is poisonous like poison.

:qa'f\n',m'%N'ﬁgﬂ"«i'qaﬁiﬁr\uﬁ&t"?ﬂqg&'qz@fﬂ
they will speak of those who have disturbed minds.
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moreover, the following analogy illustrates how even those who are fixated on
the erroneous doctrine of the teachings given by the bodhisattva great beings
are not astonished.

q%’gr&!xﬁ'ﬂ'04'i(iqk\!'u'm'm:%m"ﬁqmu'g'&'gm'naﬁs};’qm'nréﬁ?ﬂ

in this way, one realizes that the cowherds and so forth do not appear as objects
of designation.
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why would you not realize the appearance of an object?
ARFKERRBH|

this is not a marvel.

]3‘5«'ifm'2\7:14\1'uxg'q‘r\’qmm'ﬁq‘éﬁu'%&ﬁuﬁ

cutting through the presumption of an entity and so forth is nonexistent.
RGAEEARGE LS SR C AR S E AR T SRS DAt

its cause is the causal proof characterized by singularity, multiplicity, and so
forth.
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this is how insight arises from listening to, contemplating, and meditating on
well-received teachings is said to be ascertained. it will not be otherwise.
[ErarRgaug I fraraasegRsAaEs ji g dRa g nie Fa |

freedom from conceptual elaboration refers to the emptiness of the character-
istic of nonconceptuality.
mr\'ﬁﬂw'qmw\m'rw'@R’:ﬁ'&f&'xn’@'g\&'m{q@ﬁu;?1N'xn'qmq&m'ﬁﬁn'@N"%ﬂ'g\&nxgﬁi]

they are endowed with the accumulation of insight that discerns the phenom-
ena arising from contemplation.

]ma&’%‘qﬁ&gq’%&u@mﬁm’gna’s‘gﬂﬁ]

that which is unborn means that it does not arise.
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the following outline is provided as an explanation of essencelessness: the
sutra entering great compassion.

a3 ﬁaxﬁvé“ﬁ“\gﬁ“a}‘g"ﬁm
this is how it is with the trunk of a tall plantain tree.
y%ﬁ‘ﬁa{ﬁ%&'?&!'Armﬁqmg&'@fq ]é'ﬁzxqf;{%t\'ﬂ&r\'m'rgx] xgﬁ'gmrsmrar\'?\'rgxﬁwnx@m

know that all phenomena are like the outer and inner essencelessness of a man
who wants an essence.

[RRrag=X]
he said,
& \gﬂl A 'al\l '@'Q %};ﬂ] RSN '%R"\! %‘1

not realized means not realized.
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just as a fig tree cannot be realized because its flowers do not exist when they
are examined, but only because it is subtle and so on.

]%mé{@@r\n'rﬂmgﬁﬁq?\mﬁg’qNm&'&'gﬂm'az\ygn'%iﬂ
in the same way, this essence is not realized in existence.
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the one who has reached the other shore is said to have attained the next, the
future, and the present.
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if you say that all phenomena have no intrinsic nature, they contradict your
promise.
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in this way, because all phenomena are realized to have no intrinsic nature,
one assumes that the teachings and the rest of what has been comprehended to

be existent. on the other hand, by committing oneself to the nonexistence of
all things, you assert that they do not exist. thus, they contradict each other.

PRy g g Ny
they will think, our practice is itself indescribable.
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if, however, merely by committing ones vow, one does not succeed in accom-
plishing the desired aims, for it is certain that all of them will succeed.

]q%wa‘@’q@r@wgn'm'ﬁqm’qm'gmﬁ’q?\m\!'2\7]

the answer is yes, and so forth.

[ERE g aa]

the scriptures are the foundation of success.
]?\N’qgﬁuaégq'ng'qxgn’rﬂ ﬁﬁa'gm%cﬁ&u'q%qmwr\’ﬁr\’u'?\m'?ﬁﬁék\rgﬁ

it is said that there are two types of phenomenal appearances, namely, the
primary and secondary, which can be inferred through this analogy.

]&!mN'ﬂ'ﬁR’g‘\'&ﬁ"\R’é&l'R!'(%N'g'ﬂ'Q%'%q
the wise, the women, and the children should be included.
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in the end, the word intermediate means that things do not change.
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they are renowned for their six consciousnesses.
[EragEra g farr asss |

the entirety belongs to all opponents.
ﬂm’@gﬂ'ﬂ&'&ﬂ@m'qgﬁ'n&qt}q’gq&m&i«x%q’g«'@&'n%’ﬁﬁg&'ﬂm

if one were to use the logical proof based on a scriptural proof, what would
be wrong with that?

if that were not the case, the ground would be unestablished.
%‘rg'&ﬁ'a’g&fﬁ'ﬁ‘éﬁ'n&'ﬂ&:gﬂ&é&m'§Q'4N'qa'&1gﬂ'n&'ﬂﬁ'ﬁ%ﬂ«'g’qé\_ﬂ‘x’f‘

if that were the case, then the doctrine would be grounded in argument because
it was unestablished and its basis would be ineffable.
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the logical proof is that if one does not have an essence, even a phenomenal

attribute cannot be attained.

R FAZRTER | 68T TER =g

if you were to denigrate me in that way, what answer could i give you?

E@é’(ﬂ%ﬂ'ﬂ’(@'ﬂ"ﬁ] gﬂ'u&'ﬂgﬁa&&%ﬁaﬁuagﬁx’]

therefore, all conventions of practice and accomplishment come to an end.
]R%'%!&'@'qr\'aq'?54\1%ﬁg&'ﬂ'm'qgq'ﬁm'gqWN'u&';&m*ﬂqu&@xgqu'éx’:lx@ﬁ'q'ﬁm'%’nﬁ’&gnum'ﬁq&'ﬂ'@m'ﬂ&'gq«'&ff\'ﬂ
if someone were to engage in the practice of eliminating presumptions based

on a phenomenal appearance, they would not be vulnerable to faults related
to the unestablished and so forth.

TR ey a3y
you put an end to the appearance of phenomena.
?\'rg'm\v'ﬁ"@ﬁ'm%&'@xqa'&1gﬂ'n'm"éq&'u&'g}ﬂ&'&'ﬁfﬁg&w'rxq

therefore, why would you not be able to prevent such unestablished things and
so on from occurring?

“'ﬂ%a“’@"“ﬁﬂ““g“’g]
the blessed one replied,

~
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this aspect of phenomena is identical because it accomplishes the cessation
of conceptualization by means of its essential nature and does not destroy the
essence of any phenomenon.

]a?\'l‘g&'@qm'5"{5'334'4?43'5«:@ﬁ'qqﬂqﬁé«%q‘ 3’5&ﬂ<§mmgm'qqﬁ%’éq'«g&'nxagxgms&&wﬂ
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if they think, if the nature of the ultimate were to cease, what would be the
essence of that phenomenon? it is false.
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when the essential nature of the ultimate is reversed, there is nothing pervasive
about its essential nature.

a'q':r@&v'r\r\'ﬁ'qr\m"ﬁq&'ﬂ'@uwr@aﬂa@fﬂ

it is due to the fact that two months and a clockwise sweeper appears.
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it is not possible to express the fact that two months and so on can be mistaken
in terms of an outer form, since they are nothing but ultimate cognition.
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because they are of various natures and dependent on objects.
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knowledge is not conducive to diversity.
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this is because the emergence of many cognitions has already been forbidden.
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it does not abide in any place, because it is devoid of a body.
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thus, even though two months and so forth are not the ultimate, they appear
to be on the same level. however, when the essential nature of phenomena
is discontinued, there is no difference between what is true and what is false.
hence, phenomena and so on are attained.
ﬁa@xngnxgwrﬁ gq'n'o%q'n'qqmw&ﬁu'hﬁqtﬁqn«'&w@%&'rﬁ&rk?]

therefore, since there is no contradiction regarding the practice of what should
be practiced and accomplished, there is nothing much more to be accom-
plished.
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the earliest philosophers claim that the phenomena of the directions and so
forth are subsidiary to the dharma, and that the sound is also the qualities of
space.

?5?\1%ﬁ'gﬁq'%'«w'@«'nm'i\?q«'nm'&gqiﬁ

these qualities have not been attained by the buddhas and so forth.
]QE‘N'Q“;\'QQWN i) '(%N gRr '%'R!E,N RN E]ﬂk\l ] '(%N 'g':!a'a gﬂ" ﬁ]

the fame of being challenged means that it is renowned to be challenged.
AR gReReseR ) Ry

since the self has the nature of appearance, it does not destroy anything.
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the illustration is as follows: i also do not dispel objects that appear to the eye
and so forth.
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this cessation cannot be claimed to be ultimate, in the same vein as before.
S NREEE R FROE

like the trunk of a plantain tree, it is like the wish-fulfilling tree.
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the absence of clinging refers to not relying on material things, and so on,
based on ones own tradition.
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this is how it was taught by the preceptors of the past.
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solid grasping refers to upholding the dharma and other teachings that are
renowned in the scriptures.
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conventions refers to the conventions of what is to be established and what
can be accomplished.
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those who are overpowered by aversion to the way of ultimate reality refers

to the practitioner of extreme views, such as those who teach that phenomena
have no intrinsic nature.
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as a consequence of the transgression of the promises made in the afterlife and
so forth, they will be criticized and blamed for their commitments.

1g"tfﬁwﬁqmax’q'é&'@'q'%ﬁ‘f&'ﬁﬂ&m%ﬁqﬁq'ma@x’&%ﬂ]'@g&'ﬂ'&ﬁ?ﬂ

the empowerment at the crown of the head is supreme because it brings all
things to cessation.
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that which denigrates the cause and effect is a wrong view.
qﬁﬁq'ﬁ«%&'ﬁq:@q&mm rﬂ'ﬂg&&'q@{n'?\'ﬁqm'?\'ﬂﬁ%msﬁ

it is said that those who put an end to virtue from the positive side of virtue
are able to do so.
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the burning harvest of the sacred dharma is a cause of destroying it by deni-
grating its meaning.
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the flower of space refers to the essence of nonexistence because it denigrates
all phenomena.
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therefore, the seed of the welfare of beginninglessness can be inferred because
it has no other cause whatsoever apart from engaging in insubstantial things
and so forth.
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the seed of the corresponding rebirth sequence is said to be the one with the
continuum of cyclic existence from beginningless time.
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those who possess the seeds that are in harmony with the lineage of cyclic
existence from beginningless time are said to possess them.

RS
its essence is that very nature.
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therefore, it is said that on the relative level, when conceptualized in terms of

entities and so forth, only arising from the seed of the primordial cycle results
in the attainment of an afterlife.
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as for what is conceptualized as an entity or something else, it arises from a
seed of the corresponding type.

Ry Bz gy sa Yy gRay]

it is like that of those who have comprehended it at a later time.
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since the conception that arises in the first birth is also a conception of an
entity and so on, this is the logical proof of the nature of all things.
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in order to eliminate its certainty, he said, this does not come about due to the

power of things.
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the power of material objects refers to the power that can be observed by
external objects. this is because outer objects are luminous.
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although the inner nature of consciousness is ultimately unestablished on the
ultimate level, it is not realized by oneself on the relative level, since its ex-
ternal nature is the essence of inanimate matter.
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because consciousness cannot grasp it, it does not come about from anything
else.

PBrgrgargradaead iy

therefore, since it is always unestablished, there are distinctions.
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or, on the other hand, through conceptualization and conceptuality based on
the absence of an aspect to an object, they think that it is not produced by the
power of an object because it has no object.
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it is not possible that things are adventitious, and so on, because they appear
gradually.

Narer ARz 3 Aar o N i of
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because it contradicts the gradual arising of the insubstantial.
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so it is that he teaches the meaning of logic.

s ey

like a meditator, that is illustrated by the following analogy:
[A358xqugf Rl i dmaa garaa g A ua gy

the reason for this is that it involves conceptualization of entities and so on.
ARy Agd]

this is the teaching on the logical proof.

]ﬁxﬁ(ﬁ&'@'ﬂ'%'ngnxgna'gm%ﬁ'ﬂgwﬁ’nﬁ]

the first refers to the teaching on the doctrine that should be adopted.
]v\'i\"'qu\!'NN'@N’gn'%'ngq’ﬂxgqg«n%q’qﬁ

from his own family, he taught the dharma that should be practiced.
]a%'fgxém'gnm’(iqmmm'%'g\aqui]m'uxéﬁ]

the following outline is provided as an extensive explanation:
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the illustration is as follows: they do not come about due to the power of
perception, and so on.
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the illustration of what is not adventitious refers to the absence of a cause for
birth, and so forth.

ﬁA\m'ﬁf\'ng%«m"&q’u'%'gm':\ﬁqnmﬁqm'q?ﬂ
assuming that there is always a knower, it is king kasyapa and so forth.
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not being dependent on causes is a view held by those who teach the absence
of causes.

maﬁﬂm';zq'@'%qxﬂm'uag'rﬁxmaqﬁﬁq'@Ng’qx‘%ﬂ'ga\mxgx'ﬁ
wherever they are, there will always be causes and natures for them to remain.
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this is the exposition of the view of those who argue that phenomena are nei-
ther permanent nor eternal in accordance with the principle of cause and effect.

ﬁﬁ'&ﬁw'qa'g'q%«gzqﬁqg&um]

how could future rebirths be accomplished?
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this refers to the existence of the future, and so forth.
ﬁ%&%ﬁ&'@'q'%'Rx&wcr]qq@g@ﬁ@ﬁ%‘fﬁq'51':ln]'&q«'ﬁ:ﬁ&'ﬁ'r@m'@'&m&%&ﬁqﬂxqgﬁm%

it is because of this that the cause of other minds is taught to be merely a mind
driven by the karmic traces of mistaken perception.
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the future, which has no remaining cause, can be inferred to arise.
PRgxdgdE T3y

so it is that he teaches the vedas.
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this teaching is merely meaningful, and it should be applied in the following
way:
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the mind driven by the habitual tendencies of mistaken attachment to self and
mine is capable of being reincarnated by another mind.
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it is like the mind that goes about sleeping and so on in a previous life.
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as is the case with the minds of people who are free from desire, it is also a
true attribute.

pASp g dpaa i)

nor is it the case that the logical proof has not been established.
AEFBANARASN LR AR XA NEN ARE TR Py gNR Y]

it is because the minds of those who are afflicted with desire take up the ab-
sence of an antidote.
]g'qqqmqq'4«'@3@'&'&!@'&13'&1'@r\'q%%'&l'Q'ar\'qxg:r&ﬁ'éx&’im'uw:&'&ﬁ'@]

as a consequence of the cessation of another cause, it is only this faultless
cause of the cause that has been attained. hence its lack of certainty.

%g'g’mw:irgﬂ %&'@"a\t'Etﬁ'ﬂ@ﬁ@'ﬂm'qmgm&éx‘f}
it is because when such things do not arise, they are no longer a cause.
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since it is not in contradiction to what prevails on the periphery, future rebirths
are also accomplished.
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it is for this reason that, relatively, even the absence of eternity and nihilism
is established.

A AL AL AR
so it is that the views of eternalism and nihilism are said:
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because all things turn back at the beginning of time, there is no view of per-
manence.
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the view of annihilation is not due to the arising of each and every moment.
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since this is dependent on entities, it refers to eternalism and nihilism in which
the conviction that entities are always present is a view of eternalism.
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because they are fixated on their own reversal, they have the view of annihi-
lation and thus rely on entities.

ﬁ%’%’;&ni&i}mn%&'@'ﬁﬁ@] gq'ﬁqn'ﬁqi«'gaé’m'rﬂ'E}N’@R’gﬂ'q'f\%f\'u'ﬁqﬁ'@ﬁuxgmxgﬁ

this is merely a comparison. with regard to the reversal of birth and its se-
quence, it should be applied equally to neither eternalism nor nihilism.
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it was taught here by the preceptors of the past.
[TV G Y wRER RS G|

they are mutual in characteristic of eternalism and nihilism.
]Mtﬁﬁ&'@'n’%‘{ﬁ'ﬁ&'nxﬁﬁn&@«'&ﬁnan‘mna’@x’f}

if there were, it would be in contradiction to the absence of future existence
on the ultimate level.
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this has been taught by the noble bodhisattva nagaras teaching.
@qt\!gﬂﬁm'q%'n'%mq&'ﬂ'g&'&q?{]

the second verse is the noble gods.
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when one engages in phenomena that are devoid of body, speech, and mind,

they become nonexistent.
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if you take the view that phenomena are actually existent on the relative level

and do not contradict the performance of actions involving the body and so

forth, how could this verse be taught by ratnajalin to be nonexistent?
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on the other hand, claiming an afterlife to be nonexistent and so forth is a
commitment, whereas all that is claimed to be a conventional expression does
not exist.
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if you do not accept it because of fearing that the world has acquired it, then
at that point your physical conduct will be characterized by misconduct.
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there is nothing at all for those who observe celibacy and so forth.
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if, on the other hand, you had no hesitation about cutting off wealth and honor,
then there would be no mind at all.
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why is that?
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it is because he relies on awakening, and because he has set out for awakening.
1?\“ﬁﬁ'@ﬁ‘“‘“'@“'&’\"@’w’@"“g’“"**‘S‘““W 2'%“'“15‘ﬂ'g“1“'“1’£1“'W“?\"ﬂa’i"'*"%@“’%ﬂ'ﬁ@"‘é’\h’ﬁ
so it is that, in order to demonstrate the nonexistence through the power of the
true meaning, they ask themselves, by what reason are these things said to be

nonexistent?
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on the other hand, when those who maintain nonconceptual wisdom in order

to attain awakening have turned away from conceptualizing existence, it is

because they are preceded by conceptualization of existence that no existence

exists. this is also due to the degeneration of the force of perception, and hence

why all the faults related to commitments and so forth should be considered

nonexistent.
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there is no falling into the view of annihilation due to that cause, condition,
or basis. this is because they are based on the relative nature of causes and
effects.

]@%‘%Ngq“‘éﬂ“’“%aﬂﬂ“’aﬁtﬁ

the so-called cause is a compilation.

]qr\m'gn'&ﬁu'ru"g’ﬁm‘i’&:@m'ﬁﬁﬁﬁ«%ﬂg&'u&g&"ﬂ

to speak of someone who behaves in a way that is free from arising refers to

the absence of arising.
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here in the context of liberation, it is easy to conclude that when there is at-

tachment to entities, affliction will arise at times for a short period of time, so

how could one not be liberated by perceiving entities as the root of grasping
at entities?
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the following outline is provided as an overview of and topical guide to at-
tachment:

qﬁm'@{&g'@%ﬁ&q&'mmﬁ

what do you mean by objects of perception?
]qa&j&'ﬁ«'@'qﬁgqm&&éﬁ'&wﬁ}

what does it mean to be attractive?
ya?\xwr\'qgmﬁ&v'g'q%qmqu'n'ggtz'@«@'q?ﬁ'iqm'n'341gnm&'qg&m%

this too has been taught here by noble siddhartha. it was taught from the sixty-
second edition of the dharma.
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why do the faults of attachment and so on arise when there is a belief in an
entity?
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this is the cause of all views.

ERREER SR EE

that is what i meant by claiming to be an entity.

[REFNRERENEE] [HrarfNgFNgagRafaAgusE]

if you understand this to be an entity, it means that it has no intrinsic nature.
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why do bodhisattvas understand dependent origination to be devoid of inherent
existence?

qgi.ﬁﬂ.gaj.qa«s.qﬁﬁ/«.‘él

this is what is meant by dependent arising.
]&’8“"‘%{“"5'“'%'%"\“'“"@5“"5"‘%“1'5*"&'%"31

the remainder is unborn on the ultimate level.
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if that were not the case, it would be a contradiction to the principle.
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the illustration here is a reflection.
]mqqﬁqu'ﬂ%qﬁﬁﬂ'q%ﬂ&&%ﬁ'ﬂ@&'qéqwnm“{ﬁ«'%'qr“@xqqﬁw:@{&ls’tz'gﬂ"é]

wishing that all of them would be upheld with just one response, he said, in
order to clarify this, i will ask you something else.
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the following outline is provided as an illustration of the thoughts of ignorance
and other formative predispositions:
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the afflictions, starting with ignorance and ending with old age and death,
constitute the essence of cause and effect.

[gaxgRafEgRayrAagy R gy farad]

purification is the arising of the support for disturbing emotions.
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the ripening of karma is a connection between karma and karmic results.
ﬁf«'qr\%ﬁ'mﬁqmnﬁ

what is an entity? it is sound and so forth.
]w\'ﬁq'E’n@ﬁ%’%’gq'ﬂwﬁq&'ﬂa'gm'ﬁﬁgﬁuﬁ

its true nature is to possess the qualities of impermanence and so forth.
y?\'fgg'g'&?fﬁ'ﬂx@ﬁﬂ'@m'n'@ﬁm"«’q«'Al'A]R&ﬁ'n'?\'%ﬁqiﬂa'gqmﬁ]

such are the signs that indicate what has been done, and so forth.
];q&m'&&&"%ﬁxiﬂmg] ?\agaﬁiﬂ

their minds are fixed on such marks, and this is their cause.
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];q«'@'&&«'f}m«'ﬁm"ﬁqm'4m'&'gn‘,'ﬂ'm"t\/tn‘]&i'na'gﬂ'ﬁ:g{ua'g&x%qﬁg'g'm'gqt\l%ﬁﬁgm'qa’t‘:\qu'%'%’ﬁ‘(«'ﬁr‘:ﬁm'g%q
the mind that is characterized by such phenomena, such as the impermanence

of sound and so forth, arises exclusively from an entity.
%mgﬁum'ﬁﬁmﬁﬂ'@'@fﬁ

because, due to their continuity, they are connected with it.
mm@'?\'g'ﬁwr«%‘&v'g'qmﬁqm'n&'%mﬁ'a?ﬁm'nxéfﬂ

if that is so, the blessed one replied.
]a%’a&&‘stﬁ’gﬁmgwgaﬁfw'ift\f'xq’@'@waﬁm] gﬁmg&'33’3‘5«"47@%'qwa'&!'ﬂfqn"'n&'@r\'ﬂ&&%ﬁ'ﬁaqm'q@rﬁ
all of this is distinguished by the substance of cause and effect, and because

causes and effects are not discontinuous, they do not contradict anything at
all.

14]rxr@'q%%m'@'gr\mgm'g&'ﬁf«'ﬁ@ﬁ"éq'@mm'&ﬁ'ﬁ'ﬁ&%ﬁs&q'ﬁ'ﬁf&'ﬁ@qn'&ﬁ@x

if you think that conventional entities are based on causes and effects, then it
is because we have actualized them.

Figdgedugaarigaiiiiatitadsiiay]
the term acting on an objective is itself the defining characteristic of an entity.
[h AR A G 5| TaFRFENIRaraqaws xR R fa) R AR parna § AT Ry Raar AT ay m R g ayqayaras

if you say that it does not cease, then either conventional or other names should

be appropriated at will, so as not to diminish the essential nature of an entity,

there is no need to mention the following:
]a%&'%'qm'ﬁ'éﬁﬁfuéﬂtgﬁmﬁwt}@m'&mgﬂ«'ﬁ'@&«'tﬂq’qm«'gmqm'{(«'ﬁx’q‘;{ﬁ%‘ E@%’%’R’Eﬁ%‘%ﬁ%ﬂ'@&@!ﬁm'ﬂgﬁ'ﬂ'&!ﬁ'}ﬁ

if you say that the conditional arising of dependent origination is not some-

thing to be analyzed, then it is nothing at all. we have no intention whatsoever

to speak of it.
y5{@&'41:5\1'%'ﬂgﬂm’q%ﬁm'2\74]&\1'!4'%ﬁ%&'q@wﬂxqgm'g\&k\vm'ngq'&'n‘a’r\'m!'ﬁf«’ﬁ&ﬁn@rﬁ'm&r&;&mu'?\3'3’5'41%41&\1'q%ﬁm"ﬁqk\m'naq@smgﬁm
nevertheless, when the reflection and so forth cannot be analyzed by means of

dependent origination, it is asserted to be nonexistent. likewise, when one does

not apprehend even the smallest particles or the like, its defining characteristic

is that they are free from delusion. why do you consider them distinctly?
ﬁ'fg’wq’qm'ﬁ'gﬁ%ﬁf@m':!x'qgﬁn’grﬁq’r\&'uxm&gm’ﬁm'37'(«":@rﬁg'ﬁ"5’%’5m'g'§'m'§qm'qmqr\ﬁm'q&éﬁ@ﬁqﬁq'uxagxn"{qﬁ&unaﬁf
B AR Yga i ansesyarga )

therefore, if you hold that dependent arising is ultimate and claim that it is

an entity, then accomplish the essential nature of the ultimate whose defining

characteristic will be realized on the basis of the smallest particles and so forth.

however, whatever has been taught in this way cannot be accomplished at all.
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B84 R Taaggr N araXa iRy msgraxg Y

if that were the case, i would take the reflection and the rest as entities.
JaraxARass 5 iR g

it is because they also have that characteristic.
]E’gxq@q&'ﬂ@ﬁm"&?q&l'Ar'%ﬁA\v'na’r’\"ﬁxw\%ﬁn'&ﬁ‘{@m’g'ﬂ'qﬁ%’ﬁgﬁ%ﬁﬁ

just as reflections and the like do not have any essential cognition whatsoever,
they have already been analyzed.

yn?ﬁar\'@wg‘nm"Kfﬂk\!‘n%&&'ﬂ&«'&ﬁfﬂ

the word truth is a composition, and so forth.

AN A, P 2N

1“%‘#{"\%“"@“1%“‘%‘%“"3'“'ﬁ"ﬁﬁ'@'ﬁ“"'\“ﬁ'@'@ﬂ‘“ﬁ‘“‘é‘ﬁ"‘@ﬁ""‘gl
the blessed one replied, this is analogous to the preceptor of the past.

aas ~

ARR R A AN RN
this was taught from the sixty-second edition of the discourse on logic.
]g&uv\ﬁﬁ"{ﬁﬁﬂgn'%'g’ﬁ:qg&'g&'ﬁf&i?f\rﬁg’q'q'a‘{z\'ua'@x‘fx

the meaning of disengagement is in order to gain the relative nature of causes
and effects.

ﬁt\m@&m'qgﬂ@ﬁ%ﬂ ]@‘Ngn"%&f&t'aaw'ﬁ&mﬁq&xﬁmawgnm'ﬁq«'ﬂ'ﬁ'?’qaqi’féq'4‘\]"{{%&'@2«'g'qgam‘i@x’f]

bodhisattvas engage in merely listening to teachings, such as the statement
that all phenomena have no intrinsic nature, and so forth, according to the
literal meaning of words.

ﬁéﬂ"%«'@'ﬂ%&qaﬁx‘z{]'wﬁ]

destroying it means going to the lower realms.

133’@:@&1'4mmm’@agm'g'ﬁr\'n'ﬁ:ﬁk\!‘g‘ﬂmﬁqm'n'ﬁm@‘

why is that? the blessed buddha then asked, what are the results of actions?
Qﬁ’g’n'@’fﬁxm&rﬁ:@g«gaﬁm'q'q%qm’{qﬁ&uxgn'&ﬁum"&?ﬂ"&mngﬁ@‘

on the relative level, i taught the relation between karma and karmic results.

on the other hand, ultimately i taught non-arising and so on.
P@'@x@f@'@'q?ﬁ'n'ﬁr\"{ﬁ&'ua'q?\ﬁ'q‘q%q'm&ﬁ'{,}ﬁq%@m'qa{n‘éﬁaw'ﬁ:&'ﬁ&'@gﬂ&';at'nxar?m'nxg'qa'émgﬁ'nxgﬂg’&'ﬂ%‘g'@‘&mng&q

therefore, rely on and cultivate both the relative truth and the ultimate truth
in order to increase the accumulation of merit and wisdom just as it has been
taught.

REqedggagdariasregganmdprdadgraysd il iddaegsy
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if it is for the sake of not deceiving those beings that the blessed one teaches
the ultimate truth to sentient beings,

T§ER g AR R SRy Ry

why do you say that the relative is an illusory essence?

B BFARRY FUTFXN] (G TN EH|

the victorious ones, the lords of the world, and so forth.

AAxF A RG] :qu’argqqa&'@N'qw'&\ﬁmﬁq%N'g':m'i(m"&x':rﬂgw'n'ﬁqaﬁ'@nﬁﬂ'@'q‘iﬁ'nm"&?q«'q’ng'naéxﬁﬁm'na'ﬁqaﬁm'g:‘ﬁm"@

just as the blessed one has said, without a self there is no self, so it is not
logical for him to speak about the aggregates and so on in order to discourage
grasping at a self.

yw\'r\ixqm'n%ﬁ'qr(rﬂ'ﬁ'iams'w%] Q’gﬂ'@'gqm'i(m]N'm@"x’m'@"{ﬁ%ﬁnxﬁugam'iﬂ

alternatively, the argument is made by those who rely on reference points, such
as the so-called extremist philosophers and the proponents of the existence of
an external object.

1‘€'“"*%"“'%'@{“"S"“’%"\%'“"’"ﬁ'&‘“'@*\é’\""""ﬂ"?@"wﬁ
this view is the view of the parivrajaka practitioner and the yogin.
R g mg TAR) §aunR) Aqe iR g

the threefold retinue consists exclusively of those worthy of offerings, recipi-
ents, and recipients.

AR g afxays Rsy e ]

not perceiving this is the purity of the three spheres.
R GAERERSN R

their own is theirs.

ﬁﬁq'mﬁ&'iﬂnn@rﬂ 1%4\15'::'%:::\4"'@ﬁq&m'n:@ﬁ%&g'qa'a%’q'ﬁ]

that is to say, they will be known by themselves and their own minds will be
illuminated.

1q%%’\”"'@‘N’@“'%’ﬁ'“a'ﬂ@‘wgl
this is what you should know about the middle section.
@ﬂu'rﬁa\w'@wﬁmq';&N'%ﬁq‘q‘s’ﬁQ'ﬁﬂ a@ﬁ'm@ﬁ'wﬁq &'é&«nr‘éﬁwﬁq gﬁ'@'g'qigmnaﬁ

the aspects of discipline are killing, taking what has not been given, sexual
misconduct, and lying.

fk\?ﬂ«'ﬂf’i‘ﬁm'%'nﬂ'ﬁr\uawﬁmq'rﬁ n@m'@q«'@wﬁmq'rﬂn@:@]
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and so on, with the words conscientiousness and asceticism.
qq'ﬁz\'@wﬁmq%ﬁgﬂ'qxqgma'qgm"g’mﬁ

the aspect of conscientiousness is to give up intoxicating drinks.
yn@m'@:qm'@'Nﬁmq’%@'ff{ﬂx‘lgr{qmﬁqﬂ'qﬂ&&%}

the aspects of yogic discipline, such as giving up song and dance, are the three.
]?\'tﬂ%warﬂ'n&gnmmg&'qw&'&ﬁm1 gﬂq'@m@wqmq';&N'gr(aq:w@‘«'341';&'41::3::6]

these are the branches of correct conduct that arise from right view.

ARNEaRa ARG

in the same way, they are pure.

ﬁq'mﬂ;’q&&'u"&q&m&'qaﬂ 1(ﬁ«'@'q'%'q‘{ﬁm&"rﬁq'nxﬂth&nm"A\Tn‘{&'ﬂ'ﬂ%{iﬂ

he follows the ways of sexual misconduct and so forth, such as those who
indulge in inappropriate desires.

1&74}&’45’%«'%'A}]’q'ﬂ%ﬁnmﬁq«nngﬁ

and so on, up to and including the killing of living creatures.

EAREREG

the rest will be easy to understand.

]ﬁ‘(&]*&]’a&sq%ﬁaﬂmqm?g&[ﬁwéﬂqaﬁﬁ

the term entity denotes the sixth in dependence on reference points.

ERaERA N Ca R AR AL R R

to put it another way, whoever has the harm of logic is a mistaken perception.
it is like a mirage perceiving water.
y3‘5&'21’::3544"1\1'u'wnér\'&a'q?{r\n'ﬁr\m'&ﬁ'ﬂ&'&:ﬂéﬁ'@'ﬂﬁ%ﬂ«"ﬁ

the logical proof of the nature of things is that apprehensions of entities are
subject to the harm of logic.

[REF R RN R AR Y FRARPTUR AT HXF G Y T A KA F
in order to eliminate what is undetermined, he said,
Agxqqﬁuﬁm'gqxgﬁﬁ

this is how it was explained previously.

ynﬁ’r\u&éﬁ&'@N'@u'%':gmﬂﬁ%&g’qxgﬁil
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the measure of harm is said to be as previously described.
]a%wr\'ﬂ'uxﬁﬁ"ﬁmm‘(ﬁuxﬁﬁ%&g':!'%':@q«'ﬂ&'xr\'qaﬁ"%f’qqz’@ﬁ‘ﬂ

to become fixated on the notion that this exists correctly means to demonstrate
the nature of phenomenal appearances.
@ﬁ%‘rﬁq'E]'a'gﬁ@'g'%ﬁé&'@'ﬂﬁ@@rﬂ5{"%4]&1’&'2&1%'&:&'%'“

since this is the mere conventional expression of mistaken perception, it is not
a true statement.

ag{uangm'ﬁﬁn&'@f(qqm'ﬂ@ﬁ'@:&'%f{]

since it is in the opposite direction, it is not a contradiction either.
[ARgN AR FARasraRaga |

the power refers to the power of observation.
]ﬁai\]'g'%fa"m%q’;&m'%'4"4'551'@g'q'mq«'u'&mifmnqmg&&ﬁ

the outer non-buddhists are venerated by many noble beings.

(AR FRNT T FF R WK ET ARG T FRAwg u A g F RN g A2 FA |

as soon as that is the case, this is not the subsidiary factor of unexcelled and
perfect awakening.

ﬁ%ﬂ«'%g'g&«r@m:ﬁ&g’q'%"Lg’mr@;ﬁ«'g'ﬂ'ﬁ&gﬁﬁ

even those who rely on reference points are said to have little strength.
13398533 XGugaiaa AR <X qrg R e Ea )

because there is no distinction between them. that is to say, it is because they
are alike.

y?u’r\'nxg'q'ﬁ:iﬂ'qxg'n'%'qaﬁua'@xaﬂ'g'q%ﬁr\uwr\'ﬂ%q'ﬁ:@'&&'tﬁ(naq@m’r\gﬁ'&'qaf\mx
‘{g'iﬂ"'qx'g':rw\'%«'&954’43&'?4'&f?aq'um'2\7:1&1'u«'z\gﬁ'&uﬂﬁuzﬁmg{%{ﬁ

since the objects of designation and designation are indistinguishable, it is
said that if something were to be examined by means of a single or multiple

nature, it would not be possible to assess its object in terms of either sameness
or dissimilarity, and so on.

@ﬁ'qx@'qm*ﬁq«&'ﬁ&m}«m'g&'tﬁ'gﬁ'n@ﬁ@mmgqma@q

in order to demonstrate that the objects of generosity and so forth are unob-
servable,

q%’%ﬁé&'marﬂ'n&'gﬁnm«qg&«@amgﬂfgz\r‘{q
this was taught from the dharma collection.

y@ﬂma'c\q,&'rxm'@A\f'@'ﬂ'%'amq&'Ax;ﬁN'm'@'rd"fm'@éﬁ'mg&rq@nmw‘tﬂ
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from the mother of the victorious ones: from the noble transcendent perfection
of wisdom in its three hundred sections.

]E{rf&\v'ifnga'am'g’qg'f{ff&i&&‘rf{nxﬁqnﬁ

falling into entities means being fixated on entities.
ﬁ%ﬂ'ﬂ%’ﬁ‘(«"&&&@:ﬂﬁ

turning them away means not falling into existence.
]&lg’\'ll"\f\'%ﬂ'ﬂ’\ﬂ&'ﬂx’q}\/’\'ﬂk\!'(%Ns’q'N'2\74]&\!74&\!'%’&Ig’\'ﬂ"\Rﬂﬁ'ﬂ’\ﬂﬂ'ﬂ%’q}\”\'ﬂ'fﬂ'gﬂ]k\l'ﬂ"\fq
SraRapraxgy SR Ay A Rgs Egaada )

by wishing to make offerings and benefit others, he taught that there is no
difference whatsoever between worshiping and helping others.

a_a

&gﬁﬂ'f\rmﬁqrﬂm'nx'q‘rﬁ'na’%m'ﬁ'ﬁixqm'nﬂ'ﬁam'ﬁ'gﬁ'@f{é;"&m"L\Tq&x’ma’xmaqgﬁﬁﬂ'qa'éxq?\'r@qk\miﬁn'r‘iﬁwqw

at the time of wishing to make offerings and benefit others, one may be grasped
by reference points, but because one has conviction in the nature of illusion
and so on, this absence of reference points is itself non-apprehensible.

%N'g’qqm'q'&ﬁq'gﬁ*{%&'@n&&wuﬁ

it is in this way that there is no contradiction.

~ A

Ry E TRy Ay Rngang a3 dsdaiiqugauadidaaamdgainiaig ssivagraid

this alone will not be a source of great faith for those endowed with intelligence
because he is inspired by the roots of virtue free from delusion, which are
unmistaken.

y4'|g&'&,xw@&r@'q'%'gﬁnxs'ta'ﬁzq gﬁwﬂ'rﬁ &ﬁ'n'ﬂ&&éﬁ@fﬁ
the threefold refers to offerings, patrons, and recipients.
]q%ﬁﬁﬁ"{qr\&'qx'ix'ﬁ&q«g’%q@:@q’g’n'@'ﬂ&«%ﬁﬁﬁq&'@:&uqmn@ﬁn«q

even though they are ultimately non-apprehensible, as all exist on the relative
level, they do not contradict one another.

r\&!'qm'Ar'rq'm'&'&ﬁmﬁ@"@&uﬂﬁn'&{ﬂ

it is nothing but an unwholesome commitment.
]ﬁ'gﬁqx’g&%&rgﬂ'%'q%:ﬁg’&&m&g&'qq%'ﬁgﬁm\@ﬁ'w&qﬁ{]

to do so means to examine the two intermediate paths in this context.

the latter is said to be the nature of the future.

aas

mm@'ﬁg'ﬁ'@@m'qa'gt\rfﬂ'qﬁm&m'6’54'i‘ﬁ&r@'qm"L\Tﬂ«'ﬂﬁ'ﬂi«gxi:%lmum1
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if that were the case, how could they be guided by the statement, o children
of the victorious ones, this is a mere mind?

ngﬂ%’&'@m'g':!m'ﬁﬂ&'¢§m’§1

the following outline is provided as an overview of treatises:

AR Fr T s Sy §aanarad]

this has been taught from the central essence of the teacher bhaisajyaraja.
RSC R B CEREE VA S ELE et SEEC A SR

what others think is appropriate for those who see correctly the same as pre-

viously described.

A

e feiag) g edvgaaiiad) iR HTreeAs<y
that is to say, knowledge is nothing but insight, because its meaning is utterly
lucid.

g ARG g e AR AT g A R8s

the essence of what has been accomplished by oneself, and so forth, reveal its
utterly lucid meaning.

ﬁﬁ'i«g’ﬁqz}u«i'rzg:mﬁﬁ"{g&'um‘

in that case, there is something to be accomplished by means of a simile.

Ry gesdag T

if that is so, the blessed one replied.

(A5 3aEayagxlyarmmy

if that were the case, it would be a matter of uncertainty.

5&1'51'&Tm'i(ln"wu'qqu'ﬂa@ffﬁw'g'n'ﬁm'kﬁ

this is because it destroys the smallest particles and so forth.
1?\N'ﬁ&'nxﬁmng'ta';&m'@&\v'rﬁr\w\!'?\N'Axmiw'n&'&ﬁ{m&'mgﬁ'm«'@:qﬁmnx@r\'qq:&qﬂ'?\wr\'rﬂ'mﬁ'@ﬁ"g’n'@'ﬂ%rﬁ'na'é:&'aqm'n'@rﬁ@mﬁﬁ:

it is for this reason that the so-called knowable objects, which are explained
in the discourse on the liberation of the underlying intent taught by those who
teach the doctrine of consciousness, reveal themselves to be untrammeled be-
cause they have been taught according to the relative truth.

y%’gx@m'qﬁ«gn?"%ﬂ'ﬁ%’&‘{?\xﬂy\&m'r‘ﬁﬁmm'r‘i:ﬁ'@ﬁnrgﬁ
those words should be understood only from the teaching of this discourse.
ﬂm'@'ﬁ'fgq’&y&w'6&1'&%'@\%'4:?:?{{'%1&%'@1]

if that were so, the truth would be merely a mind.
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the following outline is provided as an overview of and topical guide to the

mind:

ﬂ:m’é’&'&g‘?«'@r{q'Zﬁr\'w?\’m’?\'gﬁ%mgﬁ

that which does not diminish the power of the mind is said to be so.
1?\m"g&'&g'&'@r\'q&ra«g'q'%'NRN'@N‘i{a«'fgqqr\&q&m@&'@N‘gﬂ&'ﬂ%ﬂ'ﬁ]

with his mind not weak, he said, this is what the blessed buddhas mean.
]‘gq'uxsq‘fﬁs'q‘gﬁn"’ﬂ'E}N'@A’(%N'g'q'%’«?‘é&\'g"&g&&rﬁﬂ SRET RN ARFH T Eﬁn','%'gqur&‘fﬁsn‘gqﬂa@ff]

those who exert themselves especially means ordinary beings and bod-
hisattvas, since they are exerted especially.

AT X, N S A N S Y ol

y%"q’r\'%'r\'mqm'oglq'41'ﬁ:&gﬁuq@x‘iﬂmn'&ﬁffé‘mn%rﬁ'na'sx'ﬁa'@x’qm'g’ngm'm

since this view is conducive to the entry into reality, it is rational. in order to
demonstrate this, he said,

]R%I«ﬁm'g'q'%'?;TN'asw%ﬁxﬁqaq&ﬁugﬁ'@gﬂm&’]

here it is in the way of all phenomena being devoid of inherent existence.
ﬁmw:ﬁ«gn‘%‘&&k\!gﬂmﬁ

moreover, this refers to the mere mind.
ﬁ&&'@'&i'@ﬁ@'@mmm&ﬂ%«q@m'a‘\fﬁm\!'@N'agf\n&@m"qq@'ﬁqr\'ﬁwaxméq&ﬁuﬁgx"gﬁ'w&qﬂ
the other-dependent element manifests exclusively as having no intrinsic na-
ture, since it does not arise spontaneously in the way of mere mind.
%E'fgxqgm'q%rq%ﬁ'ﬁm'ﬁ«'m{gg&nm]

how can i gain knowledge by relying on this teaching?

§m'q%m’%ﬁ&g‘n'§«'§‘

this is how it is said:

Psgavg sz amadige]

it is exceedingly extensive, being beyond enumeration.
1&m]N’quqr\'qugxa&g'q'%'?\'r‘iﬁm'ogq'na'i&'n'E'L;{r\'qqr\'mmgﬁa@x‘ﬂ

that is to say, it will be explained well in order to teach the stages of entering
reality exactly as they have been taught.

EREEES R EE RS R L Rt CCE et S aed]
the absence of a root is explained in order that even the basic characteristic of

mind cannot be observed on the ultimate level.
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[Rasdarargmegaay| (NI IFREFRRza A aNEN ]|

relying on the mere mind, he is said to dwell on the aspect of grasping.
[BEuFgaFagRaR ganxa g exg G aka E |

outward refers to the destruction of apprehended objects.

[RR AR R Fs g T § AR h Y ada gy R

correct apprehension refers to apprehending by means of the defining charac-
teristic of suchness.

RS ER AN TRAF FAF|

one should recite the mantra based on the mere mind.
@Ngnﬁ'q‘\éﬁuag&'qﬁm'gmﬁq'nxg'%q

this is how to transcend grasping.

AR RFIURA ZRRAYE]

it is because when there is no grasping at them, they are also inappropriate.

~

ﬂ’\'ﬂ'&f\'mi\!'ﬁé\'@ﬂf\ﬂ ]@‘N5‘4'%’4‘@«'&3'34ﬁ'nm'a«i}'mxaqn'ﬁw:@u'q?\m'qng’{xm\'@&a«sm&a%a'q'n'ﬂ

it is said that those who are fixated on nonduality should, by relying on this
modality, transcend the absence of appearance.

[ARNTIAAR e Fg Saryand Rg d ARG g asra g g aradg gy drary raxgH]

when they meditate in this way, they should abandon their attachment to the

true meaning, thinking, it is only mind. there is no real meaning.
]?\w:ﬁwg"ﬁxm'qgm'&ﬁ'?\w:&ﬁ‘{amnﬁmu'%'Q‘quag&'4x‘&téﬁ'@r@xsw'6'34@ﬁw:iﬁmg’gmz’g@:§m'&ﬁu&'ﬁ«mﬁq«u'qﬁ«mxgﬁ
once they have discarded it, they should meditate on the notion that if there

is nothing to grasp, there will be nonexistent. they should also abandon even

the mere mental appearance characterized by clinging, and instead dwell on
an unmanifest awareness.

ﬁt\m'F\wu“%ﬂ'N"A\’lqt\m&"ﬂﬁwq§&raﬁq§&r&ﬁu'am'ﬁ&'ﬂx@&rq«@&n'&yﬁu'@ﬁm'nguzs’%q

having meditated on this understanding in the essence of a single being, and
having transcended nonduality, one should enter the absence of appearance.

R A edsageds ey A

those who abide by it are said to have entered the great vehicle.

RAVAGR A SN SIARE R e G

if at that time there is a yogin, what will there be?

RRSRAEKEE
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what kind of view does one have?

ﬁﬁ'ﬁ&!'n:c%’qn]ww\'%m'&ﬁm'&m'@quw\'&!r\ﬁﬁﬁ]

on the ultimate level there is no view at all, nor is there any practitioner.
TR gRxg g g yRes T v g T g yx AR wsigrag e Ay

on the relative level, such a practitioner is free from faults, as exemplified by
saying, devadatta sees me, he listens to me, and so forth.

@'%rgm'q‘gfmaﬂm'Arq%&'@ﬁu&'ﬁ&'mgm'&ﬁn:@ﬁn'ﬂ:&qw?\wr{qr\'aq'ﬁm’t&r\'q@r\'u'gr\'gﬁr\'i@ﬂ

how could anyone understand the non-apprehension of the yoga practitioners
knowledge of nonduality?

R RUAAR LR “’\“T@‘\“@’\'““W“a@"}:l
it is not due to this alone, because it contradicts ones own actions.
]qqﬁ'fﬂ'ﬁ«'@:&'t‘hqﬁgﬂ'4'&ﬁnxamnx«zg&na@fi@ﬂ

if you ask why, it is not the case for others to do so, because they would be
inexhaustible.

284 12

3’{5&1'nx&'qus'?:gxq§N'&=\'ﬂ'§=\'ﬁr\'] 1;{!(:1'&5’4'@r\'ﬁv\'iﬂ"'n&'@sm'g'é&'@'@:ﬁ&g’ﬂfq'u&'ﬁ«n«'g&'nxa“sfqm\'@ﬁm'&:m':!ﬁq'@z\'&lr\'nxqqm

it will not be faulty for them to experience the absence of duality or illumina-
tion by means of their own inclinations, and they will do so with a knowledge
that has subsequently been attained but does not contradict their lack of intrin-
sic nature.

&R R URFRRAS]
the absence of inherent existence is like that.
[RRRA R CRAEA B g SR ga AR BT g MICRR 38K

self-awareness is not conducive to reprimand because it can be accomplished
by citra mounted on an ascetic.

]gq'u'a‘qr\'qw:w&q@]
it is not inexhaustible.
.ﬁ&\!'!4'A'@N'ﬁ&'ﬂ&m%ﬁ%ﬂ'ﬁﬁx@ﬁﬂ&@%‘f\ax’ﬁé’gq'@'g'Q'g\&!&!'@'ﬁ?qi'ﬂ&!'ﬂaﬂi%ﬁﬂgﬂi\ﬁ

since there are only two kinds of knowledge that cause all objects to be per-
ceived, they are all alike, as is the case with the pratyekabuddhas.

];m'r@’m'g&&x'@'arwxr';;ﬁ&'@'&éﬁ'@ﬁ%ﬁ'@'@gﬂ'4'%@5':1'%‘%‘:!@'qx'g'qqqﬁ'&z\'@@x%q@axg:m'&ﬁ"’]

such engagement, characterized by the state of a practitioner, is effortless be-
cause it does not involve anything else to be viewed.

fﬁ’&'ﬂ'ﬂa««%ﬁ@'qxa'@@xa'Q'&qﬁﬂ
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it is peaceful because it pacifies all conceptual elaborations.
,ﬁﬁm&'rﬂ'ﬁ&q&uxg&m

they have been purified through their aspirations.
]@N'g'qﬁ'z,\‘;mﬁ'%ﬁ"sz'&N«%ﬁ'ﬂ&m%ﬁ@"{qmg@&é@]

it is in order to aspire for the welfare of all beings through great compassion.
xmaq&ﬁu'@3’&@qu«'@R’qFix’n'E‘@ﬁu@&g’q@qu&éﬁﬂ

it i_s becauge,_know@ng the nonexistence of inherent existence, one enters cyclic
existence in its entirety.

=i Ry
what is 1t?
&!ﬁ«'r\&'m’@&!'g'qm’ﬁqm'qu&r%

the supreme wisdom is described as follows:

Y Yl

qu&'ﬁm'ﬁqz\rn@«'&ﬁn&'&éﬁ'%’@'&ﬂ«'3&’n'm'§r\'ﬂ'&ﬁma&ﬂ&'qqq’@'nﬁq'i&r\'wg'xmaq&:\'nx&a‘/f\"ﬁa&g’ﬂa’a' S

it is in this way that the ultimate wisdom of nonduality, which has no appear-
ance, is seen to be devoid of any other essence.

1&V@N'g'n'%'mq&’qqux'ﬂﬁqm'qa’&}\‘%@r\m&rﬁl
furthermore, this refrain was extracted from the sutra of the noble pindoladb-

haradgata.

&

]@"iﬂ«'@gﬁ&@qg&'&ﬁ@ﬁg&':rg"\a'mﬂ"fﬁ'&ﬁ@ﬁgﬁq'w'&&N‘S’&r%@'ﬂﬁ&'n%g&'qx’?«q'4'6’54'«3’@'@'4m'%’:r&iﬁ'wﬂ%ﬂwq |
there is a single non-arising in the nature of mere representations, namely, the

absence of arising from external causes and conditions, the five characteristics

of causes, and the existence of an insubstantial cause due to the corruption of

the defining characteristic of the self.

]33’54'n&'@ﬂ«'@'%’q'&ﬁn‘qﬁ&g'm%ﬂgqm&@ﬁﬂ

it is in order to demonstrate the non-arising of the practice of the middle way.
RS R A

the outer thing is said to be nonexistent.
ﬁ‘f«'ﬁ&&m@fm'@'E‘ﬁ%ﬁ@'&r\'nxaﬂ'mrﬁ‘@m’gﬂ&g&'ﬁ

i have explained that entities are without external intrinsic defining character-
istics.

y&!&m'@:ﬁm'gﬂgﬁ&'&ﬂ

the mind cannot be grasped.

148



]@N'g':r%ﬁ‘f«x":?;&«'&m&'@"é":@ﬁ@'&ﬁum&'qqﬁ"{'a&ysnxgx‘i]

i have explained that all entities are devoid of any essential nature of mind.
838=43

why is that?

%"ﬂ'ﬂ&&'»af\'ﬁf\l\l'lﬂ @:5’%’%‘%’%”{{&'&&!'2(!4]N'NR’%’Q'E&N%’\'%RN'QT\"?@X{]

it is due to the abandonment of all views, and in this way all views concerning
entities and so on will be abandoned.

NN

RSt tgand rdgahassfiiiy 1ialad]

therefore, it is precisely in this way that the characteristic of non-arising of all
things arises.

]q%anqgw'u'@‘w'g'q%'&xa\y«'s’a\r@q’g’n'@g'q‘ﬂ

what has been taught here means that the mind is a mere conventional teaching.
mmqm'nmm}mﬁﬂm'u'mm'ﬂgr\&'qa'@r\&x'ﬁm'q'qqq’aq'r‘iﬁ?ﬁq&\ls’q'ﬁmﬁ

it is only the knowledge of the basket that has been taught in the noble pra-
timoksa sutra.

;&'qxﬁm'u'ﬁqﬁﬁxaﬁ’ﬂ

it is only consciousness.

yﬁ'?’rgm‘é&'gqar\w@w'q@r\'ta'%ﬁ"ﬁqa'ﬁq'f\ﬁ] q@m%ﬁiﬁa'ﬁqm'qgﬁﬂ'@ws‘qm"a’fﬂ&'m'ﬂg&&g&mm

well then, how could the blessed one say it is dependent on the four main
elements and the four great elements?

%a'éz'qm"«'q",g"gq'@'qm'kg'ﬁm'qg&m'u&'%q&'g'%ﬁ'ﬂ'q%&m

this was the second verse spoken by the noble bodhisattva nagaras teaching.
qgf(ﬂ'%m"éﬂ«'qqr\n] @Ng'q’gﬂi\ﬁ

the so-called great elements and so forth are explained.

(R YE AR PN RRA B KA AR AR A S A IS SR FA IR AN R A G ARA WK AT

all the teachings of the blessed one on the great elements and so forth are
subsumed within consciousness alone.

’}a"«?‘(m§m'r‘l‘ﬁm'?\'ﬁq;&nxqqﬂ'@@x‘i‘

it is because they do so exclusively on the basis of their specific appearances.

~

A g?\g LEC w\'ﬁ&\l 'Aﬁ'na:q '@ﬁ'@"!ﬁﬁg&'&'l g% '@'Wﬂ '@ﬁ'ﬁﬁ'@&@r\% Agxa '%ﬁ'iﬁ;sw '%’;& '4'2&1&’63’3’{5'3& 'uxiﬁr\uﬁﬁq'g& |
%ﬁN'QNV%'aN’S’q.g/NVEX
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if you ask whether the primary elements are of the nature of consciousness, or
whether they have an external nature, they will all be present on the ultimate
level.

ﬂf\'ﬁ'@r\w&'tﬂ'u&'&rﬁ«'m'?\'&ﬁaq%&éﬂ:‘rﬁﬂw\';&!'nx'qgq&'n'&ﬁf@mg’ﬁ'ﬂ"féﬂﬁ

it is because correct wisdom does not appear to them that they are falsely
imputed.

RRsRaadey

that is what is meant by knowledge.

[ lgaadsg T §EL]

are you not? he asked.

[RAF RS R g AN yRs Rg E|

this was taught from the sixty-second edition of the discourse on logic.
@iy R B R Gagy)

the practice of yoga and the middle way are said to be twofold.
Repdye ey s g

it is an enclosure because its designation is like a clockwise lance.
;’mﬁgmﬁ'ﬂq'L{]}'ﬁmﬁ@&g’faa’a’%ﬂﬁ]

it is like the yak-tail whisk of a charioteer.
]qf\'ﬁ:q'm'ém'q@&’@m'qﬁt\m&'ﬁq'u'%ﬁ'ifﬁ'ﬂr\nqr\'q'ﬁﬁm R EGARES BRG]

whoever has the great vehicle included in a dualistic approach is a great vehicle
follower.

Spaeaei Ry
therefore, the meaning of the name is just as it is.
}33’3&@%’4@«'@A\rq%«'q%{ﬁqn%{ﬂ&q@] qqﬁ%’&'&qﬁfg&mmx

why do you think that the great vehicle is only a mixture of these two? it is
none other than this.

A

that much is said to be the case.

B AR Ray SR sovm ) e ey ARk gy
the five qualities are name, phenomenal appearance, conceptualization, such-

ness, and correct knowledge. in this regard, name is based on the inner ex-
pressions of all sounds.
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]g'&éﬁ'%’qgm'ﬁm?ﬁ'ﬂ&'@&'uﬁ
their causes are the aspects of grasping and apprehending.
SR EE RN SR R e

conceptualization is the other-dependent essence.

QAR _AQ a

AR Ak R AR R AR Ui AR Aer AR AR AR RV AL Gt R
suchness is nonduality, and the other-dependent essence is itself the absence
of duality.

1wr\'rﬂ'ﬂa'ﬁm'n'%'qﬁ:q'gqmﬂ'ﬁk\!’ma‘g&mx?\!'?;’q’qa'&'ﬁ&ri\’q
correct knowledge is the nonconceptual wisdom that transcends the world.
R A SR AR N R A e N R R SR AR R

its nature is the threefold essence-the imaginary, the other-dependent, and the

actual.
I g&nxﬁ,mn'n@ﬁ%&q'ﬁ'g&'n:ﬁ«'41m"A\Tﬂ«'u'ng'na';&'nxﬁ&m'@'ﬁf\'] ?ﬁ'ﬁm‘%q@'aﬁfﬂ
@i’ﬂa&éﬂ“*ﬁ“"@

the eight kinds of consciousness are the six cognitive fields conducive to visual
cognition, the disturbed mind, and the basis-consciousness.

IR s e A B A

the two selflessnesses are the selflessness with respect to persons and phe-
nomena.

ygm'g&!'-’4'q%’q%«'%'(ﬁk\x'g'q’%g&'nxiﬂ]'ﬂ%&@ﬁ@'gm'r\f\'] ﬁg‘&&'@mﬁ]

these two approaches are of the nature of mere representation and the modality
of the middle way.

|garadxF Erara]

abandoning it is brahma.
Ry &ra3xdsR=ga |
virupaksa is lord,
]‘A(m]«x’:ﬁ'a&x'%'ixxam’(lq«u'qg:iﬁ

the so-called yellowness and so forth are taken as referential objects.
G R IGAERE Ft A RL R SRS BRI E SR O]

the following is an illustration of the mere representation explained by
visakhamitra:

]g\&"in"'é&'(%&’g':r%nﬁﬂ%N'@’n’m"ﬂg&x'uxg'q@q qw\ngn'?ﬁq'%ﬁﬂ'&qm'ﬂ&w%ﬁw'g\w’ux’.ﬁ&'ﬂa'xmaqqé’m'am%ﬁm'@qn'gﬂ'u'ﬂ%ﬂgﬁq&m
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the mere representation implies that the self is dependent on the self. for
all beings, such proponents of secrets hold the nature of consciousness to be
entirely pervasive in all modes of existence.

5§ FR AT BN T TERARZRAFH P WrargyRA AP

it is because they are always pure and naturally pure.
ww'@&'a&g’q%&'iq'm‘i’q@ﬁrﬁsm'qa@x’ﬁ

the buddha is said to be free from the sleep of ignorance.
]ﬁm’n’@«'g'n’%'q‘rﬁ&q&t'm’ﬁq«'@'qgﬁn'&!ﬁu&éfﬁ

they are liberated because they are free from the bonds of desire and so on.
PReses iRy

all of this is the ultimate.

ERaaazaigaqaa i e g A8zl uxg]

you should understand that ignorance and desire are adventitious.
]gr\'q'ﬁf:‘{m'&ﬁ%«'@'q%a?\m«'&'q‘g’q«'ua'a‘{mq&1 ‘{x’qr\gﬂam Ag A a&’qr\'@'q&r\'ﬂa@xﬁ
the absence of acceptance and rejection is because there is nothing that can be
relinquished, discarded, appropriated, or withdrawn apart from this.
%&@ra’ﬁ’%&;ﬁq’w\'&v\m’{xqwr\'&!r\'n'&qﬁ

therefore, it is neither to be adopted nor to be forsaken.
4’éRN.ans,q.%.q:\q.,.ﬁ.xqqaﬁ{ﬁ 1§R§§ﬁ%wgﬂ%§fﬂqaﬂgqaﬂgﬂ§]

brahma is my nature. freedom from suffering means liberation.
RREEES BRI RS SRR

because at that time ignorance was eliminated without remainder.

s gRa g TR g g gata TR

it is said that the story of the central figure taught by govinda arose from the
fifth day.

@KS&WN%R@G’\Nﬁﬂ ]ﬁ:\lg'@%’ﬂ'@ﬁ'ﬂ&k\!%f\mﬁ'ﬁ&’ﬂ'&qﬂ&'@x’qﬁ&@{«'g'qa'a'gﬁﬂﬁqm'&!'é&'m&’@:ﬁ&u‘rﬂ
since he transcends all conventions, he has transcended the mere imputation

of what i am.

SRS SRS TSl

they are free from entities and non-entities.

~

y%N'gq'%'?\mw&'q‘gﬂmuxngm'm"ﬁﬂm’u&'ﬁ‘f«i?&!ﬁu&@?ﬂ
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this is because, apart from that, there are no entities of form and so forth.
%’a&m%ﬁ'gﬁua@x‘ﬂ
because they are all false.

]?\a'éx?ﬁ'qéqwm'mq&'n'ﬁw’fﬁxmaﬁw:&&ﬁiﬁ

hence, the essential nature of physical forms and so on is not the same as that
of entities.

y3?'(&\1'ifair\ua'xmaﬁ'w(&raﬁ@l

nor is it the nature of non-entity.

AN HREERRAT hRR ARy

because it embodies the essential nature of an entity.
ﬁgﬁﬁaﬂg“wi&rﬁmm 1(%A\rg'q'%'g'q':((REE,'u'fﬂ'ﬁ(gm'qﬁm'@qa'agﬂ']@]

liberated from emancipation and absorption, that is to say, free from birth and
destruction.

%’%’gq'4'%’44\1'%‘:!’3:@2:}'4'3:1'a‘qz\'ua'@x‘ﬁ

since it is permanent, it is devoid of arising and destruction.
1;\'%'@“"'3""%"“'\“1"\“‘@

that is what the sacred self means.
]ﬁg'rgx’ﬁ{«ifﬁa'f\fm'ﬁ&ﬁm'm«'i}’m’q'a{%&'um1

how do bodhisattvas liberate themselves from entities and non-entities?
r\fmm'r{a’«@r\%ﬁ&'&ﬂ

entities do not exist as entities.

@Ng‘qw'ﬁq&n’ﬁ&’(q

the blessed one replied,

1r{f(k\xm'@Wg'q'%'ngmm“ﬁqmumg'%q ?ﬁ'gﬁu&éx‘i’

the term entity refers to form and so forth, because it is false.
[REN AR GRS

the nonexistent is also insubstantial.

a AN AT AT NS A A A,

16N 'S/'q ﬁ’\ ’\[\N KN %‘ NA q’@x ’\RN NN 'g]ﬁ ﬁ’\ WR ﬂ Ao\ 'q%ﬂ ]

the answer is as follows: since entities are dependent on entities, if entities do
not exist, how could they be accomplished?

a8

x:q@z\'iq%m'g'q%'ﬁ'émnxin]%N'g'qava"?éq ﬁ}
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knowing the vedas means knowing brahma.
@'qa’&\i«ng&nmm'q@r\'m'@‘m'@'n'm"{iqk\!'Al'%'&ﬂ'&'ﬂﬂ:ﬁmnﬁﬁu'w\'ﬁg’&'n&'gqm‘&qﬂx‘éﬁ?ﬂ

the story of suddhodana is told in the treatises on the esoteric schools, such as
the one that emerged from the experience of tranquility and auspiciousness.
R38R A5G RARSE]
since this is peace, it is peace.

ESENENEEERECERES Bl

he is said to be the only son.

]éw'waliq'57:!'%'&551':\54':4@1 qqq’s&m%ﬁ@u&éﬂ:‘f@&'@n«&wu‘r{]

brahma is supreme and sublime, because all other beings are false.

g Ra g yaaga R n dqa i AR a®]

whoever has mastery over knowledge alone is said to be able to do so.

AN,

yg‘&aqwt\@«s’q‘%@qu&’] }?\wl'(qqN’RI’(%N'g'&rﬁ'a’q'5'6'34'@'?\'&!'ﬁf{%&'@'&!{qﬂr@ﬁ'ﬂ'?\%&!'i’%’%‘%&ﬂ%ﬁﬂ&@'&ﬁfaﬂ'g'ﬂa'a'gﬂ'ﬁ]

limitless is pervaded in the sense of a noose, for as many beings as there are
attached to it. that is the cause of their bondage.
yq%w:&ﬁm‘ux’gxq'f\&'ﬂ(é&'ﬁ«'qqﬁ'g’wnm'krr\r\’gagxq'mwn}{r\u’(ﬁm'gn’gmﬁ]

if you wonder how to use this incantation with beauty, it can be expressed
through the use of fathers and sons.

]ﬁﬁ'ﬁg&m'@'?ﬂ«'@'q'%'ga‘tng'ﬁaim'ﬁ:gﬁn'ga««'@ﬁ

qualities refers to the strengths, veils, and darkness.

RegasrY g Raquzas)

the deer herd consists of deer.

]g’@qN'g\sw'%ﬁg:if%ﬁni'aﬂ&'ﬁmgm1 @%m"«x'@ﬁ'@g&"ﬁ%ﬁaiﬁq«g&«ﬁ

the tirthikas elephants and parrots are like horses and deer.

Ry E dgtae R gy

boys are the gathering of those bodhisattvas.

PRy g fadasgaigy g iy Ry I nsign v i gaRani s« Gy Ee=dy)

the tirthikas teach that form and so on are fabricated, yet they speak of the true
nature of what is known and so forth.

?\a@xﬁvgxq'q%’&'gqqﬁm’{{ﬁ&nxqﬁaq'34'rgN'qxqrﬂ'&r\uxqﬁamu'f\f\'q%'fﬂ'fgﬁ%ﬂ'Néa«‘n?qué«“gﬁnxérﬁ
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so it is that the blessed one teaches, ultimately, that persons are devoid of self
without any remainder.

[ AARBFHARA TGN TR G ANARE A RRAEGR Y

the analogy of great space is like great space.
3,54'qm"(1:1&\1'qaﬁw'g'q‘gﬂm'ua'ﬁai'&mq’q&'&qﬂ?‘ﬁ'@:f;‘«y%&&'qx%ﬁm\x'a&w%ﬁm'@qu%&r&mq’nggu&@xéqﬁx’@ﬁ@'gq'@'gm'iﬁ]
the space that is included within the vase and so forth is small. thus, by

eliminating it, greatness is distinguished because it demonstrates all-pervasive
space.

AEEEARE AR

intercourse is the innate birth.
2’3@,&?{(@';&«'m'm:ﬁﬁ'u&&'iq'wqr\'&ﬁ'u?{]

it is the ignorance of cranes and birds.
]n"@q'&!'&l'&qq'%:l%q'q%’&x'ﬂgﬁ'qm'@r‘&mm&'%N'u'qa'&qqﬁ

nonduality is born from studying the treatises and so forth.
]%f“ﬁ&'&mq@mg’n'g&'@'ﬁs«&mﬁ

its space is the space of the jar.
]I\qv@vg'q'ﬁﬂ'E.INV(E‘Ns'q'%q§i'q\€«'é:\uv&&&r®&r§‘

the advocates of the treatises replied,
1qm@%ﬁq@&'g’&r\'u'?\@rgrggqax'@"fﬁ"ﬁ&‘f(ﬁg&nm]

in that case, how could nonduality have a diversity of natures?
i\fma.‘;\'N.q.qaﬁ.%a&.s.q.ﬁﬂ.sx

the blessed one replied, it is like a dream.
ngifom'@'cﬁxrg{m'ﬁ';&l'nxm‘w'q"{qr\&nxq%&t'&r&ﬁﬁr\'@ g'?:qu\!'@"f("ﬁx§m'fgx':!fﬂ'q%wr\'%'r\r\’qim\raqm':l'&f\“]

just as in dreams consciousness is not dualistic on the ultimate level, but ap-
pears to have a diversity of natures, so it is with this self that there is no
contradiction.

ya?\'a&!ax'sﬁ'?\'fﬂ'ija'qrﬂ'ﬁfﬁ&'fﬁ:@g&@} g&'mqw\na'ngﬁ'qﬁf'mm'qqr\'@'@f\wa?\xg&rﬂ'Qa'g'qg«@]

all of this is a summary of the secret text that has been taught in the esoteric
treatises, explaining it to me solely on account of what i have said.

q?\r@&g’q'%'q&ﬁn&'ngq%’ﬂmmﬁ
this is from the secret text.
REAAGAERE EAE S R A
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form refers to outer form and so forth.

(RS R RaSERR R EaY) ﬂ@q&'ﬁ:{g«'ﬁzzq‘{r\'n’@w%ﬂﬁ&!urgx{]

its effect is the body. its expression indicates form, body, and expression.
]sqn@&gm'%'E'rgr\'ﬂn"'4'24\1"(;’A]N'ﬁﬁwﬁ:&'ﬁﬁgﬁﬁ

the betrothal is to be understood in the same vein as before.

Ry=ase gRAa s

the self is ascertained in this way.
ﬁl\!'g'ﬂ'%‘ﬂ%«'&!ﬁ'{%&'g'ﬂ’\'ak\!'R!'%!'q?\'ﬁﬁ@'gng'ﬂﬂ'QK&N'E‘&N'ﬂ’(‘gﬂ'ﬂ'\f{!ﬂ'ﬁ'ﬂﬂ"'ﬂ'%ﬂ&l‘g&'@'ik\l'l!'aﬁ'ﬂ'?\'qaﬁs’ﬂﬁﬂ'Nq&'ﬂ%N'@'g&'ﬂfgﬂ'ﬂ'\f{!ﬂ'ﬁ'ﬂ

the expression nonduality is ascertained in reference to the statement, just as
when one believes in a rope and believes that it is the rope at the break of con-
ceptuality, one will also think, i am not dualistic when the conceptualization
of duality is broken.

1“1""’3’“"\“1"?1%’"‘ﬁ'ﬂ’;“"“"?“ﬁ'“'a)’\'&ﬁ'ﬁ?\'g@""q'@%'1"“'3““‘"3!/41""’@“""‘“’“ﬁﬁ’“ﬁ%’”"""l
if the self is nondual, how could those who teach it speak of life and so forth?
gﬂ""1!'2\74]&7\!'(%N'S'Q'N'\{!ﬂﬂ'Q'gﬂ'z\ﬁ

life force and so on, he said.

a8, AR, oS

[RRER R A
this is not the cause of that deity.
]81&1'g'q%&'iq'ug&aﬁq:ﬁw'ﬁa'qrﬂ@r\'@xx@r\fﬁwq&\rm'@g'qgsmfiw'nx@ﬁ'm'&q’@]

it is said that ignorance, through the power of illusion, deludes oneself into its
very nature and causes those who teach it to be deluded.

AR qE HRRRAY]
apart from that, there is nothing else.
g Rarangargramsas RT3 <<

if you ask what life is like, he will teach the meaning exactly as it has been
taught.

EESERE R R

what is meant by knower of the vedas is knowledge of reality.
[EFmarhrimpualal Gy ndgaaaas grysaa

if you wonder, from where does the principle of nonduality come about?

PRFFgE)
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the word nonduality is used interchangeably.

G RRRa LR

this is a parable.
@*""%’“%’%‘i'%"ﬂ“ﬁ“ﬂ“aﬁaﬁ'“'ﬁ%"’ﬁ'ﬁ“’“"“@“"543"'"““%'31

it is like this: whatever is the mind is ultimately nonduality.
ﬁﬁxg’g‘}m&'@qﬁm'ﬁqm'fg'g?ﬁ

it is like the state of a dream.
]Nr\'na'qﬁ&'ﬁwqﬁr\n'a?\'w\'@!ﬁﬁ!ﬁ'nw'xr\'qaﬁ'@'qw;{%qm'{q

it is also the mind that exists at the moment of awakening. this is the logical
proof of the nature of things.

]zqm'3'&3"{5'354'qm@ws‘\tr\u'ﬁq&qﬂ ﬁ'ﬁ‘é’rgx'qifrqg’q'ﬁ;’a‘i'g'q'qg:q'K\Rq‘\éﬁma’i’ﬁm@mggag&um]

if the mind is ultimately nondual, then how could it possibly appear to be
animate or inanimate, in terms of both apprehending and grasping?

SRR ERARE O
this appearance is the mind.
AR Rnge R Anasasm faaae Ry ARy AR5 RN <R R4 )

this mind exists for as long as one perceives and apprehends oneself through
the power of ignorance.

ﬁ:@'@ﬁ%ﬁ‘éﬂmﬂ&éﬁﬂ

because it brings understanding and realization.
]%&éx&r\'ﬁm&ﬁqaﬁ«'q@m‘ﬁifq«'{rﬁwqqﬁnmgfi]

therefore, it is said that by the power of mental appearance they perceive du-
ality.

[RA EERT QA AE R AR

they do not apprehend when the mind is in error.
AR g

if you wonder when it will come to an end,
’ﬂ"g’{lﬁﬁag’ﬂ“] ﬁ“”@’qmﬁﬂ“mg&m

when he does not conceptualize, he says the following:
]%’q“éqq'&tﬁ%m'g':!'%'@“éﬁ'ﬂ&'q?ﬁn'&ﬁnﬁ

non-grasping refers to the absence of grasping.
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]4‘1&'&1'4]%Ng’&ﬁum‘{ﬁqagm'ﬁﬁuﬁw'gﬂgamxgx‘ﬁ

it can be expressed in the manner of nonduality.
ygxﬁm‘g’qﬁgv\f«rﬁgﬂ'41'ss\w'sr\'@'%m&m%qua@fﬂ

the former refers to the complete destruction of all previously existing things.
A RN T RGN B

furthermore, the blessed one explained another slander:
rz%w%n%m'ﬁaﬁmnm&gw'q'fﬂ'r\rﬁ'}fq'@wn&tﬁw\'ﬂm'qxquqxngﬁﬁ

this concludes that those who have adopted the view of bondage and liberation
do not exist at all on the relative level.

]g\m’q‘g/xu'g&m'@N’qﬁw\r&m"A\Tﬂ&’ﬂ«‘i’%&!’ﬂ'mr\'qgk\f'g’&ﬁ'ﬂxﬂmnxngqﬂ&@fﬂ

it is in order to demonstrate that the obscurations of the yogis who practice
meditation and so forth do not bear fruit.

the blessed one then asked, what is this?
;«1'@Xﬁ&m'u«%ﬁﬂﬂéﬂ%ﬁ%ﬁq'qaq%m'gngx‘x’]

what can be counteracted and accomplished by practicing yoga?

B R RS SOt S H

it is not possible to reject them in terms of the principle that they should not
be turned back.

’am.s.q.gm.‘{q

the blessed one replied,

AEQ, 2N

AR HRNT AR5 AR ) R ARE R gaeaRBaX)
its nature is that of a permanent self, because it cannot be relinquished as the
sole essence of permanence.

ﬁgq@'&'ggqaq %’%&q&'g’ﬁ&'n'&:ﬁﬂ%&'@'qmﬁqN'm'§&"(q

the so-called true cognition refers to the conclusion that is not conducive to
accomplishment.

Ry T RumgR AR G AgaRERE)

that is why it is called true awareness because it is its very nature.
]g&!'ﬂ'@!'\A\Tﬂ&!'ﬂ'aﬂ"'ﬂ'ﬁ'(%&\!'ﬂ"&'%&'ﬂ'%'N'ﬁﬁ'ﬁ%’(@g&l'ﬂ&'ﬁ&!'&m&"\aw&'@‘&l'Q'Q'N'\l\?ﬂ&\l'ﬂ'g&\!'{q

the analogy of the jar space illustrates what happened when the jar and the rest

were destroyed.
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ﬁzw:@«gnﬁq&wmmﬁ

in that realm, too, is the sky.

@'gx’é«m'g&xm'%l @Nsn’%m

just as in the case of childish beings,

wayg AR AR g aER fasus Fxg qugra s §anigd|

moreover, by cultivating the perception of reality that destroys everything, it
is said to be adventitious and will be easy to understand.

@'{g&'@ﬁ'@:&'ﬂ'ﬁ;ﬂ&@‘ ](%N'@'Q'N'Z\TEIN'K!'%‘N'Nﬁgﬁ'ﬁéﬂﬂ'ak\l'k!"\R’S\I'RN'ﬂ'al\l'g'qm'\l\?ﬂk\lﬂ'g&\!'sx

the so-called slander is not confined to an enclosure, and so on, up until... as
well as anything else that is undetermined or unsubstantial.

q%ﬂ&&%ﬁﬁ«%’i&um"A\Tﬂk\m'&f&'@qm'ﬂm«g&«u&@ﬂ gm'g’gqu’lqgﬂ'g'%’@'m«’g&mu'qr\'fﬁﬁu'ﬁm‘qﬁ{ﬁ‘{ﬁmu@qn&qﬁ

all of this is shown to be harmful to the person who claims to be one perpet-
ual being because he believes in something that is fixed and contrary to the
dharma.

]n'@&\f'&q’q%m’gr«ﬁ«'g’qa'gxﬂ'?\m'w\'] gﬁ'a@:ﬂﬁw'43’%&'g’gq'n'ﬁr\'ﬂ‘%ﬂl'gﬁ&’gnm’ﬁq&\m'ﬁ«ﬂ
about the practice of duality and non-duality, he said, there is a man who
knows permanence and annihilation.
q%«%‘ﬂ@ﬂ'n:@'ﬂ&fé«ﬁm«ﬁq'naﬁﬁa’g&ﬁ'&gq'n@:\'@'ng"]

this shows that the logical proof based on the principle of neutrality with re-
spect to the object to be established is unestablished.

]4"04'g'gz'g&\req%&w'qgm'&!ﬁﬂa’fﬁxng'ﬁ'gx ?\3'3{'%:1'4’3’:1'4'&{61

if one were to attain the essence of nonduality with respect to a mere phe-
nomenon as a referential object, then accomplishment would be attained.
r‘iﬁ'ﬁq'@;‘;&!'Lmﬁ4\1'ng'qm'?\'qa{@m@qma@xﬁ

it is because we also accept that this is the case with those who teach con-
sciousness.

Brsggaafapa R hafagradyg sAREvsgusargadRgy]

when all things are permanent, the basis of the logical proof is unestablished,
and the foundation of the argument cannot be established.

ARRRAR S ARG AR RER A RE A
what they say is spoken by those who preach secrets.
%’%’q%’qx’qﬁm«u&gﬂmm'&EA\!'&@&'@N:@X%]

this is appealing to the sugatas philosophical system.
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ﬁf&'ﬂﬂ&«%ﬁm'@q'ﬂ&"é&'ﬂ@ﬁ'q%lﬁ'q"%’:l‘é&'gﬁ'q'\&'r‘ﬁa'&q@]

the teaching on the emptiness that pervades all entities belongs exclusively to
the blessed one.

AR ERLT

it is not the case for others.

existence is said to be due to the existence of a lord.

RN BEAREEERGELART

true reality is what is meant by true reality.

[ grgaFAEa Fgayrasaradguga

the expression previously mentioned means that it eliminates all things in
terms of permanence.

]Xﬂa'ﬁ'ﬂ'ﬂ'ﬁ'ﬁﬂ%N'g'Q'%'qgﬁ'll'ﬁﬂ'\l'ﬂ%&&'ﬂ'ﬁﬂ&'ﬂ'é"ﬂ&ﬂ%‘\'ﬁﬁg]

those of your own faction, such as the venerable ksemankara, will all be easily
understood.

BN F N IR E 5 XRAGE TR

all phenomena are always empty of inherent existence.
GRERGRE AR £ NGRSy

the remainder of the verse is in verse:
@u'g&'g&«'@&'ﬁ‘(«"ﬁ;&«'ﬂﬁﬂ'ﬂ ]qu\'q’f\rﬁ'%’tﬁ:ﬁ&rﬂmw%féﬂ

when the sages have destroyed all things, no existence whatsoever can be
found to be empty.

B Fdqadveqgead) g

the tirthikas argue that emptiness is a partial truth.
]R%X&Rﬂg&&'u'@‘w'g'q'%'qrdn',«r:rggq@&’(q

this too has been taught by noble siddhartha.
@ﬁmmgﬁqamgnﬁ] %ﬁ%mﬁmnxq@mfiﬁ

originating from conditions is dependent arising.
]‘Sa"%x&'&i‘afng&mm] qm'@"{ﬁ'ﬂ%ﬂ"%&fs’qm"«?q«'qf{w'a

why do i not see him? asked the bodhisattva, if he were to speak of a single
meaning,

KRR s iguagRaus] 3RERRD
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if there were only one ultimate truth, why would that be so?

gm'aam%r\’xmaq&ﬁq@ﬁ@'mm’g&']

it is said that all phenomena have no intrinsic nature.

FfayaR sy daiiuagy )

in this way he taught that all conventions are contradictory to the world.

]&‘ﬁ"g'&r\'f\mﬂm'qxagq

they will contradict many sutras.
]am'g':r%'q%’a\rfgq'aﬁ&\@«r'm'q‘é:éﬁ%ﬁq'&'ﬂi{n‘,m'm@«'A!'gsm'414'&1'4]ﬁN'ﬁ«m«'&‘(ﬁ'ﬂm@éﬁ'nm@mag&l'@z\'ﬁa’%%@'aqm'qqq'm‘é&w:&!ﬁ'
the blessed one has said, sudbhuti, no phenomenon whatsoever exists in which

childish beings engage in karmic formation apart from mistaken perception.
it does not even amount to a fraction of the tip of a needle.

mqmugﬂwvﬂuxgﬁumm 341&'@'@'@241'gﬁ’qﬁw'qu?ﬁgu‘r\r&qﬂum'&!‘(ﬁux@ﬁ'q'&ﬁ@]

noble son, from the dharma collection, worldly beings are fixated on arising
and ceasing.

Ry merReRg e el g <Ay yraidcayid e

therefore, in order to eliminate the fear of the world, the thus-gone ones are
reborn through the power of conventions.

RARGAR NSRRI S BERRE AL NS R

you have said, this is cessation. there is no arising of any phenomenon what-
soever.

|8RRRARRA KA RN T T E BAREA ARARRYA A K]
visnu, indra, and so forth are said to be visnu and isvara.
1r\qq'@'&r\'quﬁ«'ﬂ&'gﬁ«gﬂ%’ﬂ@ﬁﬂ&«%ﬁ;&mrqqq'Aﬁ'g?ﬂ

the cause of remaining immeasurably stable means that all conventions are
established.

pﬁq@q@’ﬁx’g&m'@ﬂ [RNTTE G T ARIRNAN FN FHN D PRE]

even the hearers and solitary buddhas are foremost in the world.
@r\'ﬁ]'g&'%"(r‘ﬁ&\gn"'&lgq'g&w@mgiﬁ

so it is with the supreme ordinary beings.

] g'n&'&ﬁ%&nﬁqrﬂnm'q'g'qaﬁr\'ixrgvﬂw‘ﬁ

they are pure, like the light of the moon.
ISR R e R
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the first non-self is the selflessness of a person.
QAT A

]qf\'ﬁqm"fﬁq’qxq%’ﬂa’gﬁ'&ﬂxq%m'nqgwﬁu'q&%qg&'&lxgx’f]

this refrain should be applied to those whose minds are obscured by the doc-
trine of mistaken teachings.

R Esag Feg s [qNgaiiagaadaaRamsd isyagn s sas
the minds of those who follow the way of the tathagatas.
[jaRga ARy diRan g R di qr i

it is said that the teaching of the tathagatas belongs to the family of compas-
sion.

-

fire tongue means fire.

RAEOREERE RS G

the number is just one.

when it comes to the dharma body, it is said that it is harmful.
?5?\1'@'ﬁ&'«"tz/ﬁ'?\'r‘ﬁ@f\m%&l'n'ﬂ:&qm'i\m'qiﬁ’r\'w@rﬁx@qw'Aﬁ'@x’ﬁ

it is because they cause harm to those who are inclined toward the essence of
the seed of the dharma body.

1UJR’E‘QKN"sl'(%N'S’Q'%'qﬂﬂl\l'fsl'g'gﬁ"\!'&ﬂ&'ﬂ'%‘] q%xﬁéﬂ&g’%f\'m'rﬁﬁ%x

furthermore, it was taught by noble siddhartha and others. the first verse is as
follows:

this was done through the scriptural exegesis of the bodhisattva nagarad-
pratyekadbuddhadyana.

ARG EE L SR ]

the second and so forth are the gods of the noble ones.

[ A=A afasegd) Geoagaha feggasagased]

obscured by delusion, he said, this is the complete obscuration of delusion.
]g'q'ﬁﬁ'&i&@@ﬁﬁm&'ﬁa‘:?q‘s’r\'ua'@ﬁumLgﬁ'nm&'?‘ﬁfﬂg&«u'qagiﬁ"ﬁ&r@q’%ﬁm&q

this is how it was taught in the first teaching on the special qualities of patience,
from the absorption of the moon lamp.

AR 3 ARTY SN NFAR] (REFAT AR AEgR)
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they have no anger toward the non-buddhists who dwell in this world.

R e R RE s

having compassion for them, this is the uniqueness of the first patience.

g TagRX]

the name bhadra is derived from:

fRscgresry

the himalayas are brilliant.

ﬁ&'xmaq@i@q %‘ﬁ“’qm’iﬁ

it is a natural mountain, and its mountains are known as the snowy mountains.
ﬁ&rmn&'@&'gﬂ«% ma&’i&'m'na'@gﬂ]&r‘(q

the tuft of hair belonging to him is made of cotton from the snowy mountains.
(R FxAEIx Y GRES ARG | qa&’i&’m'm?'@&'gﬂmm'ﬂm\mwaﬁqm&'@N%ﬂ'g&g&'mxgxa
the sun shines so brightly that it falls on a swamp of snow.

JRRagARY<E|

because it is like that.

Rﬂm'&{é«g‘qﬁq‘{mn‘q’] ﬁﬂ'&'ﬁr\'qxﬁr\'ﬂ'&x’rﬂ'q‘@&s’q'%'Em'n'rﬂ RNEIN AR qg’&m'na'im'g'aﬁi&'i'qa{u'a&]
[RFERGYRAR] YRR AR] <G ETIATE

inferior caste refers to the untouchable in the beginning, middle, and end.

virtuous in the intermediate stages of learning, contemplation, and meditation,
it is either perceptible, comprehensible, or mutually discerning.

m&x’%’«’&t'ﬁa«%ﬁ]

gold is made of cats eye.

]u"r\m'qr’ixqq'sm%«ma'&ﬁ&x'?fiz\'qﬁm'ﬁ';ﬁ%«'gﬁ

he is said to possess the unadulterated wisdom of samsara.
1?ﬁ'&'r\zxg'tgrx!'na'aiﬁ'qmaq’fﬂ'ﬁ%ﬁuﬁ'@@mmn@qu'wr\'aﬁm'qnmnﬁq%&'gﬁ&ﬁ'wa«%ﬂg&urgﬁﬁ

he is adorned with garlands of crowns from the guides of humans and gods,
and his two feet are like lotuses.

]‘“"\’\ﬂa‘ﬁ‘\'g‘“qgﬁa”s‘“%g‘ﬁ“%"sq%‘ﬂﬂaﬁtﬂ
endeavoring to pursue true wisdom is the remainder.
mafﬂmﬁsﬁq'aqm%ﬁ'n'@«%qg&'nxgﬁf]

the term intelligent eyes refers to those who have sharp eyes.
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since the rest are easy to understand, they cannot be discerned.

RS R e G RRCH CEE RS e DT IINIEE SO LG R R SRR
@'%{@"ﬂi'gn'q§'?q'ﬁt\v'§m"«7ﬂ&'n&n§x%:@&r§'qﬂm'mu]x

this concludes the sutra of the basket ornament. it was translated, edited, and
finalized by the indian preceptor rajendrabodhi and the chief editor-translator
bande yeshe de.

AR TR g g5
here is a tripitaka of three hundred eighty thousand.
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